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Foreword
The theme for the 2014 Florida College Lectureship is “Lessons
From the Kings of Israel and Judah. This series of lessons deals
with the ancient leaders of God’s people and how they contributed
to the successes and failures of ancient Israel.
One of the great blessings that come from studying the stories
and characters of the Old Testament is how we can be instructed
and warned from those examples. “Now these things happened
to them as an example, and they were written for our instruction,
upon whom the ends of the ages have come” (1 Cor. 10:11). “For
whatever was written in earlier times was written for our instruction, that through perseverance and the encouragement of the
Scriptures we might have hope” (Rom. 15:4). Perhaps the greatest
blessing of all is the messianic hope that fills the pages of the Old
Testament scriptures. By studying the kings of Israel and Judah we
will be reminded once again that Jesus Christ is “King of kings and
Lord of lords.”
I am happy to commend to you these great lessons. May they
remind us of our responsibilities as citizens and leaders in God’s
kingdom. May they thrill us as we reflect on our great King and
the hope he gives us. And may they strengthen and motivate us as
we live for him!
H. E. “Buddy” Payne
President
Florida College
Temple Terrace, Florida
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Preface
The annual Florida College Lectureship series for 2014 focuses
on the theme, “Lessons From the Kings of Israel and Judah.” The
apostle Paul wrote in Romans 15:4, “For whatever was written in
earlier times was written for our instruction, that through perseverance and the encouragement of the Scriptures, we might have
hope.” This series of studies deals with the successes and failures
of ancient Israel as well as their causes.
The morning lectures are arranged each day to deal with the
united monarchy, the kings of Israel, and the kings of Judah. The
evening lectures look at the messianic implications of the kingship and wonderful hope that we have through Christ our King.
Each lecture focuses on practical lessons for today, highlighting
principles of character and leadership for those who lead God’s
people.
We express our gratitude to those whose work appears in this
book. They have given generously of themselves, their talents, and
their time so that we can reap the benefits of their labor.
A number of good people have worked hard to make this lectureship program possible. I especially wish thank to my good
friends and colleagues in the Biblical Studies department—Colly
Caldwell, Tom Hamilton, Jason Longstreth, David McClister,
Ray Madrigal, Doy Moyer, Tommy Peeler, and Nathan Ward—
for their contributions to the development of this program. I am
honored to count each of them as my fellow workers and brothers,
and am indebted to them as always for their part in this annual
project. Special thanks to Nathan Ward, director of the Florida
College Press, for his work in the preparation of this volume for
publication.
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Preface

May these studies bless all who read them, and may they be
used to the furthering of the cause of Christ and the glory of God.
Daniel W. Petty
Academic Dean
Chairman, Biblical Studies
Florida College
Temple Terrace, Florida
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The Evening Lectures
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My Servant David Will Be Their
King Over Them
Rickie Jenkins
Let’s not kid ourselves. Ezekiel is a challenging book to study, but
that is a poor reason for neglecting this marvelous prophet of God.
If we took that approach to other books in the Bible we would be
spiritually starved. So let’s admit it, we are challenged by God’s
word. We may never understand every nuance in Ezekiel, but we
can appreciate his work and be lifted to see our King. At the end of
our work we want people to see the King who is also our Shepherd.
Further, Ezekiel’s name tells us something about him. His name
means, “God will strengthen” or “God strengthens.” God uses Ezekiel to strengthen and unite a fractured people. God gave him that
strength (2:3–5, 3:7–11). His work was to help awaken a rebellious
people. It took a strong man like Ezekiel to prophesy. They needed
what he had. His was a call of repentance and hope.
History
The people of God were divided in the time of Rehoboam. Israel had been destroyed by Assyria because of her idolatry. Now
prophets like Jeremiah, Daniel, and Ezekiel were trying to turn Judah from the same judgment. Yet Judah pursued idols and because
of her rebellion God raised up Nebuchadnezzar to destroy Jerusalem and the temple (Jer. 25:9–11). Nebuchadnezzar first began
his assault in 605 b.c. Among the first captives taken were Daniel
and his three friends. A second group was taken captive in 597
b.c.; Ezekiel was among 10,000 other Jews who were in this group.
Eleven years later another group was taken captive but Jeremiah

3
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Rickie Jenkins

remained in Jerusalem to rouse the survivors. Daniel worked in
the palace of Nebuchadnezzar. Ezekiel worked among the people.
Ezekiel spoke of the doom that would befall Judah, but he did not
stop there. He looked to the future and offered hope (chs. 33–48).
Robert Harkrider observed, “Ezekiel assures them God cares. He
will bring Israel and Judah back to the land as one nation and will
defend His covenant people against all who are evil and attempt
to thwart His purposes. God’s plan of redemption was to be filled
through the seed of Abraham and He kept that promise.” God
warns and speaks straight and firm, but he always offers man hope.
He does not want any to perish. He wants all to be saved (2 Pet. 3:9).
The message of hope is often muted by the message of doom. But
we must see the hope Ezekiel holds out for those who will repent
and turn to God.
Ezekiel shared in their suffering. When he spoke about sin, he
knew what he was talking about. He shared in its consequences.
When he cried, his tears were real. He shared in their shame. God
wanted Ezekiel to know what suffering and isolation felt like, so
he had him lay on his side, imprisoned in his house for more than
a year (Ezek. 4). The people needed to know Ezekiel felt what they
felt. In his grace God chose to speak to the people through a man
who understood them. They would therefore receive his message
more easily.
Our Text
Ezekiel 37 is best known for the “valley of dry bones.” “Can
these bones live again?” (v. 3). From the human point of view, “No.”
But, God could make them alive. Ezekiel was to prophesy over
these bones. Amazingly, as Ezekiel begins to preach he hears the
bones begin to rattle and the bones came together (v. 7). “Flesh and
skin appear” but there is no breath in them (vs. 8). Ezekiel calls
on the wind and when the wind begins to blow a great number
of corpses begin to rise to their feet alive (vv. 9–10). The people
express their hopelessness: “Our bones are dried; our hope is lost;
we feel cut off” (v. 11). Their bones, those of both Israel and Judah,
are scattered throughout Babylon. Ezekiel was to prophesy that
their graves would be open (vv. 13–14). This national resurrection
strengthened Judah’s faith in the Lord who had spoken and performed it. “Son of man, can these bones live?” The answer is, “Yes!”
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Then, Ezekiel was to take two sticks and write on them—one
stick for Israel and Judah, another for Joseph and Ephraim (v. 16).
Ezekiel then joined these two sticks end to end so that they became
as one. When asked what this meant, Ezekiel was to explain that
this was the Lord working to unite the divided nation (vv. 18–22).
The Lord had not forgotten them. He promised to gather them
from the heathen nations and bring them to their own land. There
they would serve one king as one nation. None would be forgotten.
God would keep his word.
Ezekiel then begins to describe a great spiritual fulfillment
which will come to pass under the Messiah (vv. 24–28). The nation
will have David as their king and shepherd. The nation would be
united and dwell forever in the land in which their fathers dwelt,
and God would make them an everlasting covenant of peace. They
would have eternal fellowship with God. Hallelujah! God always
offers hope. Desperate conditions can be conquered by God’s determined purpose.
David as King
David was the greatest king Israel ever had. He was an unlikely
king, the youngest son of Jesse. All other sons looked like a king,
not David. We cannot overemphasize his place in the history of
God’s people. There was no other king like him.
The people had rejected God and cried for a king. God gave
them Saul as that king. When he died, Israel was in shambles; but
David was able to unite the northern and southern factions into
one whole nation. Under David, Israel dominated the region. Israel defeated their adversaries and David’s empire was immense.
It stretched from the River of Egypt as far as the great river, the
River Euphrates (cf. Gen. 15:18). Jerusalem was also established as
a center of politics and culture. Jerusalem was the city where God
had recorded his name and now was the permanent home for the
Ark. David’s success was possible because “the Lord helped David
wherever he went” (1 Chron. 18:13).
God made a covenant with David, which stands as one of the
most outstanding elements of his life and reign (2 Sam. 7:1–17; 1
Chron. 17; Ps. 89). David recognized that he lived in a house of
cedar and thought it inappropriate that God dwelt in tents. He
proposed to Nathan that he would build a permanent house for
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God. Because David was a man of blood, God would not let him
build that house. Solomon, David’s son, would build that house.
Then, God promised David that he would build a house for him.
That house would be an everlasting dynasty. God would raise up
David’s seed to rule over the kingdom. God would be his Father; he
would be God’s son (vv. 13, 16). Through David, God’s eternal purpose to rule over man would be accomplished. This accomplishment would come through his anointed. As son of God, the king
would be co-regent with God, administrating his kingdom-rule in
the earth (Ps. 2).
There are a few bright spots in David’s lineage: Asa, Hezekiah,
and Josiah. But for the most part David’s lineage becomes one big
mess—intrigue after intrigue, disappointment after disappointment, failure upon failure (2 Kings 15:11; 18:3; 22:2). How could
something that began with such promise end in such disaster? Is
this the destiny of God’s promise to David? Ezekiel captures the
feeling of the captives: “Our bones are dried up, and our hope has
perished. We are completely cut off” (37:11). This was definitely a
dark day for Judah. The glory of God had departed from his holy
city (10:18).
They thought this was the end. God has given up on us; so we
will give up on God. As a result they became more and more like
those around them. It even affected their worship. The Lord asked
the captives, “Will you defile yourselves after the manner of your
fathers and play the harlot after their detestable things… What
comes into your mind will not come about, when you say: ‘We
will be like the nations, like the tribes of the lands, serving wood
and stone’” (Ezek. 20:30). They adopted the speech, modes of dress,
business practices, and morality of the culture around them. Furthermore, some had also become very comfortable. Due to their
success they began to like Babylon and had no interest in starting
all over again with the difficulties in the shambles of Judea.
Israel and Judah are an example of what sin will do to a people
and a nation. But they also provide a marvelous opportunity to see
that God never forgets his people. They allow us to see that God
keeps his promises. They allow us to see more clearly God’s marvelous grace. For all those who gave up on God, there were some
who did not give up hope. They were still confident that God would
remember his promise to David. The words of Moses were ring-
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ing in their ears (Deut. 30). In spite of their condition, they were
confident that if they returned to the Lord he would deliver them.
History was on their side. God brought their fathers out of Egypt.
Jeremiah and Ezekiel kept the hope alive by reminding them of the
faithful character of God and that he always kept his word. Therefore, no matter the circumstances they would serve him, even in
a strange land.
This helps us see why Ezekiel’s message of hope is important:
David My servant shall be king over them, and they shall all have one
Shepherd; they shall also walk in My judgments and observe My statutes, and do them. Then they shall dwell in the land that I have given
to Jacob My servant, where your fathers dwelt; and they shall dwell
there, they, their children, and their children’s children, forever; and
My servant David shall be their prince forever. Moreover I will make
a covenant of peace with them, and it shall be an everlasting covenant
with them; I will establish them and multiply them, and I will set My
sanctuary in their midst forevermore. My tabernacle also shall be
with them; indeed I will be their God, and they shall be My people.
The nations also will know that I, the Lord, sanctify Israel, when My
sanctuary is in their midst forevermore. (Ezek. 37:24–28)

Who is “My Servant David”?
Why say “David”? He had been dead for 400 years. First, David
was the best king Israel had. There is no way Ezekiel could describe
a better king than to say he would be like David. This is like saying a president is like Abraham Lincoln. We know he is dead, but
now one is a president like him. So when Ezekiel said David would
be the ruler and shepherd that was the best he could imagine as
far as shepherd or king. Six hundred years later, with no king on
the throne, an angel appeared to Mary and said, “Do not be afraid,
Mary, for you have found favor with God. And behold, you shall
conceive in your womb and bring forth a Son, and shall call His
name Jesus. He will great, and will be called the Son of the highest;
and the Lord God will give Him the throne of His father David.
And He will reign over the house of Jacob forever and of His kingdom there will be no end” (Luke 1:30 -33). This new David, a descendant of David, was a greater king than David could have ever
been. He would represent God. All kings before him were supposed to represent God, but most were poor representatives. Even
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David, the very best, failed to be God-like. But, when Jesus came he
could say, “He that has seen Me has seen the Father” (John 16:7–8).
“My Servant David” was to be King-Shepherd. He was to reign
forever (Ezek. 37:24–28). Ezekiel is pointing to a God-selected individual who would stand in contrast to the evil shepherds of old.
He was to be everything they were not. Denny Petrillo said, “This
is clearly Messianic.” The Messiah is frequently linked to David
(Jer. 23:5, 6;30:9; Ezek. 37:24, 25; Hos. 3:5; Matt. 1:1; 22:41–46).
The Messiah linked to David is also called “the Righteous Branch.”
The Branch terminology refers to Jesus (Isa. 11:1–5; Zech. 6:12,
13; Rev. 22:16). Jeremiah called this Branch “the Lord our righteousness” (Jer. 23:5–6). Christ’s reign is forever (Ezek. 37:24–
28; Dan. 2:44; Ps. 110:4; Heb. 7:17; Rev. 1:5–6). Jesus referred to
himself as “the Good Shepherd” (John 10:14). His terminology
is similar to that of this chapter. He saw himself as the fulfillment of this passage. The text says that God would appoint one
shepherd. No other single individual would fit this description.
Micah 5:2–5, an obvious prophecy of Jesus, says, “He will arise
and shepherd His flock…” (see Matt. 2:6). Zechariah 13:7 reads,
“Awake, O sword, against My Shepherd.” Jesus applied this Scripture to himself in Matthew 26:31 and Mark 14:27. Hebrews 13:20
says, “Now the God of peace…brought up from the dead the great
Shepherd of the sheep…” The New Testament is plain: the Shepherd is Jesus (1 Pet. 5:4) (Petrillo 506–7).
Therefore, Ezekiel speaks of the coming king as the ideal shepherd of God’s people (Ezek. 34:23–24). He denounces those shepherd-kings who had served their own interests instead of the interests of the people by “feeding themselves,” not the flock (34:2).
They had ruled with “force and severity” (v. 4), neglected the needy
among the people (vv. 4–6), and through their incompetence allowed the flock to be scattered and become food for the nations
(vv. 5–6). God himself would take over the job (vv. 11–24). Under
his rule the people will enjoy everything they had gone without because of the neglect of the evil shepherds. In short, he will “care for
His flock in the day when He is among His scattered sheep” (v. 12).
God is the ruler. He will administer that rule through the
one Shepherd-King he will set over his sheep, “My servant David”
(Ezek. 34:23). Though many aspects of shepherding would help a
king rule effectively, the most important one is genuine concern
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for the sheep. The coming David will “feed them himself and shepherd them” (Ezek. 34:23). As Shepherd-King he rules not for his
own pleasure or satisfaction but out of concern for those in his
care. No longer would there be one king over one portion of God’s
people and another king over the others. There will be one king
over a united kingdom—as David had been. Under the new David’s
leadership Israel will enjoy total well-being as God rules according
to a “covenant of peace” through his Prince, that is, the Prince of
Peace (Isa. 9:6). The covenant of peace is initiated by God. It is a
promise of greater and better things to come eternally. Ezekiel repeats these ideas, adding the idea of “everlasting” to the covenant,
the rule of David, and the presence of God among the people in his
sanctuary (37:24–28).
What Do We Know About Christ as King and Shepherd?
First, Christ is king but different than any other king then
or today. Christ the king does not and will not sit on an earthly
throne. He does not have a vast earthly army or ornate palace. Instead, Christ is the king who was questioned on the cross whether
he had any authority or power at all (Luke 23:35–43). Christ is
no ordinary king. He left his perfect throne in heaven and came
to live here. He did not come to live as kings lived. Christ Jesus
lived among sinners. He was subject to temptations. He was put to
death as Christ the king, our Good Shepherd. Isaiah writes: “He
[the Sovereign Lord] tends His flock like a shepherd: He gathers
the lambs in His arms and carries them close to His heart; He gently leads those that have young”(Isa. 40:11). Jesus Christ the king
draws all men to him by offering himself.
Second, Christ the king, the Good Shepherd, searches. Amazingly, Israel turned away from God, and had to face God’s divine
wrath. Ezekiel comes to them in exile for their sin. God did not
forget them. The Lord says, “I Myself will search for My sheep
and deliver them from all the places where they were scattered
on a cloudy and dark day” (Ezek. 34:12). The Lord knew his people were taken away as captives, but the Lord was going to search
for them. He would find them. The Israelites were not forsaken.
They were not forgotten, even though they deserved it. They were
given a chance to repent. They were given a chance to consider all
the things that they once had, to consider all the things they gave
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up due to their sinful pride, and because they cared more about
themselves than God.
Humanly speaking this harsh judgment was devastating. Many
people died. Many people were lost. But there still was a remnant
that God was going to search out. God describes this time in the
history of Israel as a time of clouds and darkness, doom and gloom.
It was a time of despair and frustration for God’s people. For God
took from them what they didn’t care about anymore, and once the
blessings of the Promised Land were taken from them, then they
began to realize what they had lost. Thankfully they had a merciful
God, a Shepherd, who is also a King who cares for Hhis sheep. “I
will seek what was lost and bring back what was driven away, bind
up the broken and strengthen what was sick….” (Ezek. 34:16). “You
My flock, the flock of My pasture; you are men, and I am your God,”
says the Lord God” (Ezek. 34:31). The Sovereign Lord was going
to look for them and find them. Those who were lost were going
to be found: the strays. Since this is messianic, we see how Jesus
searches for us, by how God searched for them.
On our own we are lost. On our own we would never be recovered. But we are not on our own! Christ the King is our Good
Shepherd. He seeks to find us. One time as Jesus was walking into
Jericho the tax collector Zacchaeus, a short man, climbed up into
a tree. Jesus noticed him and invited him to come down. Of course
the rest of the Jewish crowd didn’t like that because Zacchaeus was
a tax collector. But what was Jesus’ response to these naysayers?
Jesus answers the objections of the people: “For the Son of Man
came to seek and to save that what was lost” (Luke 19:10). We are
like Zacchaeus. We are outcasts, but the Lord Jesus came to seek
and to save the lost. Christ the King, our Good Shepherd, came to
bring us as outcasts back into the fold. Now we aren’t lost, we aren’t
straying, but we are in God’s flock by God’s grace.
Christ leads us like a Shepherd-King. As his sheep we must follow. God’s word must be our first resource, not our last. Dr. Phil,
Dr. Oz, and Oprah will not lead us to the Promised Land, flowing
with milk and honey. When Israel lived in harmony with God in
the Promised Land they no longer had to struggle. They lived in
houses they did not build and reaped from vineyards they did not
plant (Josh. 24:13). God abundantly provided for them. They are
not going to have to be nomads, roaming the countryside. But they
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are going to be brought back as a group to that Promised Land. But
more than this, the Lord is also speaking of the future Promised
Land. The new David does that for his sheep.
Third, Ezekiel gives God’s people great hope. Remember how
sad it was for them. How full of gloom and doom these people felt,
because they had lived in the Promised Land. Now they had nothing. They were slaves. Ezekiel writes, “As a shepherd looks after his
scattered flock when he is with them, so I will look after my sheep…
they shall all have one shepherd” (34:12; 37:24). We can see their
faces begin to light up. Israel knew how a shepherd would go out
of his way to find that one sheep which was lost. The Lord says,
“I’m going to do the same thing.” “Then they shall dwell in the land
that I have given to Jacob My servant, where your fathers dwelt;
and they shall dwell there, they, their children and their children’s
children, forever; and My servant David shall be Prince forever”
(Ezek. 37:25). Not only is he going to search for them, but also the
Good Shepherd is going to find them. When he finds them he is
not just going to leave them there. He is going to rescue them. The
Sovereign Lord is going to save them.
Not only would he restore them, he would make a covenant of
peace with them, “establish them and multiply them, and set his
sanctuary in their midst forever” (Ezek. 37:26). We can picture the
joy of these people as they hear these words and realize they are
not going to stay slaves forever. They are going to come back to
their own land. Of course, when they came back to Jerusalem it
wasn’t quite like they remembered it. Their enemies had destroyed
Jerusalem. The Israelites spent a lot of time rebuilding it, but still
they were in their own land. They were brought back to that Promised Land which the Lord God Almighty had given to their forefathers. All that would be restored to them, to these who had forgotten God and forsaken him, but God had not forgotten them nor
forsaken them.
The Lord still does the same for you and me, his sheep today. At
times people put the wrong emphasis on Jesus. As King, they look
at him as one who is going to do away with all the earthly enemies
and make earth a place like heaven. The emphasis on Christ the
King as our Good Shepherd is a spiritual one. Our Good Shepherd
has come to pay the price for our souls. Christ our King provides
rest for us, because we are given forgiveness of sins. From time
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to time as Jesus met with his disciples he had to settle some of
their squabbles with each other. One time they wondered who was
greatest in God’s kingdom. As they were jockeying for position,
each one acted as though he was more important than the other,
but the Lord reminded them that greatness is found in the one who
is serving and doing the will of God. “For even the Son of Man did
not come to be served, but to serve, and to give His life as a ransom
for many” (Mark 10:45). Jesus used himself as that example. Jesus’
emphasis and example was not to sit over them as a king, who just
rules as a king, but a king who is a shepherd. This King, the Good
Shepherd, is a servant of his heavenly Father.
Christ our King is the Good Shepherd who saves us. He seeks
us out from the millions of people in the world, and he finds us.
By his grace Christ rescues us from hell. He saves us because he
loves us. “God our Savior saved us, not because of righteous things
we had done, but because of His mercy. He saved us through the
washing of rebirth and renewal by the Holy Spirit” (Tit. 3:5).
And, he saves us now and forever. What a blessing, as we struggle now and in the day of our death. Many people are struggling
because they think life is unfair. Some are looking for more out of
life. Others are overly concerned about the future. The Lord reminds us the future is certain for his sheep. He knows our name.
He knows us! This also is part of God’s amazing grace. “I am the
Good Shepherd; I know My sheep and My sheep know Me—just as
the Father knows Me and I know the Father—and I lay down My
life for the sheep” (John 10:14–15).
This is the Good Shepherd, this is Christ our King. He is not
merely sitting on a throne while all of his servants carry out his every whim. Christ our King is more than a king. He sits on his heavenly throne, but came down here to endure the throne of the cross
as our Good Shepherd. He gave up his life for us. He searches us
out, finds us and rescues us. David described this kind of shepherd:
“He leads me beside quiet waters, He restores my soul. He guides
me in paths of righteousness for His name’s sake” (Ps. 23:1–3).
What Does Ezekiel 37:24–28 Mean to Us?
1. “You who were once dead in trespasses and sins He now
makes alive” (Eph. 2:1). God can make our dry bones come alive.
Just as Judah is in exile, broken by sin—i.e., a pile of dry bones,
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God alone can make them rejoin and experience oneness again.
God did that in their return from exile. Sin separates us from God.
In Christ we are reconciled (Eph. 2:14–15), now no longer strangers without hope and without God (Eph. 2:11,16). The covenant of
peace is one of reconciliation. Ezekiel’s trip through the cemetery
of dry bones taught him a vital lesson. God can do the impossible.
He can raise the dead. He can make dry bones receive flesh and
come to life.
God will keep his promises. Not even death can keep God from
fulfilling each of his promises. He arose! He sits at the right hand
of God, ruling and reigning today.
God is the God of eternal hope. When everything seems to be
lost, there is hope in God. God wants us to know of his power. This
dramatic event took place to illustrate to the world who God is. We
cannot find comfort in God unless we understand what he can do.
These truths are carried into the New Testament. God can do the
impossible: he can forgive our sins through Jesus. He will keep his
promises; not one promise made by him will be broken. He surrounds us with hope. Under his care, even the darkest night turns
to day. He wants everyone on earth to know what he can do! God
is longsuffering. The fact that he waited so long to bring judgment
shows his patient nature (see Rom. 2:3–4; 2 Pet. 3:9). One who appears spiritually dead can be raised by God (see John 5:24–27).
When the situation looked hopeless, Ezekiel allowed God to
do his work before making a judgment. Many people in our world
seem out of reach of the gospel, hopelessly dead in sin, but we must
not underestimate the power of God’s word. God can make them
live! The word of God has tremendous power (Rom. 1:16; 1 Cor.
1:18). Let us avoid making judgments about who God can reach.
2. “David My Servant” is King of kings (Rev. 19:7–16). “He was
clothed with a robe dipped in blood and His name is the word of
God.” We can’t miss who this is. He is not simply the king in the
lineage of David, but King of Kings. We bow before him. If we
took all the kings in all their grandeur, majesty and power, the
imagery is, he is a king over all of them. His rule is extended in
its majesty above every other one. There is no challenger. He is
one whose lordship is so far above others there is no comparison.
“King of kings and Lord of lords”— that is how he is introduced to
us at his birth. “He will be great, and will be called the Son of the
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Highest: and the Lord God will give Him the throne of His father
David. And He will reign over the house of Jacob forever, and of
His kingdom there will be no end” (Luke 1:32–33). Fast forward
to the end of his life when he is called before Pilate and examined.
What is the charge that Jews brought? “Are you the King of the
Jews?” “For this cause I was born and for this cause I have come
into the world, that I should bear witness to the truth. Everyone
who is of truth hears My voice” (John. 18:33, 37). Here is the bookend: at his birth he is announced as king, and when we see him
crucified, we see Jesus the king. He is ruling. We either bow and
obey, or we stand and resist!
3. He is a humble King, “My Servant” the “Shepherd.” He leads
and rules through persuasion not force. Shepherds put the flock
before themselves. A shepherd does not live off the sheep; he lives
for the sheep. If necessary he will lay down his life for them. Jesus
willingly laid down his life for his sheep (John 10:15–18). Jesus died
because he chose to. What can sheep do to make a shepherd lay
down his life? When the wolves come, do the sheep get together
and take a vote and go tell the shepherd, “We voted 25 to 2 that you
die?” Do the sheep get together and send the shepherd a message
saying, “If you don’t defend us we’re going to attack you ourselves”?
There is nothing sheep can do to make a shepherd defend them.
The only reason a shepherd will die for the sheep is if the shepherd values the sheep. It’s the shepherd’s choice. And, if the shepherd wants to desert the sheep that is his option. He can do that
if he chooses. Jesus says, “I am the Good Shepherd, and I die for
my sheep because I chose to. Because there is something inherent
about my sheep that I deem precious and worth giving my blood
for.” That makes me feel pretty good. No matter how dirty my wool,
Jesus must think there’s something precious about me, because of
the death he chose! In his humility he offered himself.
Jesus said, “My Father loves Me, because I lay down My life that
I may take it again… I have power to lay it down, and I have power
to take it again. This command I have received from My Father”
(John 10:17–18). Laying down your life for the sheep is a noble
thing. If we read about a shepherd out on a hill and suddenly a bear
appears and the shepherd dies defending his sheep we might say,
“That’s noble, that’s very nice.” But, a dead shepherd is absolutely
worthless to the sheep! It’s a nice thought, but that’s about all. A
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dead shepherd spells nothing but disaster for the sheep. And so
Jesus, the Good Shepherd said, “I take up My life again, and that is
a mandate from the Father.” Otherwise the Good Shepherd would
have become nothing but a beautiful memory. God didn’t send me
here to become a beautiful memory. God sent me here to lay down
my life, and then he gave me the authority to take up my life again,
because only a living shepherd is good for the sheep. In his humility he willingly gave his life.
Have you ever considered that we celebrate our Lord’s memorial not on the day he laid down his life, but on the day he took it up
again? That’s the day the sheep remember the Shepherd, because
that’s the day the Shepherd stood by his sheep and defeated their
enemy. Who did that? “My Servant David.”
4. Our Shepherd unites, “and they shall have one Shepherd…”
Jesus didn’t come to divide; he came to unite. “And other sheep I
have which are not of this fold; them also I must bring, and they
will hear My voice; and there will be one flock and one Shepherd”
(John 10:16). Jesus is saying, “I must bring together all My sheep, so
that there will be one flock and that one flock has one Shepherd.”
Jesus has sheep all over this world. For example, when Paul goes
into the town of Corinth his first response there was to receive a
lot of hassle from the people of the city. But, that night God spoke
to him and God said, “Paul, I have many people in this city” (Acts
18:10). Now, isn’t that interesting? Because Paul hadn’t converted
many yet, but God says, “You stay with it Paul. You stay with it, because Paul, I’ve got people in this city.” Before a man ever set foot
in Corinth Jesus said, “I’ve got sheep in that town, and we need to
send a shepherd to that town to bring the sheep to know Me.”
In every land and in every city there are people that Jesus said
“will listen if they hear My voice.” Notice the only criteria for coming together under the Shepherd is the Shepherd’s voice. It’s not if
we all look alike, or talk alike. The basis for being one is, “Are we
going to listen to the Shepherd’s voice?” (John 10:16). Jesus said, “I
came, because I have sheep that will listen if they’ll just hear my
voice, and I came to bring them together into one flock.”
5. The good Shepherd offers his sheep acceptance. It impresses
me that the Good Shepherd calls his sheep by name. Jesus never
says “Hey You.” Aren’t you glad? He calls his sheep by name. I wonder if we really realize how well the shepherd knows us? You’re
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not just a number, and you’re not just a member of a group. But
he knows you by name. And if he knows you by name, then he
knows everything about you. Yet, amazingly, he still calls. I mean,
he knows every scar. He knows every place where the wool has
gotten dirty and every wound in your life. He knows all about that,
and he still calls you and says, “Come be a part of My flock.” The
Good Shepherd offers acceptance.
6. The Good Shepherd offers his sheep assurance. Our Shepherd can deal with any wolf or any robber. The blessings of the
Christian life don’t just include eternal security, but they include
the experience of daily security now. We don’t have to walk around
like a bunch of frightened little sheep saying, “Well, we know that
someday in the great by and by we’ll have our piece of pie.” No,
the Shepherd takes care of the sheep today. And, this assurance
doesn’t just include protection from the wolves; it also involves
confidence in the Shepherd’s intentions. Listen to Ezekiel: “I will
make a covenant of peace with them, and it shall be an everlasting
covenant with them; I will establish them and multiply them, and
I will set My sanctuary in their midst forever. My tabernacle also
shall be with them; indeed I will be their God, and they shall be
My people” (37:26–27). Sometimes I hear people say, “Well, I need
to do what Jesus says, because some day in the by and by I’ll go
to heaven.” We need to do what Jesus says because the Shepherd
knows what’s best for his sheep today. The sheep would come to
the shepherd’s voice because they didn’t have to worry about the
shepherd having bad intentions. They knew that every time they
did what the shepherd said, it was because the shepherd wanted
what was best for the sheep.
Conclusion
Those under the banner of the Davidic King will always enjoy
peace and security. God will watch so that we need not fear. “My
servant David” is a King who wants to rule my heart. He died,
arose ,and ascended that his rule might be established. “My Servant David” is a Shepherd who wants to feed, lead, and guide. He
died that I might live. He makes my dry bones alive. He is “King
Most High!” He is also “The Loving Shepherd!” “My servant David”
is King! He is in our midst! All nations must know Him!
What a King! We must see his love, mercy, goodness, grace, and
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what he can do in our lives today and in the life to come. As a shepherd he leads us in paths of righteousness, defends us, and cares
for us. He knows our name. Who would not submit to him? Our
failure to submit is a failure to realize his love, mercy, and goodness. Will we hear his voice and follow him? “My sheep hear My
voice, and I know them, and they follow Me” (John. 10:26). That is
the determining factor whether we are in his flock and part of his
kingdom. His voice is in his book. He calls us to follow him. Will
we follow Jesus or the voice of a stranger?
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The Shout of a King is Among Them
Sewell Hall
For several years our country has been seeking a solution to the
problem of immigration. Our problems, however, are small compared to those faced thousands of year ago by Balak, king of Moab.
Massed on the border of his small country was a throng of two
million people proposing to pass through his land. “And Moab
was exceedingly afraid of the people because they were many, and
Moab was sick with dread because of the children of Israel” (Num.
22:3). So Balak the king sent for a soothsayer named Balaam to
come and curse the invaders.
Balaam is difficult to classify. Though the Bible calls him a
soothsayer (Josh. 13:22), yet he had remarkable communication
with Jehovah and he delivered some of the most remarkable prophecies in the Old Testament. God made it clear that he did not want
Balaam to go to Moab to curse the Israelites because they were his
people. Finally, however, God allowed him to go but only on the
condition that he would say only what God put in his mouth.
Saying only what God put in his mouth, Balaam’s first effort
at cursing Israel was a total failure; instead of cursing them he
blessed them. Balak moved him to another location, hoping that
a different view and additional sacrifices might produce the curse
he desired. The result was even more disappointing. After calling
upon Balak to listen, Balaam continued:
God is not a man, that He should lie,
Nor a son of man, that He should repent.
Has He said, and will He not do it?
Or has He spoken, and will He not make it good
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Behold, I have received a command to bless;
He has blessed, and I cannot reverse it.
He has not observed iniquity in Jacob,
Nor has He seen wickedness in Israel.
The Lord his God is with him,
And the shout of a King is among them.
God brings them out of Egypt;
He has strength like a wild ox. (Num. 23:19–22)

Balak must have been particularly puzzled by the observation
that “the shout of a king is among them.” To Balak, they appeared
to be just a disorganized host of people. “The shout of a king” could
mean either the shout of an army as they catch sight of their king
leading them into battle, or the shout of the king himself as he
encourages and urges them on to victory. Balak could neither see a
king nor hear a shout. But Balaam, “the man whose eyes are opened”
(Num. 24:3), could see an invisible all-powerful king among them.
How else could one explain their victory over the Egyptian army,
perhaps the most powerful in the world at that time, or their rout
of the forces of Sihon and Og that had been so recently defeated?
What Balaam could not know was that this was only the beginning. How else could one explain their crossing of Jericho in floodstage, their conquest of the walled city of Jericho, the sun standing
still over Gibeon and moon in the valley of Aijalon, or a timely
hailstorm that enabled Israel to defeat a much larger army? What
else could explain the stars from their courses fighting against
Sisera or the torrent of Kishon sweeping his army away? How otherwise could three hundred men defeat an army as numerous as
locusts, or one man cause the death of three thousand lords and
ladies of the Philistines? Surely, though no king was visible, the
shout of a king was among them!
Before leaving these words of Balaam, however, we should note
one more point. Balaam observed that the shout of a king was
among them because “He has not observed iniquity in Jacob, Nor
has He seen wickedness in Israel” (Num. 23:21). When there was
wickedness in Israel, their king was not with them. This was clearly
demonstrated by a disastrous defeat they suffered at the hands of
the Philistines in a period when they were notoriously wicked.
First Samuel, chapter 4, describes such a battle, lost because
their king was not with them. They thought he was. Having lost
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4,000 men the previous day, they determined to have him among
them the next day by bringing the ark, the symbol of his presence,
onto the battlefield.
And when the ark of the covenant of the Lord came into the camp,
all Israel shouted so loudly that the earth shook. Now when the Philistines heard the noise of the shout, they said, “What does the sound
of this great shout in the camp of the Hebrews mean?” Then they
understood that the ark of the Lord had come into the camp. So
the Philistines were afraid, for they said, “God has come into the
camp!” And they said, “Woe to us! For such a thing has never happened before. Woe to us! Who will deliver us from the hand of these
mighty gods? These are the gods who struck the Egyptians with all
the plagues in the wilderness. (1 Sam. 4:5–8).

But alas, God was not with Israel and they suffered another
disastrous defeat. He even allowed the ark to be captured by the
enemy, proving that the presence of symbols does not assure
God’s presence. They were defeated because of their sins; a holy
God will not fight for unholy people. He never intended for the
ark or the cross or any other symbol to be used as an amulet
or lucky charm. This great invisible king is only with his people
when they are with him.
What Does this Mean to Us?
That invisible king who so often led those ancient armies to victory “became flesh and dwelt among us, and we beheld His glory,
the glory as of the only begotten of the Father, full of grace and
truth” (John 1:14). In the flesh, he was always the dauntless supporter of his followers in their times of need. When they were in
danger from the elements, he relieved them by stilling the tempest
(Matt. 8:23–27). When the Pharisees criticized them unjustly for
plucking grain on the Sabbath (Matt. 12:1–8) and for not washing
their hands before eating (Matt. 15:1–12), Jesus defended them and
put their critics to flight. When Peter assured a tax collector that
Jesus paid the temple tax, Jesus pointed out to him that he was
really not subject to the tax, but then graciously covered Peter’s
presumption by providing miraculously both for himself and for
Peter (Matt. 17:24–27). When Jesus came down from the Mount of
Transfiguration and found the scribes arguing with the disciples
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because they could not cast out a demon, he relieved their embarrassment by doing what they had failed to do. And when Jesus was
being arrested, he interceded for the disciples asking that they be
allowed to “go away” (John 18:8). They depended on him continually for support.
Little wonder, then, that the disciples were dismayed when he
began to speak of leaving them (John 13:33–36). But he promised
not to leave them orphans; he would come to them in the person
of “another helper” (John 14:16–18). Though he was speaking particularly to his apostles on that occasion, his promise to be with
his people through all time was repeated more than once with a
broader application. “For where two or three are gathered together
in My name, I am there in the midst of them” (Matt. 18:20). “Lo, I
am with you always, even to the end of the age” (Matt. 28:20). “He
Himself has said, ‘I will never leave you nor forsake you. So we
may boldly say: ‘The Lord is my helper; I will not fear. What can
man do to me’” (Heb. 13:5b-6). All of us as his disciples can say
with Paul, “I can do all things through Christ who strengthens me”
(Phil. 4:13). Indeed, “the shout of a king is among us.” And how
desperately we need him in view of the battles we must face!
The Battle With Satan for Control of Society
Jesus called Satan “the ruler of this world” (John 16:11), and decades later John wrote, “The whole world lies under the sway of the
wicked one.” (1 John 5:19). If that was true then, it is still true today. Our task is to turn those who are under Satan’s control “from
darkness to light, and from the power of Satan to God, that they
may receive forgiveness of sins and an inheritance among those
who are sanctified.…” (Acts 26:18).
This war with Satan has been in progress ever since the creation
of man. From time to time we honor those who have fallen in the
wars this country has faced, but I wonder how often we think of
those who have fallen in the war with Satan. Jesus spoke of “all the
righteous blood shed on the earth, from the blood of righteous
Abel to the blood of Zechariah, son of Berechiah” (Matt. 23:35).
After the death and resurrection of Jesus, Satan waged special warfare against the servants of Jesus who were determined to spread
the gospel which he recognized as God’s power to save the world
(Rom.1:16). John “saw under the altar the souls of those who had
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been slain for the word of God and for the testimony which they
held” (Rev. 6:9). When they pled for the avenging of their blood
they were told to “rest a little while longer, until both the number
of their fellow servants and their brethren, who would be killed
as they were, was completed” (Rev. 6:11). Our responsibility is to
continue the fight regardless of the cost.
We might hope for victories using our own devices if our foes
were human. However, “We do not wrestle against flesh and blood,
but against principalities, against powers, against the rulers of the
darkness of this age, against spiritual hosts of wickedness in the
heavenly places” (Eph. 6:12). And “the weapons of our warfare are
not carnal but mighty in God for pulling down strongholds, casting down arguments and every high thing that exalts itself against
the knowledge of God, bringing every thought into captivity to the
obedience of Christ” (2 Cor. 10:4–5).
Using those spiritual weapons, those early Christian warriors
achieved remarkable victories. In just one generation, and in spite
of the opposition of Satan, the gospel went forth into all the world,
and was “constantly bearing fruit and increasing” (Col. 1:6 NASB).
The pagan world was shaken to its roots, and to a remarkable degree faith in idols was replaced with faith in Jesus Christ. Satan
was obviously losing. “And they overcame him by the blood of the
Lamb and by the word of their testimony, and they did not love
their lives to the death” (Rev. 12:11).
The responsibility for pursuing this battle has come down to
us. How is the battle going in our time? I do not like to be pessimistic, but I must tell you that as I look back over my lifetime, it
appears that Satan is winning in our society. When I was born, alcoholic beverages were not only illegal, they were unconstitutional.
A constitutional amendment in 1933 removed those restrictions,
and now alcohol is a twenty-four billion dollar a year business and
it is responsible for 80,000 annual deaths. In the early twentieth
century, gambling was illegal in all states but now there is only one
state that does not permit gambling in some form, and many states
sponsor it as a source of revenue. In the early twentieth century, all
states required a cause for divorce, but now every state allows nofault divorce with the result that the divorce rate has multiplied.
Satan’s victories in the last fifty years have been especially
impressive. Before 1963 abortion was illegal in all states, but
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since the Roe v. Wade decision in 1973, an estimated fifty million abortions have been performed in the United States. In 1962
fornication was illegal in sixteen states, but all such laws have
now been repealed and the result is that in the last census more
than 7,000,000 people were living together in this country without marriage. And what shall we say of the avalanche of support
that has developed for homosexuality? Do you realize that before
1962 homosexual relations were punishable by law in every state
in the union? Now, fifty years later, all laws against it have been
declared unconstitutional and what is called homosexual marriage is being legalized in state after state.
An African recently wrote:
A century or two ago, Christian missionaries came from the West
and taught us the Bible. It was the West, through its Christian missionaries who taught us decency and propriety but now Western
society is walking around half naked. It was the missionaries who
taught us that marriage comprised one man and one woman for life,
but now their own kith and kin are totally defacing this concept. It
was the missionaries from the West who stopped us from sacrificing
our babies but now millions of babies are being slaughtered in the
West in their mother’s wombs. As for tattooing, don’t even talk about
it. (www.conradmbewe.com)

And what is so-called Christendom doing to stem the tide?
Comparatively little. In fact, some of the most popular denominations have almost completely capitulated to the forces of secularism, “having a form of godliness but denying its power” (2 Tim.
3:5). Some more conservative groups are very passionate in their
profession of faith and emotional in their praise of Jesus, but all
too often this does not translate into morality or into an effort to
follow biblical teaching. Satan has used the multiplying channels
of communication to disseminate every form of false doctrine and
religious error. The news media increasingly represent Islam and
other religions as equal with Christianity; and persecution seems
likely in the near future for those who argue otherwise. Among the
general population, God’s name is pronounced far more often in
profanity than in praise.
Even the army of the Lord has suffered major defections every
two or three generations. Like Demas of old, many have forsaken
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the Lord, “having loved this present world” (2 Tim. 4:10). Company
after company of the Lord’s troops, like Hymenaeus and Philetus,
“have strayed concerning the truth” (2 Tim. 2:17–18), while others
like the Ephesian Christians have simply left their first love (Rev.
2:4). To our eyes, at least, it appears that there remains only a small
and tattered remnant of that once invincible army.
What hope is there for victory against a foe that is racking up
such victories? The books of the New Testament resound with assurances that our King will triumph over all his foes. The book
of Revelation especially promises victory for those who are faithful to him. And true believers remain confident of Satan’s defeat.
Satan may continue winning some battles, but he has already lost
the war. “And this is the victory that has overcome the world—our
faith” (1 John 5:4).
By the eye of faith we see what John saw—
… heaven opened, and behold, a white horse. And He who sat on him
was called Faithful and True, and in righteousness He judges and
makes war. His eyes were like a flame of fire, and on His head were
many crowns. He had a name written that no one knew except Himself. He was clothed with a robe dipped in blood, and His name is
called The Word of God. And the armies in heaven, clothed in fine
linen, white and clean, followed Him on white horses. Now out of His
mouth goes a sharp sword, that with it He should strike the nations.
And He Himself will rule them with a rod of iron. He Himself treads
the winepress of the fierceness and wrath of Almighty God. And He
has on His robe and on His thigh a name written: king of kings
and lord of lords. (Rev. 19:11–16)

“And the devil…was cast into the lake of fire and brimstone
where the beast and the false prophet are. And they will be tormented day and night forever and ever” (Rev. 20:10).
The ear of faith hears “The Shout of a King” among us. “Be of
good cheer, I have overcome the world” (John 16:33).
Did we in our own strength confide, our striving would be losing;
Were not the right Man on our side, the Man of God’s own choosing:
Dost ask who that may be? Christ Jesus, it is He;
Lord Sabaoth, His Name, from age to age the same,
And He must win the battle. (Martin Luther)
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Our Battle with the Flesh for Control of our Lives
While it is proper to think of the church as a mighty army led
by a conquering king whose victory over Satan and his army is certain, we must not overlook the “one on one” battles that we must
fight in our own personal lives against Satan. Victory in these
battles is not certain—it depends on choices that we make. These
personal battles are the ones that are most difficult for us and most
significant for our eternal well-being.
God made our spirit in his image. However, that spirit dwells
within a body of flesh. The body has special needs and God has
equipped our body with appetites that will assure the satisfaction
of those needs. Our body needs food and drink, warmth from the
cold and shade from the sun, for example, and it has other requirements that must be satisfied for survival and procreation. Our body
needs material things such as clothing and shelter and God has given us an eye for beauty that prefers that these be attractive. Finally
he has given us a sense of self-respect that makes it possible for us
to function in a social setting. As long as these human desires are
controlled by a godly spirit we are what God created us to be.
Satan, however, intends to destroy every soldier in God’s army,
and his plan is to inflame those fleshly appetites until they become
not our servants but our masters. We see his method at work in
the temptation of our mother Eve. There was but one way she
could sin in the garden where God placed her, and that was by eating of the tree of knowledge of good and evil. He approached her
with the observation that the tree was good for food, beautiful to
the eye, and desired to make one wise like God. Those legitimate
appetites that God had given her became so strong that they overpowered her spirit which should have controlled her, and when she
ate Satan had captured a servant of God. In that same way he has
tempted every one of us so that all have sinned and come short of
the glory of God (Rom. 3:23).
The Holy Spirit explains it this way: “For the flesh lusts against
the Spirit, and the Spirit against the flesh; and these are contrary
to one another, so that you do not do the things that you wish”
(Gal. 5:17).
All of us have been conscious on occasions of that battle taking
place within us. Something we see or hear or smell or feel or taste
stirs desires for something we know is wrong, but another force
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within us resists and urges us not to respond to those desires. It
becomes a battle that may bring considerable vacillation over an
extended period of time.
As time has gone on, Satan has utilized every avenue of communication for his purposes also. In centuries past, many people
lived isolated lives. Now we are surrounded by multitudes of people, many of whom are Satan’s agents through whom he entices us
to sin. Before the printing press, reading material was scarce; now
books of all kinds and slick colorful magazines are everywhere
tempting us with words that introduce to us enticing thoughts and
pictures that inflame our appetites for things forbidden. And that
is only the beginning. Think how Satan uses movies, TV, the internet, the telephone, and even billboards for his purposes so that we
are constantly bombarded with stimuli to sin.
We have earlier cited the increase in the prevalence of sin in our
society. One of the dangers of emphasizing these developments
is to leave us with the thought that we simply cannot resist. As
Satan’s influence increases and as he seems to gain victory after
victory, we may feel so overwhelmed that we are tempted just to
give up the fight. Surely all of us have identified with the words of
Paul in Romans 7:18–24:
For I know that in me (that is, in my flesh) nothing good dwells; for to
will is present with me, but how to perform what is good I do not find.
For the good that I will to do, I do not do; but the evil I will not to do,
that I practice. Now if I do what I will not to do, it is no longer I who
do it, but sin that dwells in me. I find then a law, that evil is present
with me, the one who wills to do good. For I delight in the law of God
according to the inward man. But I see another law in my members,
warring against the law of my mind, and bringing me into captivity
to the law of sin which is in my members. O wretched man that I am!
Who will deliver me from this body of death?”

But we must not give up “For to set the mind on the flesh is
death” (Rom. 8:6). And there is no need to give up. Having asked
the question: “Who shall deliver me?” Paul caught sight of the king,
and gave a shout that answered his own question: “I thank God—
through Jesus Christ our Lord!”
Truly, “the shout of a king” is among us. This divine invisible
king became a man so that he could be “tempted in all points as we
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are” (Heb. 4:15), “For in that He Himself has suffered, being tempted, He is able to aid those who are tempted” (Heb. 2:18). “Therefore
He is also able to save to the uttermost those who come to God
through Him, since He always lives to make intercession for them”
(Heb. 7:25). “The Lord is faithful, who will establish you and guard
you from the evil one” (2 Thess. 3:3).
The surest path to defeat by Satan is to lose sight of Jesus. When
Peter was aware of Jesus, he walked on water, but when he looked
away he began to sink. When he was with Jesus he made bold confessions of his faith, but when he lost sight of Jesus he denied with
an oath that he knew him. Jesus, however, was fully aware of Peter’s temptation. He had prayed for him that his faith might not
fail, and that when he was restored he would strengthen his brethren (Luke 21:31–32). When there was opportunity Jesus looked at
him and, at last, when Peter’s eyes met the Master’s, “Peter went
out and wept bitterly” (Luke 22:61–62). The prayer of the Lord was
answered.
In the hour of trial, Jesus, plead for me,
Lest by base denial I depart from Thee.
When Thou seest me waver, with a look recall,
Nor for fear or favor suffer me to fall. (James Montgomery)

The Battle with Death for Eternal Life
Death is the one event faced by all mankind. Only two have
escaped. Someone has observed that the fifth chapter of Genesis
reads like a funeral march with the age of each man given, punctuated by the repeated beat of a drum “and he died…and he died…
and he died.” This beat has gone on through a thousand generations, and still the beat goes on. As David said, “there is but a step
between me and death” (1 Sam. 20:3). David was facing a special
crisis when he made that statement, but it is true of all of us—that
there is but a step between us and death. When we face death,
whether our own death or that of a loved one, the great question is,
“What next?” The last words of Henry Ward Beecher were, “Now
comes the mystery.”
Where can we turn for answers? According to Richard Schiffman in Science Now (June 2013), “a new study suggests that people
in stressful situations don’t always turn to a higher power. Some-
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times, they turn to science.” And what does science offer? Science
may explain the phenomenon of death, but beyond that it can offer
nothing but a large question mark.
Robert Ingersoll, who travelled the country ridiculing God and
religion, acknowledged the absolute failure of human wisdom to
know the future. In his eloquent address at his brother’s grave he
said, “Life is a narrow vale between the cold and barren peaks of
two eternities. We strive in vain to look beyond the heights. We cry
aloud, and the only answer is the echo of our wailing cry. From the
voiceless lips of the unreplying dead there comes no word.” Later
he spoke of a star of hope, but he admitted that he had no other
reason for hope than his love for his brother. But if mere love could
not keep his brother from dying, what could it do for him after he
was dead?
For the believer, however, it is different. His hope is based not
on the mere emotion of love, but on the firm foundation of faith—
not a blind superstitious faith, but a faith based on the strongest
possible evidence—the resurrection of Jesus Christ. “But now
Christ is risen from the dead, and has become the firstfruits of
those who have fallen asleep. For since by man came death, by
Man also came the resurrection of the dead. For as in Adam all die,
even so in Christ all shall be made alive” (1 Cor. 15:20–22). Paul’s
argument in that great chapter closes with the shout of a king. “O
Death, where is your sting? O Hades, where is your victory? The
sting of death is sin, and the strength of sin is the law. But thanks
be to God, who gives us the victory through our Lord Jesus Christ”
(1 Cor. 15:55–57).
One day in the future the whole world will hear that shout of a
king. “For the Lord Himself will descend from heaven with a shout,
with the voice of an archangel, and with the trumpet of God. And
the dead in Christ will rise first. Then we who are alive and remain
shall be caught up together with them in the clouds to meet the
Lord in the air. And thus we shall always be with the Lord. Therefore comfort one another with these words” (1 Thess. 4:16–18).
When Jesus stood at Lazarus’ tomb
And none believed He had the power
Despite their grief and their disbelief,
He commanded, “Take away the stone.”
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When Jesus lay in Joseph’s tomb
And none believed He had the power,
True Love spoke forth in a Father’s voice,
And the angel took away the stone.
When I shall lie within my tomb
And none believe He has the power,
The Lord Himself will descend from heaven
With a shout, to take away the stone. (Richard Morrison and Gary
Box)

Conclusion
In our battle with Satan, with the flesh and with death, “in all
these things we are more than conquerors through Him who loved
us” (Rom. 8:37).
Now to the King eternal, immortal, invisible, to God who alone is
wise, be honor and glory forever and ever. Amen. (1 Tim. 1:17)
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Give Us a King
Daniel W. Petty
Now appoint a king for us to judge us like all the nations.
(1 Sam. 8:1–5)

Why Israel Wanted a King
The insistence of the elders that Israel be given a king “like all the
nations” begins a new chapter in the history of Israel. The beginning of the monarchy meant that Israel would no longer be a
confederation of tribes. Israel had become a kingdom. There were
probably multiple causes for the people’s sudden passion for establishing a monarchy.
The failure of Samuel’s sons. Clearly the immediate reason for
their demand was the failure of Samuel’s sons to judge in such a
way as to instill confidence among the people. Their corruption
and the fact that they did not walk in the ways of Samuel are cited
by the elders as the basis of their demand. But the situation in Israel that led to this sense of urgency goes deeper than the corruption of Samuel’s sons.
Conditions under the judges. The period of the judges refers
to the time between the settlement of the tribes of Israel in the
land of Canaan and the establishment of the monarchy. During
this time the twelve tribes were ruled by judges, that is, leaders
appointed by God to deliver the people from some oppressor, as
described in Judges 2:16–18: “Then the Lord raised up judges who
delivered them from the hands of those who plundered them.”
These judges were not self-appointed leaders or rulers chosen by
the people. They were appointed by God himself. This was the perspective consistently taken toward the period; these were the days

33

FC Lectures 2014.indd 33

12/11/2013 4:06:39 PM

34



Daniel W. Petty

when God “commanded judges to be over [His] people Israel” (2
Sam. 7:11; cf. Ruth 1:1; 2 Kings 23:22).
The times of the judges were times of recurring apostasy and
oppression. The cycle is familiar to most Bible students. When Israel, influenced by the temptations of the surrounding religious
culture, turned away from God, he would hand them over to their
enemies. The ensuing oppression would increase until it would
become almost unbearable, finally leading the people to cry out
in desperation to God. In time, God would raise up a judge who
would deliver Israel from their oppressors, and a time of peace and
prosperity would settle in. This would only continue until, once
again, the people would begin to turn away from God, thus starting the cycle over again (Judg. 2:11–23).
Not only was the time of the judges a time of apostasy and oppression, it was also a time of relative lawlessness. The Book of
Judges states more than once that “in those days there was no king”
and on two occasions adds that “every man did what was right in
his own eyes” (17:6; 18:1; 19:1; 21:25).
The Philistine threat. The early chapters of 1 Samuel should also
be seen as an important backdrop to Israel’s demand for a king
(Kaiser 204–207). The Philistines were a continuing threat to Israel, in spite of Samson’s efforts to deliver the nation from their
oppression. Israel had suffered a devastating defeat at the hands
of the Philistines at Aphek (1 Sam. 4:1–2). In the aftermath of the
initial battle, the Israelites had brought the Ark of the Covenant
from Shiloh, hoping that Yahweh’s presence would guarantee
them victory. But it did not. Hophni and Phineas, the sons of Eli
who carried the ark, were killed, and the Philistines took away the
Ark of the Covenant. The Philistines captured and occupied the
land, and Shiloh was left in ruins. The capture and devastation of
the site of the tabernacle and the ark was a catastrophe that would
be remembered by the prophet Jeremiah four hundred years later,
when he declared, “This house will be like Shiloh, and this city will
be desolate, without inhabitant” (Jer. 7:12–14; 26:6–9).
The ark was eventually returned to Israel (1 Sam. 7:1). There
was a time of repentance in the land, after which Israel defeated
the Philistines in a battle at Mizpeh (1 Sam. 7:3–11). The victory was commemorated when Samuel set up a stone and called
it Ebenezer, saying, “Thus far the Lord has helped us” (1 Sam.

FC Lectures 2014.indd 34

12/11/2013 4:06:39 PM

Give Us a King



35

7:12–14). The end of 1 Samuel 7 tells us that the Philistines were
subdued during the remaining days of Samuel.
But the Philistine threat continued to be a real and present concern. The Philistines had garrisons in Israelite territory, such as
those reported in the territory of Benjamin (1 Sam. 10:5; 13:3, 23).
Their continuing oppression of Israel is also evident in their forbidding the Israelites to have blacksmiths in the land, forcing them
to take their plowshares and other farm implements to the Philistines, “lest the Hebrews make swords or spears” (1 Sam. 13:19–23).
The Philistines were not the only neighboring power that continued to pose a threat to the Israelites. Nahash the Ammonite
besieged Jabesh-Gilead, threatening the security of Israel (1 Sam.
11:1f). In fact, it was Saul’s eventual defeat of the Ammonites that
helped solidify his kingship (vv. 11–15). Much of the early success
of King Saul was measured in terms of his defeat of “all his enemies on every side”—including Moab, Ammon, Edom, the kings
of Zobah, the Philistines, and the Amelekites (1 Sam. 14:47–48).
Surely the continuing threat from Israel’s enemies heightened
the concerns of Israel’s elders who demanded, “Give us a king like
all the nations.”
The desire to be like the other nations. To these circumstances
we must reckon with the fact that, at some level, the elders of Israel
desired to be like the other nations. One of the realities was that
kingship was commonly practiced among Israel’s neighbors (Josh.
5:1; 9:1–2; 10:5; Judg. 3:12; etc.). Given this fact, “it is perhaps less
surprising that Israel should seek a king than that she resisted doing so for so long” (Provon, Long, and Longman 207).
God the “Great King”
The Lord shall rule over you. (Judg. 8:23)

Israel was from its beginning a tribal confederacy bound together by its allegiance to Yahweh. A fundamental tenet of the
Old Testament is that God himself is the “Great King” (Mal. 4:14;
cf. Num. 23:21; 1 Sam. 12:12). The demand for a king in Israel
actually goes back to Gideon’s day in the time of the judges. At
that time the men of Israel turned to Gideon and his family and
asked that he rule over them as their king. But Gideon’s refusal of
power reflects the understanding that God is the King: “I will not
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rule over you, nor shall my son rule over you; the Lord shall rule
over you” (Judg. 8:22–23).
When the elders of Israel demanded that Samuel appoint a king,
Samuel was displeased. His displeasure seems to be based on a
sense that they were personally rejecting him and his leadership,
but the Lord said to Samuel, “Listen to the voice of the people in
regard to all that they say to you, for they have not rejected you,
but they have rejected Me from being king over them. Like all the
deeds which they have done since the day that I brought them up
from Egypt even to this day—in that they have forsaken Me and
served other gods—so they are doing to you also” (1 Sam. 8:6–8).
God’s View of the Kingship
…you shall surely set a king over you whom the Lord your God
chooses…. (Deut. 17:15)

God said they had rejected him from being their king. Yet the
Old Testament anticipated that human kingship would be part of
Israel’s future. God said to the patriarchs that “kings will come
forth from you” (Gen. 17:6, 16; 35:11). Jacob’s prophecy concerning his sons included the word that “The scepter shall not depart
from Judah, Nor the ruler’s staff from between his feet Until Shiloh
comes, And to him shall be the obedience of the peoples” (Gen.
49:10). Balaam by the Spirit said of Israel, “And his king shall be
higher than Agag, And his kingdom shall be exalted… A star shall
come from Jacob, and a scepter shall rise from Israel… One from
Jacob shall have dominion….” (Num. 24:7, 17–19).
When Israel was about to cross over the Jordan from the land
of Moab to possess the Promised Land, Moses foresaw that they
would someday set a king over themselves—a king that God himself would choose—and then set forth his expectations for the king
and what the future king should do. Moses showed the Israelites
the form the kingship was to take (Deut. 17:14–20).
Moses assumed that Israel, once they had settled in Canaan,
would want to have a king like other nations. Israel must not, however, lose sight of the distinction between themselves and other
nations. Undoubtedly Moses and Samuel both were well aware
of the dangers of secular kingship as seen among the Canaanites
(Thompson 205). Because God is Israel’s king, only a king through
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whom the Lord himself rules his people must reign in Israel. So the
first stipulation is that the king must be appointed by God himself
(v. 15). This is what took place in the case of Saul (1 Sam. 9), David
(1 Sam. 16), and David descendants. Furthermore, the king must
be an Israelite, not a foreigner.
Three things the king should not do: acquire many horses, many
wives, or much silver and gold (vv. 16–17)—standard features of
monarchies of surrounding nations. “Military aggrandizement, a
large harem, and the amassing of wealth were typical of Eastern
potentates long before Moses’ day” (Thompson 205). Such would
cause the king to be filled with pride. The acquiring of many horses
refers to the building up of excessive military strength. Israel and
its king must trust in the Lord, rather than in horses and chariots
(cf. Pss. 20:7; 33:16–17; 147:10).
The first Israelite king to move in this direction was Solomon,
who obtained horses from Egypt (1 Kings 10:28–29), but others
soon followed suit. Israel’s king must always remember its unique
position as God’s covenant people, an awareness that should guide
his foreign policy. Thus Isaiah warned against trusting in an alliance with Egypt and its horses (30:16; 31:1–2). The king should not
multiply wives for himself “lest his heart turn away” (v. 17). The
example of Solomon shows the importance of this stipulation (1
Kings 11:1f). The king must not amass silver and gold, nor seek the
luxury that such wealth represents (Isa. 2:7).
To these prohibitions is added the fundamental requirement
that the king must keep the law. He is to have a copy of the law
written on a scroll and he is to keep it at his disposal and he is to
read it “all the days of his life” (vv. 18–20). By so doing he will learn
to fear the Lord and to follow carefully the words of the law. David
Payne observes that the fact that the king is to “write for himself”
a copy of the law may suggest a focused attention that would imprint its words on his mind and help him commit them to memory
(106–07). The purpose and result of his study of the law is “that his
heart may not be lifted up above his countrymen” (v. 20). “Without
the fear of the Lord, the ruler will fall into pride…and presumption,
forgetting that his subject is his brother, and thus, in the spirit of
paganism, disdain him and trample his rights….” (Ridderbos 201).
The reward of being guided by God’s law is that his kingship will
be confirmed for himself and his descendants—“in order that he
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and his sons may continue long in his kingdom in the midst of
Israel” (v. 20). J. A. Thompson well summarized the importance of
this stipulation:
Moses may well have indicated that, when in due course Israel had
a monarch, it would be obligatory for him to have a copy of the law
for his own private study. Deuteronomy itself represented the law.
The official copy was in charge of the Levitical priests, and from
this the king could have a copy prepared. Only the study of this law
could preserve him from the temptations which beset a king. Military aggrandizement, an enlarged harem and the pursuit of wealth
would turn his heart away from Yahweh and His commandments
and cause him to lift up his heart above his brethren. On the other
hand, to follow the law of Yahweh was to follow an austere and holy
way, and few kings in Israel were prepared for such a life. The result was that, whereas any one of Israel’s kings, by being obedient
to God’s law, might continue long his kingdom, he and his children,
enjoying the blessings of the covenant, most of them suffered the
judgment of God either at the hands of foreign kings or through
internal rebellions. (206)

Samuel’s Warning: The Ways of the King
Then you will cry out in that day because of your king whom you have
chosen for yourselves, but the Lord will not answer you in that day.
(1 Sam. 8:18)

If Moses’ instructions in Deuteronomy 17 represent what the
king should and should not do, Samuel’s warning in 1 Samuel 8
offers a realistic picture of the way the king will likely conduct
himself. The description of the king’s ways that Samuel gives the
people resembles those of ancient Eastern monarchs (Gordon 110;
Mendelsohn 18). A king who intervenes in the private affairs of his
subjects and assumes the right to dispose of fields, cattle, servants,
even sons and daughters, really is a ruler “like all the nations”
(Hertzberg 73). The monarchy will mean the conscription of the
young men for military duties, confiscation of property, exacting
of harvest tithes, and exacting of tithes of flocks. Samuel’s message
to the people was not only a warning, but also a prediction of the
ways of future kings.
The acquisition of chariots would become prominent in Solo-
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mon’s reign (1 Kings 4:26; 10:26–29). The use of runners to “run
before his chariots” (v. 11) not only referred to bodyguards, as in
the case of the guards of Saul (1 Sam. 22:17), Rehoboam (1 Kings
14:27f), and Jehu (2 Kings 10:25), but sometimes to a common
display of vanity by ambitious young charioteers as illustrated
by Absalom (2 Sam. 15:1) and Adonijah (1 Kings 1:5). The practice of confiscating private property and then giving it in fief to
servants of the royal house may be the basis for Saul’s plea for
loyalty among his servants in 1 Samuel 22:7. Solomon’s practice
of levying forced laborers from Israel to build the temple (1 Kings
5:13f) fulfilled the warning, “you yourselves will become his servants” (v. 17).
Samuel’s warning provides a comprehensive description of the
king the elders demanded. It brings to mind the adage, “Be careful what you ask for!” By its very nature the office of king, with its
dynastic succession, would offer greater potential for the dangerous abuse of power than would the office of judges. Samuel added
that there would be no divine deliverance from the oppressive circumstance into which Israel would likely be led by the king (v. 18).
These would be the consequences they must be prepared to accept
if they insist on having a king like all the nations.
The King as a Type of the Messiah
In spite of the fact that there were dangers inherent in Israel’s
demands for a king—dangers to which Samuel attempted to call
their attention, those dangers were less in the idea of a king than
in how the kings would actually use—or misuse—their power. As
we have noted, God had planned for the establishment of a king in
Israel, and Moses had instructed Israel in the conduct of the king
as God intended. However, this ideal image of God’s king would
seldom be attained in reality. And that is what Samuel’s warnings
were all about. Whenever the kings of Israel and Judah did approach the ideal of God’s intentions, not only did the nation prosper, but God’s higher purposes for the nation were realized.
Kings such as David, the “man after God’s own heart,” prayerful King Hezekiah, and Josiah the reforming king approached the
ideal of the kind of king God intended. Of David the text says,
“And David realized that the Lord had established him as king
over Israel, and that He had exalted his kingdom for the sake of
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His people Israel” (2 Sam. 5:12). Hezekiah “did right in the sight
of the Lord, according to all that his father David had done… He
trusted in the Lord, the God of Israel; so that after him there was
none like him among all the kings of Judah, nor among those who
were before him. For he clung to the Lord; he did not depart from
following Him, but kept His commandments, which the Lord
had commanded Moses. And the Lord was with him; wherever
he went he prospered” (2 Kings 18:3–7). Josiah, who came to the
throne of Judah as a boy of eight years of age, “did right in the sight
of the Lord and walked in all the way of his father David, nor did
he turn aside to the right or to the left” (2 Kings 22:2).
As these epitaphs to good kings indicate, it was David who set
the standard for those who would follow him. He realized that it
was God who had established him as king over Israel (2 Sam. 5:12).
His reign was carried out with the understanding that God was ultimately the king. And he ruled accordingly, as the summary statement of 2 Samuel 8 bears out: “So David reigned over all Israel; and
David administered justice and righteousness for all his people” (v.
15). David was the king who would declare in the aftermath of his
deliverance from his enemies, “The Lord is my rock and my fortress and my deliverer; My God, my rock, in whom I take refuge;
My shield and the horn of my salvation, my stronghold and my
refuge; My savior, Though doest save me from violence. I call upon
the Lord, who is worthy to be praised; And I am saved from my
enemies” (2 Sam. 22:2–5).
It was this heart that God saw in David that led him to make
his promise: “I will raise up your descendent after you…and I
will establish his kingdom… He shall build a house for My name,
and I will establish the throne of his kingdom forever… And your
house and your kingdom shall endure before Me forever; your
throne shall be established forever” (2 Sam. 7:12–16). God’s covenant with David contained the germ of the messianic hope—a
Messiah who would rule as God’s king. In this reality we see that
the king of Israel was to serve as an apt type of the Messiah and
his kingdom.
Thus the Messiah that the prophets foresaw was one who would
reign as a king—the ideal king. It is a common theme in the Psalms.
As Psalm 2 declares, “But as for Me, I have installed My King Upon
Zion, My holy mountain. I will surely tell of the decree of the Lord:
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He said to Me, ‘You are My Son, Today I have begotten You’” (vv.
6–7). The writer of Hebrews understood these statements to refer
to the Messiah. He also saw the Messiah in Psalm 45: “Your throne,
O God, is forever and ever; A scepter of uprightness is the scepter
of Your kingdom. You have loved righteousness and hated wickedness; Therefore God, Your God, has anointed You With the oil of
joy above Your fellows” (vv. 6–7; cf. Heb. 1:5, 8–9). The Messiah’s
reign would be one characterized by those attributes that are true
of God the Great King himself.
Righteousness and justice are the foundation of Your throne; Lovingkindness and truth go before You. How blessed are the people who
know the joyful sound! O Lord, they walk in the light of Your countenance. In Your name they rejoice all the day, And by Your righteousness they are exalted. For You are the glory of their strength,
And by Your favor our horn is exalted. For our shield belongs to the
Lord, And our king to the Holy One of Israel. (Ps. 89:14–18)

The messianic king is described by Isaiah as that “branch from
the root of Jesse” (11:1) whose reign would be characterized by the
godly standards of righteousness and truth:
For a child will be born to us, a son will be given to us; And the government will rest on His shoulders; And His name will be called
Wonderful Counselor, Mighty God, Eternal Father, Prince of Peace.
There will be no end to the increase of His government or of peace,
On the throne of David and over his kingdom, To establish it and to
uphold it with justice and righteousness From then on and forevermore. The zeal of the Lord of hosts will accomplish this. (9:6–7)

“But with righteousness He will judge the poor, And decide with
fairness for the afflicted of the earth; And He will strike the earth
with the rod of His mouth, And with the breath of His lips He will
slay the wicked. Also righteousness will be the belt about His loins,
And faithfulness the belt about His waist” (11:4–5). “Then in that
day The nations will resort to the root of Jesse, Who will stand
as a signal for the peoples; And His resting place will be glorious”
(11:10). “A throne will even be established in lovingkindness, And a
judge will sit on it in faithfulness in the tent of David; Moreover, he
will seek justice And be prompt in righteousness” (16:5).
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The Kingdom of Jesus Christ

My kingdom is not of this world…. (John 18:36)

When we turn to the New Testament we see how our King, Jesus Christ, fulfills in the most perfect way the kind of ruler the Father always intended the kings of Israel should strive to be—a king
who rules in righteousness. And since as king he rules according
to principles of righteousness and truth, his kingdom is characterized by those same principles. What kind of king and kingdom do
we have?
We have a king whose rule is characterized by humility and
service. Even in his triumphal entry into Jerusalem, Jesus came
in a humble manner, “mounted on a donkey, Even on a colt, the
foal of a beast of burden” (Matt. 21:1–11). Though equal with God,
Paul wrote, Jesus Christ “emptied Himself, taking the form of a
bondservant” (Phil. 2:5–7). And that attitude—that mind of a servant—is the mind that those who are in his kingdom are called
to emulate. Jesus taught that his kingdom belongs to those who
humble themselves as a child (Matt. 18:4; 19:14).
We have a king whose rule is according to the will of God. Thus
the prayer for his disciples was to be, “Thy kingdom come. Thy will
be done. On earth as it is in heaven” (Matt. 6:10). Our king is one
who came to do the Father’s will. So if we would call him “Lord,
Lord,” then we must be those who bow down in obedient submission to Christ our king (Matt. 7:21).
We have a king whose rule and whose kingdom are not of this
world, but of heaven. Such was Jesus’ answer to Pilate: “My kingdom is not of this world….” (John 18:36). Rather, we have received
“a kingdom which cannot be shaken” (Heb. 12:28). Our response to
such privilege should be to “show gratitude, by which we may offer
to God an acceptable service with reverence and awe” (v. 28).
Our king—a king who rules in righteousness and justice—is a
king who has redeemed us from our sins. He is a king who, before
he ascended to his throne on the right hand of God, went to the
cross as the suffering servant, the Lamb of God (John 1:29). Before there was a crown there was a cross. He had to suffer before
he could be exalted. As a result, God has “delivered us from the
domain of darkness and transferred us into the kingdom of His
beloved Son, in whom we have redemption, the forgiveness of sins”

FC Lectures 2014.indd 42

12/11/2013 4:06:40 PM

Give Us a King



43

(Col. 1:13–14). So sang the hosts pictured in Revelation who fell
down before the Lamb singing their hymn of praise: “Worthy art
Thou to take the book, and to break its seals; for Thou wast slain,
and didst purchase for God with Thy blood men from every tribe
and tongue and people and nation. And Thou hast made them to
be a kingdom and priests to our God; and they will reign upon the
earth” (5:9–10).
A Reminder for Today: The Nature of the Kingdom
All of this should remind us of some important New Testament principles regarding the kingdom into which Jesus Christ
has called us. The kingdom of Jesus Christ does not conform to
the standards of this world. God has given us a different kind of
king because his is a different kind of kingdom. Israel was to be
“a kingdom of priests and a holy nation” (Exod. 19:6), that is, a
nation fundamentally set apart from and different from the nations of the world. So it is also true, as we have noted, that Jesus’
kingdom is “not of this world” (John 18:36). Paul taught the early
Christians to avoid conformity to the world, seeking instead to be
transformed through a renewed mind (Rom. 12:2). He reminded
them that “though we walk in the flesh, we do not war according to
the flesh” (2 Cor. 10:3–6). The purpose and object of our struggle
is not carnal, so neither should be our methods or our weapons.
We are taught to shun worldly attachments (1 John 2:15). Instead,
in all things we belong to a kingdom that is based on principles of
truth and righteousness, not on the principles and foundations of
this world.
For these reasons our worldview is different. The mindset of
Christians is the mindset of strangers and pilgrims (Heb. 11:13–
16). Like Israel of old, we know that we are a “holy nation”—a kingdom set apart from this world (1 Pet. 2:4–12). As the old hymn
expresses it, “This world is not my home….”
We are also reminded that the definition of leadership in the
church is patterned after Jesus Christ our king, rather than the
concept of leaders in this world. Even the apostles of Jesus often
misunderstood or forgot this truth, confusing greatness in the
kingdom with position, ambition, and “lording over” others. His
response to their behavior is significant: “It is not so among you,
but whoever wishes to become great among you shall be your ser-
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vant, and whoever wishes to be first among you shall be your slave;
just as the Son of Man did not come to be served, but to serve, and
to give His life a ransom for many” (Matt. 20:20–28).
Those who would be leaders in the Lord’s church must learn
this lesson. Elders must not be viewed like corporate executives
or political leaders. Their job description as well as their qualifications do not always conform to commonly accepted definitions
of leadership, but should indicate the high moral and spiritual
traits modeled by Jesus himself. As Paul reminded Christians who,
motivated by selfishness or empty conceit, might destroy unity,
we should have the mind of Christ—the mind of a humble, selfemptying servant (Phil. 2:1–8). This is the mind that leaders in
the Lord’s church must have. They need to strive to develop those
Christ-like qualities. They must recognize that, while they do so,
Christ is the only King and they are servants. These are the kinds
of men we should look for to lead the flock.
Finally, we should be thankful that Jesus is our king. His will is
sovereign. His ways are just. His judgments are righteous. He is the
one with all authority in heaven and earth (Matt. 28:18). To him we
gladly submit. He is the Lord whom we willingly obey (Luke 6:46).
He is King of kings and Lord of lords. Let us honor his name, for
there is salvation in no other (Acts 4:12). “He’s my King, and O I
dearly love Him; He’s my King, no other is above Him; All day long
enraptured praise I sing, He’s my Savior, He’s my King!”
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Where Did Saul Go Wrong?
Luke Chandler
King Saul is a notorious illustration of the saying, “It’s not how you
start, but how you finish.” Bible students know Saul as the reluctant, pioneering king with head-turning presence who began well,
yet undid himself through ungodly choices. He was unpretentious
and humble in the beginning, resisting the role of ruler, yet later
came to obsess over his power. He went from being a forgiving,
unifying every-man to a paranoid, murderous despot who slaughtered God’s priests and their families.
What went wrong with Saul? What led to his spiritual and personal digression? How did a modest man become such a blatant
villain? The Spirit preserved the stories that can help us answer
these questions. Saul was an extreme case, but Satan used the
same tools against him as he uses against us today. The better we
understand Saul, the better we can equip ourselves to endure as
humble, godly servants.
We know very little about Saul prior to his anointing, but he is
interesting from the moment we meet him. Saul was taller than
other Israelites (1 Sam. 9:2). This no doubt enhanced his visual
presence as a ruler. He was from a wealthy Benjamite family (1
Sam. 9:1–2). Aside from a genetically inherited physique and a
rich family, neither of which he was personally responsible for, he
does not appear to have been remarkable prior to his anointing.
While Saul was old enough and mature enough to be accepted as a
ruler, he was still under his father’s authority (1 Sam. 9:3). He was
anointed as king while searching for his father’s animals. Interestingly, his rival and successor David was also anointed while under
his father’s authority, and while caring for his father’s animals.
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Saul was not eager to be king when Samuel first approached
him. Why should he want it? He had no previous Israelite king to
hold up as a positive example. He did not inherit any administrators, bureaucrats, or counselors who could advise on setting up a
respected, functioning government. Saul broke new ground. His
job as king was to create a government from scratch, earn the people’s respect, bring unity to oft-feuding tribes, and protect his subjects from external threats. Moreover, he had to succeed at all of
these simultaneously. Failure would most likely result in his death
at the hands of his enemies or at the hands of disgruntled subjects.
Israelites had previously experimented with a king, and it had
not gone well. Abimelech, a son of the judge Gideon, conspired
with the inhabitants of Shechem to massacre his own brothers and
become king in the region. Abimelech’s three-year experiment as a
monarch ended when the people of Shechem were fed up and conspired against him. He responded by slaughtering Shechem’s inhabitants and burning the city down. Abimelech himself ended on
a humiliating note while attacking a nearby tower. An old woman
leaned out and dropped a stone on his head, mortally wounding
him. If Saul looked to the past for assurance, he would find little
comfort. The episode of Abimelech showed everything that could
go wrong with monarchy. Saul had to create a new set of traditions
and norms for successful central rule in tribal Israel.
Saul and his wife Ahinoam had four sons and two daughters.
In keeping with Near Eastern kingly traditions, Saul had other
children with a concubine, though they later perished as a consequence of Saul’s injustice toward the Gibeonites (2 Sam. 21:8).
The first three sons—Jonathan, Abinadab, and Machi-shua—died
in battle with Saul at Mount Gilboa in 1 Samuel 31. His remaining son Eshbaal (1 Chron. 8:33) succeeded him on the throne for
only a few years. Does the meaning of Eshbaal, “Man of Baal,” suggest that Saul accepted or tolerated the worship of Canaanite gods?
The biblical text refers to Eshbaal as Ish-bosheth (Heb. “Man of
Shame”), possibly due to his unimpressive record on the throne.
Any loyalists seeking to re-establish the rule of Saul’s house had
little with which to work.
It is notable that Saul was a Benjamite. The tribe of Benjamin
had a reputation for military prowess. Life on the Benjamite Plateau certainly came with military experience since the geography
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gave enemies easy access from all directions. We know of numerous military operations in the territory prior to Saul’s time. The
Israelites came against Ai from the Jordan Rift valley during the
conquest of Canaan (Josh. 7–8). A Canaanite coalition attacked
Gibeon due to its alliance with Israel (Josh. 10). King Eglon of
Moab dominated the area for eighteen years from his base at Jericho during the days of Ehud (Judg. 3). Benjamite warriors, including an elite force of left-handed slingers, were very effective against
invading Israelite tribes during the civil war recorded in Judges
20. The Philistines had established garrisons in Benjamin prior to
Saul’s anointing, and sent reinforcements after Saul’s initial military success (1 Sam. 11 and 13). Anyone seeking a military leader
would have found a Benjamite like Saul to be a sound choice.
Being a Benjamite had other implications. Historically, Benjamin was probably the most troubled tribe in Israel. After the conquest, it was nearly wiped out in a genocidal war against the other
tribes. The tribe of Benjamin had sheltered a number of men who
abused and killed a woman. Benjamin’s refusal to extradite the
guilty escalated tensions to the point of all-out war with the other tribes. Israel invaded Benjamin’s territory but was beaten back
twice with heavy casualties. The third attack was successful, and
vengeful Israel had slaughtered Benjamite women and children and
burned towns throughout the territory. Only six hundred males
from the tribe remained. The other tribes saw the disaster they
had inflicted and quickly felt remorse, but there was an additional
problem. The Israelites had already vowed to never give their children in marriage to a Benjamite. In typical human fashion, they
rationalized a loophole. Jabesh-gilead, a Manassite city across the
Jordan, had not participated in the war. Israel “punished” the city
for its inaction, massacring its men and seizing four hundred of
the virgin girls to be wives for the surviving Benjamites. The tribe’s
survival was guaranteed by this horrifying event.
What did this mean several generations later, in Saul’s time?
Saul only began acting as a king when Ammonites attacked Jabeshgilead, the city linked to Benjamin by shared trauma. How many
girls had witnessed the massacre of their families, followed by
forced marriage to strange men who themselves had been scarred
by genocide? We can only imagine the stories of heartbreak that
were passed on to succeeding generations. Jabesh-gilead had been

FC Lectures 2014.indd 49

12/11/2013 4:06:40 PM

50



Luke Chandler

raped and no one had defended her. Would Benjamin allow Jabesh-gilead to suffer again? As circumstance (or Providence) had it,
this was the very city attacked after Saul’s anointing. It was probably the most effective catalyst for pushing Saul into his new role.
No other city outside of Benjamin would have ignited Saul’s fervor
as this town across the Jordan.
Saul would need all the fervor he could muster. Aside from religious figures such as Samuel, he was the first man since Joshua
to be a truly national leader. As king, he inherited nothing except
a weak tribal society with no national structures or institutions
of any kind. The tribes had adopted regional mentalities after the
Conquest and rarely came together for anything. On at least two
occasions they had fought one another, and had nearly done so on
two other known occasions. None of the previous judges had been
able to unite more than six tribes at one time to fight an enemy.
Textual and archaeological evidence indicates that Shiloh,
where the tabernacle had resided since Joshua’s time, was destroyed when the Philistines had captured the Ark of the Covenant during the battle of Aphek in 1 Samuel 4. The Philistines
eventually returned the Ark, but it did not go back to Shiloh. It
went to a private home belonging to one Abinadab in the town of
Kiriat-jearim where it sat for years. There appears to have no longer
been any central place of worship to accommodate it. Saul began
his monarchy with no national institutions, lacking even a central
place of worship. There was no institutional memory for him to
consult. His reliance would have to be on God and the promises in
the covenant. Perhaps some hoped that Saul would restore a centralized place of worship in Israel. In any case, this did not happen.
The Ark remained in Abinadab’s home in Kiriat-jearim for decades,
until King David brought it to Jerusalem.
Even at a superficial glance, it seems Saul had difficulty exercising real power. He had repeated problems keeping a sizeable army
in the field. The fugitive David was able to avoid capture for years
within a twenty-five mile radius of Saul’s residence. The Bible text
never actually places Saul any further north than the Jezreel Valley.
Perhaps his authority among the northern tribes was more limited
than in the central and southern regions.
We know Saul reigned from a “house” in his home city of Gibeah (1 Sam. 15:34). He held feasts there, so it was larger than a typi-
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cal home. In the mid-twentieth century, archaeologists discovered
remains of a fort-like structure in Gibeah that may have been
Saul’s royal house. The entire compound was one hundred thirty
by one hundred seventy feet including the courtyard. The actual
dwelling was much smaller, though it was larger than a typical Israelite or Canaanite house. The dimensions demonstrate modest
resources for a national leader. The remains of the structure were
destroyed in the 1960s due to modern construction, so we cannot
investigate any further. The Bible has no record of other defensive
construction such as walls or forts during his reign, though the
border fortress of Khirbet Qeiyafa in the Elah Valley may date to
Saul’s reign. Aside from this possibility, no large building projects
or monumental construction are known from Saul’s time. The text
and the archaeology suggest he was in reality a “rustic king” (Hoerth and McRay 112–13).
Even as a “rustic” king, Saul had greater influence than any of
the judges. The people clearly wanted something politically superior to their previous system. They declared for a king who, as Samuel described in 1 Samuel 8:10–18, would wield the power to maintain a standing army, collect taxes, and conscript the population.
Israel wanted a ruler that would make them “like all the nations…
[someone to] judge us and go out before us and fight our battles” (1
Sam. 8:20). The people got what they asked for, and Saul’s first acts
as king showcase his innate talents for leadership.
Saul’s first kingly moment came when the Ammonites besieged Jabesh-gilead. Saul the Meek showed decisive leadership
in mustering and organizing his fighting force. He was not afraid
to invoke his royal authority, threatening to slaughter the oxen of
anyone who ignored the summons. He rescued the city, returned
victorious with his troops, and in a unifying moment granted a
blanket pardon to anyone who had previously disparaged him.
This first episode of Saul’s kingship, curiously enough, shows
him at his peak. He never led more effectively or wisely than in the
rescue of Jabesh-gilead. After this first battle, every recorded event
involving Saul shows him erring in some way. On one occasion he
made a rash oath that limited his army’s fighting ability and even
endangered his son Jonathan (1 Sam. 14). He disobeyed the Lord’s
explicit commands a second time during a war against Amalek
and proceeded to blame the people under his leadership (1 Sam.
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15). He failed to confront Goliath’s blasphemy, which became embarrassing after a young shepherd named David stepped in and
slew the giant in front of the entire army (1 Sam. 17). He offered his
daughters in marriage to David in exchange for successful military
raids, but it was just a scheme to put David in harm’s way (1 Sam.
18). He tried to kill David two times in one evening and went after
Samuel for sheltering the young hero (1 Sam. 19). In a fit of rage
he hurled a spear at his son Jonathan (1 Sam. 20). He massacred
a community of priests and their families after they aided David,
who unbeknownst to them was fleeing Saul (1 Sam. 21–22). He
pursued David throughout the territory, even after David spared
his life (1 Sam. 24; 26). On the last night of his life Saul consulted
an illegal medium to learn his fate (1 Sam. 28).
What Went Wrong With Saul?
Why did he decline so dramatically? How did he change from
the bold savior of Jabesh-gilead to a murderous despot obsessing
over his power? In truth, we can learn most of what we need to
know from his first spiritual failure as king.
Saul had defeated the Ammonites at Jabesh-gilead but the military situation got worse before it got better. The Philistines maintained garrisons in Benjamin before Saul became king (1 Sam.
10:5). They would have naturally tried to eliminate Saul’s fledgling
rule as quickly as possible. As king, Saul’s priority was to evict
these Philistine garrisons from his territory. The initial clashes
are recorded in 1 Samuel 13 when Saul’s son Jonathan drove out
a Philistine garrison from Geba. The Philistines responded with a
surge of no less than 36,000 fresh troops. The surge worked and
Saul was soon struggling to keep his outnumbered, demoralized
army in the field.
The main Philistine force encamped at Michmash along the
north side of an east-west gorge. A narrow pass just west of the
gorge permitted north-south travel. From this position the Philistines blocked the north-south highway at one of its narrowest
geographical points, essentially cutting off Saul from the rest of
Israel. The Bible says many of Saul’s remaining men slipped away
to hide in caves and tombs. 1 Samuel 13:7 tells us some “Hebrews”
(the term is often used pejoratively in the Bible) were crossing the
Jordan to evade any conflict. More significantly, other “Hebrews”
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had joined the Philistines and were serving in some capacity at the
Michmash garrison (1 Sam. 14:21). Saul’s remaining forces would
soon disintegrate and Saul himself would certainly be killed, and
probably dismembered, by the Philistines. With Samuel retired
and no one ready to take the prophet’s place, Israel would be thoroughly crushed.
Saul waited nervously for Samuel to come and petition the
Lord’s blessing through an appointed sacrifice, but the prophet
was late. With his small, demoralized army melting away, King
Saul made a decision in a desperate moment and offered the sacrifice himself. This act breached the lawful boundary that separated
the sanctified priests from the rest of the people. No sooner had
Saul offered the sacrifice then Samuel arrived. He immediately rebuked Saul’s disobedience and declared that God would not establish Saul’s kingdom for the future. The Lord would set up another
man “after His own heart” in Saul’s place (1 Sam. 13:14).
Does this seem overly harsh? Did God really strip away Saul’s
dynasty over a single sacrifice offered in a distressing situation?
Considering what was at stake, how many people would have done
the same thing? Why was Samuel late? Could Saul’s remaining
men have held their morale without a sacrifice to assure God’s
blessing? We may appreciate the difficulty of a situation that requires tough decisions based on insufficient information.
To understand God’s punishment of Saul, we need to address
the nature of the sin. What exactly was the sin? Some popular interpretations in today’s religious world insist his sin was a lack of
faith. This is indeed at the root of his trouble, but is not a complete
answer. This interpretation may stem from the popular doctrine
that scriptural laws on worship are less important than the worship itself. This is not true, but in any case the text is clear. Samuel
identifies the specific sin three times. Saul disobeyed the Lord’s
command. In Samuel’s own words from 1 Samuel 13:13–14, “You
have not kept the command of the Lord your God, with which he
commanded you… The Lord has sought out a man after his own
heart…because you have not kept what the Lord commanded you.”
Saul clearly disobeyed a command. Which command, exactly? Some believe it could have been some private instruction
from Samuel, telling Saul to wait for the prophet’s arrival. This
is unlikely. Verse 13 clearly states that the command originated
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with “the Lord your God,” not Samuel the Seer. The event hinges
on Saul’s decision to light the sacrifice himself. This act violated
God’s command in Numbers 18:7, that the priesthood was given
exclusive service for “all that concerns the altar.” The Benjamite
king knew this and continued to wait while his army deserted. The
text points out the irony of Samuel arriving moments after Saul
stopped waiting.
In truth, we may still find it difficult to condemn Saul for his
unlawful sacrifice. We don’t know everything that was in his heart
at that moment. His decision to offer the sacrifice was the same
decision many people have made in similar circumstances. How
many of God’s own people, past or present, have compromised on
some biblical boundary when faced with a critical situation? The
right choice does not always seem as apparent up close as it does
from afar. The Lord knows all hearts and sees the deepest thoughts,
but was Saul really so wrong in a situation where so many lives
hung in the balance?
We need to ask ourselves another question. Why did Saul offer
the sacrifice in the first place? If he truly sought God’s blessing for
victory, he would have obeyed rather than risk God’s displeasure.
Did he light it for the sake of his army’s morale, to motivate his
men? If so, then Saul missed the entire point of the sacrifice. He
disregarded the offering by treating it as a way to manipulate others into staying with him.
We gain a deeper understanding of the entire situation upon
realizing that this event was a microcosm of Saul’s real problem.
He had never trained himself to act by faith. His decision-making
came down to what he could quantify. He made decisions based
on what he could see, such as numbers, resources, and morale.
Saul never seems to have appreciated the Lord’s role in events.
When the physical elements were stacked against him, Saul tended
to hesitate and wait for something to change. We see this same
behavior when Saul came against the giant, impressively armed
champion named Goliath. Saul sat still for forty days while the
enemy blasphemed God and ridiculed the Chosen People.
Back at the moment of the sacrifice, Saul revealed his true self.
In a crisis that required faith in God’s intervention, Saul went the
other way and placed faith in his pragmatism. He would lead God’s
special people at the expense of their special covenant. This was
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about much more than who would light an altar. Past leaders such
as Gideon, Jephthah, Barak, and Samuel led by their example in
trusting God above all else (1 Sam. 12:11). On what other basis
would Gideon have downsized his army from thirty-two thousand
to three hundred warriors? Trust in God and obedience to his covenant had always led to deliverance. Saul viewed things differently
than previous leaders and was creating new precedent. Israel’s
new king would deliberately break God’s covenant if it suited him.
Saul’s limited, measurable power meant more to him than the immeasurable power of God.
In contrast, Saul’s own son Jonathan had trained himself to
look past physical measures and act on faith. We see the difference
between Saul and Jonathan in the battle immediately following the
unlawful sacrifice. Saul was paralyzed by the sheer size of the Philistine force and refrained from any attack. He did not see how his
outnumbered army could win. Jonathan, on the other hand, took
only his armor bearer and attacked the Philistine camp with faith
that God would compensate for the difference in numbers.
God used Jonathan’s act of faith to create confusion and panic
in the Philistine camp. When Saul noticed the Philistine force was
breaking apart, he began to join the attack. The Philistine retreat
turned into a rout as the “Hebrews” in the garrison finally joined
Jonathan and Saul. The Philistine army fled home and Benjamin
was free of the enemy.
Jonathan, not Saul, was the reason for this victory. It continued the tradition of Gideon, Deborah, Shamgar, and other Israelite
leaders who had defeated superior forces through obedient faith.
This quality defined the great leaders in Israel’s history. Saul never
measured up to this level.
If we still feel discomfort with God’s harsh punishment for Saul,
we should take note of some additional details. First, Saul continued to reign for many years after the sin. This left time and opportunity for repentance, and perhaps for renewal. Around a century and a half later, the wicked king Ahab was promised mortal
consequences for the murder of Naboth. He immediately repented
in sackcloth and ashes and God responded with mercy, softening
Ahab’s punishment. Could not such a thing have happened for
Saul had he repented and begun acting in faith?
Saul’s war against the Amalekites suggests God was ready to of-
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fer a similar mercy. In 1 Samuel 15, God gave the condemned king
a special mission: Destroy the Amalekites for their murderous, unprovoked attacks on God’s people, and spare nothing. This was not
a war of plunder, but of vengeance for evil. Is it possible God was
using this as an opportunity for Saul to demonstrate repentance?
Obedience required Saul to oppose the people’s desire to enrich
themselves from the spoils of war. King Saul marshaled his men,
went south, and achieved total victory. Upon learning that Saul
permitted the people to keep the spoils anyway, the opportunity
for blessing (and possibly redemption) turned into an affirmation
of Saul’s original punishment. If God had no intention of showing mercy to Saul, why did he link this new sin to the old punishment? This had been a chance for Saul to show his quality and even
change his fate, and he blew it.
This second sin also helps us understand the justice in Saul’s
original punishment. The unlawful sacrifice came from a genuine
crisis. The new sin came during a moment of celebration. There
was no crisis when Saul chose to ignore God’s commands involving Amalek. He initially blamed the people for plundering on their
own, then confessed to Samuel that he was afraid to forbid them a
physical reward for their efforts. Even if this explanation was true,
it still reveals Saul’s problem of trusting what he could see rather
instead of the God he could not see. Faith did not factor into the
king’s decisions, even in peace and victory. He would willingly
disregard God in both good times and bad. If we wanted broader
evidence of Saul’s flaws, we have it in the moments following his
victory over Amalek. God’s judgment of Saul’s character was correct to begin with.
From this point we see Saul increasingly unsettled. Young David’s songs brought him temporary relief but David soon became
the focal point of Saul’s growing jealousy. Like Jonathan, David
acted on faith and trusted in the invisible God to manage what he
himself could not. Saul soon perceived that God had chosen the son
of Jesse to replace him. Saul feared losing his power, the only thing
on which he really relied, and dedicated himself to killing David.
The rest of Saul’s story is one of personal decline. The further
Saul moved away from God, the more insecure and paranoid he
became. He understood all too well the limitations of his own
power as David continued to evade search patrols. He recognized
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his utter failure when David, on two separate occasions, had Saul
at his mercy yet chose to spare his life. Did Saul ever reconsider
the direction he had chosen? Quite possibly, but he continued to
embitter himself beyond the point of obstinacy. Each decision to
reject God’s way in favor of his own way led Saul further away from
any semblance of a covenant with God.
Saul’s last story is wholly tragic. The night before the battle,
Saul saw the powerful Philistine force across the valley and knew
he was inadequate to face it. His breach with God was complete,
but he still knew that the Lord he continually rejected held all
events in his hands. On the last night of his life, Saul finally put
aside what he could see and sought counsel from the prophet of
God. This was not an act of repentance, for Saul did not seek a
faithful priest or prophet in Israel. Saul sought the spirit of the
dead prophet Samuel by means of the occult. He went to a female
medium in the town of Endor and, to the woman’s surprise, actually spoke with Samuel’s spirit. When Saul learned he and his sons
would die in battle the next day, he finally stopped resisting God.
He knew the matter was out of his power.
Saul’s final battle was a disaster for Israel. The King and his
three oldest sons were killed, their bodies mutilated and displayed.
Thousands of Israelite soldiers had perished. The Philistines seized
the Harod Valley and cut Israel in two.
What Do We Learn From Saul?
The reasons for his failure are lessons for us as Christians. We
know more about Saul than any other king except David. These
stories “were written for our learning” because they are so relevant
to our hope (Rom. 15:4).
To begin, Saul failed as a leader because he failed to illuminate
anything higher, holier, or wiser than the world offers. He simply reflected the sinful people he led. The people wanted a king
like those of other nations, and that is exactly what they got. Saul
was a king and commander, but he was not a leader. Leaders guide
people toward objectives and ideals they would otherwise miss.
Had Saul made the seemingly risky choice always to obey God first,
how much different would Israel’s history have been? How much
better would Saul’s life have been? He failed to realize that earthlycentered thinking brings painful consequences over time.
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Leadership is really about light. Jesus tells us in Matthew 5:14
that we are “the light of the world.” Light reveals the truth about
what surrounds us. It illuminates the way we should go. King Saul
failed to do this, encouraging his people to trust in little more than
themselves. Would his army have melted away during crisis had he
illumined the confidence that comes from obedient trust in God?
How many of us should be lights to those around us? As parents,
brothers, sisters, grandparents, aunts, uncles, teachers, students,
elders, preachers, friends, managers, supervisors, or co-workers,
we influence others for better or worse. We all possess some level
of influence that affects those around us. The Lord knows this and
tells us to use it for his kingdom.
Second, Saul failed to “seek first the kingdom of God and his
righteousness” (Matt. 5:14). Jesus made this principle a tenet of his
kingdom, even to the degree of feeding and clothing ourselves. It
can be astonishing to consider the implications of Jesus’ words. At
what point are we tempted to think of Jesus’ command as extreme?
Jesus did not give a limit for the degree to which we trust him. To
emphasize the point, he made the most fundamental needs of life
secondary to serving Him. We may criticize Saul and others who
failed to rely on God for their safety, but how different are we?
How many Christians, in reality, make providing a living more important than living in the Kingdom? How many of us as parents
teach our children, by word or by example, that the Lord is less
important than some things? This is a deadly thought! If we are to
seek God before our food and clothing, can schoolwork or a sporting event take precedence? How about a relationship? The scope of
this is large, but we have Saul as an equally powerful example of
the spiritual consequences that come from poor decisions.
Sooner or later, we all find ourselves making choices that reveal
who we really trust. Our decisions reveal how we have trained ourselves to think. Do I choose to obey and trust God’s revealed Word,
even if it means my problems continue? Do I make obedience
contingent on how it benefits me right now? Most people make
the choice to sacrifice God to the need (or desire) of the moment.
There is no more dangerous kind of choice. Let us not delude ourselves as Saul did. The Spirit preserved his story for a good reason.
We must learn from it!
Third, Saul failed to grow stronger as he grew older. He showed
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greater devotion to God in his youth than in his later years. We
have no indication that Saul was spiritually notable in his youth,
but he clearly held respect for the prophet Samuel. As he grew older he made choices that prevented his own spiritual growth. The
breach of his conscience grew wider with age. The same humble
man who forgave his people in the beginning was later giving orders to murder priests and their families. This would have been
unthinkable to young Saul, but older Saul had allowed his conscience to be corrupted for years.
Do we find ourselves more tolerant of some sins now than in
the past? Do any of us find ourselves caught up in something we
once clearly understood to be wrong? A number of biblical people
made their biggest mistakes when they were older, including Noah,
Moses, David, Solomon, and Joash. We typically consider youth
to be the stage of life with the greatest spiritual danger, but that is
not necessarily true. Younger people frequently lack wisdom and
judgment, but they also have the benefit of a fresher conscience.
Years of experience are invaluable unless they serve to reinforce
weakness. “Dudy” Walker, the former chorus director at Florida
College, often said, “Practice doesn’t make perfect. Practice makes
permanent.” Years spent focusing on the temporal at the expense
of the spiritual will cement this kind of thinking pattern. Will I
leave myself ill-equipped to face the challenges of later life, and
unprepared to help younger ones who are sensitive to my influence? Whatever our age or experience, our choices today affect the
choices we make in the future.
Fourth, Saul failed to learn the right lessons from his mistakes.
Saul became bitter from his failures. He became obstinate and increasingly resistant to godly counsel. Everyone errs in life. Some,
such as David, have used the consequences of failure as motivation
to purge any personal traits, attitudes, and weaknesses that led to
problems in the first place. Consequences for bad decisions should
work like discipline, to refine and shape us for greater righteousness.
Finally, Saul failed to understand the real source of his problems. David was not the reason for Saul’s insecurity. Samuel was
not the reason he offered the unlawful sacrifice. The people of Israel were not the reason he disregarded God’s restrictions on taking
spoils of war. The reason for all of these problems was Saul himself.
The only thing Saul could truly control, with complete and abso-
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lute authority was himself. Saul could not really control anything
or anyone else. He was unable to prevent desertion among his soldiers. He was unable to prevent his children from loving David.
He could not stop Israel’s enemies from attacking. This is perhaps
Saul’s greatest delusion. He put his trust in the things he could see,
but could not actually control any of them.
We may contrast Saul with David’s words in Psalm 23: “The Lord
is my Shepherd, I shall not want… Even though I walk through
the valley of the shadow of death, I will fear no evil, for you are
with me. Your rod and your staff, they comfort me.” David lived
by these words in his youth, and in spite of some terrible decisions
he continued to live by them as an older man. Saul never seems to
have grasped these concepts until it was too late.
As tragic as Saul was, his life can perhaps save some of ours. In
an age where we can control so many things by computer, each
of us still possesses only enough power to control the decisions
of one person. When we remember how powerless we are beyond
ourselves, we can learn from Saul’s life and better equip ourselves
as light in the Lord’s service.
Works Cited
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David: A Man After God’s Own Heart
Gary Wilemon
Samuel said to Saul, “You have acted foolishly; you have not kept
the commandment of the Lord your God, which He commanded
you, for now the Lord would have established your kingdom over
Israel forever. But now your kingdom shall not endure. The Lord
has sought out for Himself a man after His own heart, and the
Lord has appointed him as ruler over His people, because you have
not kept what the Lord commanded you” (1 Sam. 13:13-14). This is
the first of two passages in the Scriptures in which David, the son
of Jesse, though not mentioned by name here, is called a man after
God’s own heart. The other passage is Acts 13:22: “After He had
removed him [Saul], He raised up David to be their king, concerning whom He also testified and said, ‘I have found David the son of
Jesse, a man after My heart, who will do all My will.’”
“A man after God’s own heart,” is a phrase that can capture the
imagination. After all, a man whose heart is attuned to the heart
of the Almighty God must be an extraordinary man! It may be
supposed that he cannot be like other men. He must be a man who
possesses rare discernment concerning the things of God, whose
spirituality would be evident, and whose character would be exemplary. And truly there are moments in the life of David in which
all of this seems to be true of him. Of course, there are also moments in David’s life when he seems to possess no connection to
God, times when he seems to be among the worst of sinners, having no spiritual discernment at all! In fact, the contrasting nature
of some of the biblical accounts of David is so stark that it may
lead to confusion among some Bible readers. Many have asked this
question: How can a man after God’s own heart do what David did
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when he committed adultery with Bathsheba and then plotted and
carried out the murder of her husband, Uriah?
Perhaps the primary source of such confusion is the temptation to understand the phrase, “a man after God’s own heart,”
more comprehensively than the Scripture intends. After all,
when Samuel says these words to Saul, he says them within a
context. To understand the statement, it is first important to understand the context.
For one thing, this is a context of comparison. When God says
that David is a man after his own heart, he is also saying that Saul
is not. Israel had asked for a king so that they might be like all the
other nations (1 Sam. 8:20). God chose Saul to be that king, and initially Saul served the nation well. But Saul never developed much
spiritual discernment. This is especially clear in his response to
God’s command to completely destroy the Amalekites (1 Sam. 15).
The command that was given was this: “Now go and strike Amalek
and utterly destroy all that he has, and do not spare him; but put to
death both man and woman, child and infant, ox and sheep, camel
and donkey” (15:3). Well, Saul did go to Amalek and he obeyed—
mostly. But he did not destroy all of the sheep and oxen and he did
not put Agag, the king of Amalek, to death. Saul’s lack of spiritual
discernment is seen in his initial words to Samuel upon his return:
“Blessed are you of the Lord! I have carried out the command of
the Lord.” What? Maybe this is a preemptive comment in an effort
to deflect any criticism that Samuel might be about to give, but it
seems more likely that Saul just doesn’t get it, that he is genuinely
unaware of the sin that he has committed by not fully obeying
what the Lord commanded. Even when Samuel tries to explain it
to him, Saul still doesn’t seem to understand. “I did obey the voice
of the Lord, and went on the mission on which the Lord sent me….”
(15:20). Saul protests that it was the people who took some of the
spoil, and they only did so in order to sacrifice to the Lord. But
Samuel understood the full import of what Saul had done, even
if Saul didn’t. There is also another statement of comparison between Saul and David made in verse 28: “The Lord has torn the
kingdom of Israel from you today and has given it to your neighbor,
who is better than you.”
Some may ask, “What of David’s greatest failure, his sin of adultery against Bathsheba and the murder of her husband, Uriah?”
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Those were horrific sins, and David tried to cover everything up so
that no one would know what he had done. But even though David
knew he had sinned, he didn’t seem to fully understand the enormity of what he had done until he was confronted by the prophet Nathan (2 Sam. 12). However, David’s reaction to the prophet
was very different than Saul’s reaction when he was confronted
by Samuel. David said, “I have sinned.” David was truly repentant.
In Psalm 51 David wrote of the guilt he felt on that occasion and
in that psalm he pled with God for forgiveness. In fact, the psalm
is a model for repentance; it reveals the attitude that every sinner
ought to have when he comes to himself and realizes that he has
sinned against the great God of all the earth. There is real anguish
in David’s words when he writes, “Against You, You only, I have
sinned and done what is evil in Your sight, so that You are justified
when You speak and blameless when You judge” (v. 4). In verses 1012 he speaks of his desperate need: “Create in me a clean heart, O
God, and renew a steadfast spirit within me. Do not cast me away
from Your presence and do not take Your Holy Spirit from me. Restore to me the joy of Your salvation and sustain me with a willing
spirit.” This psalm also reveals that David has a deep understanding of God. He says in verses 16-17, “For You do not delight in sacrifice, otherwise I would give it; You are not pleased with burnt
offering. The sacrifices of God are a broken spirit; a broken and
contrite heart, O God, You will not despise.” David was not a man
without sin, but he did have a level of spiritual discernment that
Saul didn’t possess.
The second thing to understand about the context within
which David is called a man after God’s own heart is that it is
a context of disobedience. Samuel told Saul very directly, “…you
have not kept what the Lord commanded you.” It was Saul’s disobedience that brought his fate upon him. The contrast with the
one who would be the man after God’s own heart is given in the
latter part of Acts 13:22: “David…will do all My will.” David wasn’t
perfect, but as we are told in 1 Kings 15:5, “David did what was
right in the sight of the Lord, and had not turned aside from anything that He commanded him all the days of his life except in the
case of Uriah the Hittite.”
This, then, should serve as an interim conclusion: When Samuel spoke of David as a man after God’s own heart, the primary
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considerations were that David would be more spiritually discerning than Saul and that David would show himself to be obedient to the commands of God, whereas Saul had shown himself
to be disobedient.
The Heart of David
Even though there was a specific context and a specific intention within which David is called a man after God’s own heart,
are there other ways in which David fit this description? It may be
supposed that in order to be such a man, David would have to have
the right kind of heart himself. In fact, the choosing of David to be
the king to follow Saul had everything to do with his heart. On the
occasion of the anointing of David as king, Samuel is sent to the
house of Jesse, but Samuel doesn’t know which of Jesse’s sons the
Lord will choose. Initially, Samuel thought that Eliab was the one
to be anointed, but the Lord tells him, “Do not look at his appearance or at the height of his stature, because I have rejected him; for
God sees not as man sees, for man looks at the outward appearance, but the Lord looks at the heart” (1 Sam. 16:7). In this case, it
is David’s heart that God sees and of which he approves. What did
God see in David’s heart that led him to select David, not only as
the king of Israel, but as one with whom he would make a covenant,
promising that his kingdom would never end?
Love, Faith, and Trust
It is in the very next chapter, after David’s anointing, that an indication of what God saw in David’s heart may be found. Saul and
the men of Israel were camped near the army of the Philistines,
with a valley separating them. The Philistines’ champion, Goliath,
was a mighty warrior who stood more than nine feet tall. Day after
day, Goliath taunted Saul’s army, daring them to send one warrior
of their own to come and fight him in a “winner-take-all” arrangement. David’s brothers were part of the army of Israel, and when
Jesse sent David to the camp with provisions for his brothers, David heard Goliath’s challenge. David’s reaction to the words of Goliath was indignation. He considered it to be outrageous that this
“uncircumcised Philistine” is taunting the armies of the living God”
(1 Sam. 17:26b). Goliath has insulted the living God and that cannot be tolerated. David indicated that if no one else would answer
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Goliath’s challenge, then he would. Clearly David loved the Lord
and even if he was the only one who was willing to defend God’s
name, he would eagerly do it. David ended up facing Goliath carrying only his sling and five stones. But what David said to Goliath
when they met reveals much about David’s heart: “You come to me
with a sword, a spear, and a javelin, but I come to you in the name
of the Lord of hosts, the God of the armies of Israel, whom you
have taunted. This day the Lord will deliver you up into my hands,
and I will strike you down and remove your head from you….” (1
Sam. 17:45-46a). There is no indication in Scripture that there was
any doubt or hesitation on the part of David. What incredible faith
and trust! David may not be called a man after God’s own heart
in this account, but it certainly seems like an apt description. It is
also the kind of heart that David claims to have in Psalm 27:1: “The
Lord is my light and my salvation; whom shall I fear?”
Reverence
Another thing that the Lord may have seen in David was a heart
of reverence. After a time, Saul came to understand that David
was the man who was intended to replace him as king. Again, not
willing to submit himself to God’s will, Saul tried to prevent this
by putting David to death. Despite Saul’s best efforts, he was unable to kill David. However, there were two occasions when David
had the chance to rid himself of Saul. The first account is found
in 1 Samuel 24, where Saul entered a cave in which David and his
men were hiding. Saul didn’t know that they were there. David’s
men believed that the Lord had delivered Saul into David’s hand
and they encouraged him to kill Saul. David didn’t kill Saul, but he
did get close enough to Saul to cut off the edge of his robe, secretly.
Why not kill Saul? David puts it this way: “Far be it from me because of the Lord that I should do this thing to my lord, the Lord’s
anointed, to stretch out my hand against him, since he is the Lord’s
anointed” (24:6). David even called out to Saul and said, “May the
Lord judge between you and me, and may the Lord avenge me on
you; but my hand shall not be against you.” David had no tender
feelings for Saul—this was a man who had been trying to kill him.
But Saul was the Lord’s anointed king, and for the Lord’s sake, David would not raise his hand against him, nor would he let his men
do so. David did not consider it to be his place to put Saul to death.
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In fact, his conscience even bothered him because he had cut off
the edge of Saul’s robe! This is the kind of regard that David had in
his heart, not for Saul, but for the Lord.
Conclusion
Jesus affirms that the Great Commandment in the Law is “You
shall love the Lord your God with all your heart, and with all your
soul, and with all your mind” (Matt. 22:37). It is without controversy that David had the kind of heart that was pleasing to God.
The heart of David was the heart of a man who loved his God, who
trusted him, who revered him, who defended his honor, and who
desired to do all of his will. No, he didn’t serve God perfectly; no
man has, save the Lord himself. But throughout his life, David’s
heart was focused on God. This is what God desires from all who
would worship him.
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The Hard Lessons of Solomon
Ken McDaniel
Eighty years had passed since the anointing of the first king in
Israel. As the nation looked on, the third was about to take the
throne. Little did they know that this king would take them to the
height of Israel’s existence. He would bring fame, wealth, peace,
and security unlike they had ever experienced before. His wisdom
and presence would be sought by the greatest of sages and kings,
and the nation’s splendor would be exalted. Moreover, this king
would build the temple, and Jerusalem would become firmly established as the dwelling place of God. Yes, Israel was about to
enter her glory days, and all this because of God’s great love for her
new king, Solomon.
Solomon is beyond doubt one of the most well-known men of
the Bible. He is remembered for his great love and devotion to God,
his abundant riches and wealth, and his extraordinary honor and
majesty. But what is perhaps most memorable about him is his vast
wisdom and understanding.
And God gave Solomon wisdom and exceedingly great understanding, and largeness of heart like the sand on the seashore. Thus Solomon’s wisdom excelled the wisdom of all the men of the East and
all the wisdom of Egypt. For he was wiser than all men…. (1 Kings
4:29–31 NKJV)

Solomon was truly a great man. The Lord was with him and
exalted him exceedingly (2 Chron. 1:1). He blessed him so that he
was greater than any king who was before or after him (vv. 11–12).
Nevertheless, when he was old, Solomon turned from the Lord to
serve idols.
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How sad that one of the greatest men of faith who shared an
intimate relationship with God was reduced to paganism and died,
quite possibly separated from the Lord! How could such a tragedy
occur? Did something happen to turn his heart at once or was it
a gradual process that weakened his resolve? Was it the result of
his own sensual desires or was he simply the victim of imperial
and political demands? Regardless of the road that led to his demise, we are left to wonder: How could one who walked with God,
who praised him so beautifully, who received visions, blessings, and
affirmations of his love, exchange such a precious relationship for
the depravity, emptiness, and ruin of idolatry? This concern lies
at the very heart of our study. To identify the mistakes he made,
to determine what he could have done to avoid such disaster, and
then to take it to heart and respond accordingly is to learn the hard
lessons of Solomon.
Solomon’s Early Years
Solomon was born sometime shortly after the turn of the tenth
century b.c. He was the son of David the king who was the son of
Jesse, the son of Obed, the son of Boaz through Ruth (Matt. 1:5–6).
He is first introduced in a prophecy concerning the building of the
temple. It had entered David’s heart to build the temple of God; but
when he related that desire, the Lord denied him, saying,
…you shall not build a house for my name, because you have shed
much blood on the earth in My sight. Behold, a son shall be born
to you, who shall be a man of rest; and I will give him rest from all
his enemies all around. His name shall be Solomon, for I will give
peace and quietness to Israel in his days. He shall build a house for
My name, and he shall be My son, and I will be his Father; and I will
establish the throne of his kingdom over Israel forever. (1 Chron.
22:8–10)

This must have brought much comfort to David, for it assured
him that not only would the temple be built but it would be accomplished by one who would be born of him, sit on his throne, have a
peaceful reign, and be cherished by the Lord. But as he waited for
the fulfillment of God’s promise, surely he had no way of knowing
the turmoil and disaster into which the child would be born, and
that at David’s own hand.
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“It happened one evening,” the Scripture says, “that David arose
from his bed and walked on the roof of the king’s house. And
from the roof he saw a woman bathing, and the woman was very
beautiful to behold” (2 Sam. 11:2). Though he was a man who was
full of faith and who loved the Lord dearly (1 Sam. 13:14; Pss. 7:1;
18:1), he gave in to temptation and committed adultery with her.
Bathsheba conceived a child and in an attempt to cover up their
sin, David had her husband Uriah killed in battle. He then took
her as his own wife. Because of this, the Lord was greatly angered
and declared that the sword would not depart from David’s house.
Adversity would arise even from among his own family members,
and moreover, the child whom Bathsheba was carrying would die
(2 Sam. 12:1–23). In keeping with his word, the Lord brought all
these things upon David, and it was shortly after the death of the
child that Bathsheba conceived again and bore Solomon. Unlike
the peaceful and honorable setting David may have envisioned,
Solomon entered into a time of sorrow, turmoil, and disgrace.
Under such circumstances Solomon’s life could have easily become a disaster, but fortunately for him, his father was no ordinary
man. Even though the hand of the Lord was heavy upon David in
carrying out the punishment he deserved, he did not give up or turn
against him. Rather, he humbled himself and graciously accepted
the chastening of the Lord. He agonized over his sin and pleaded for
forgiveness. He turned in repentance and sought the Lord diligently
(Pss. 51:1–19; 32:1–5). And from all indications, he never faltered
again; he served God faithfully the remainder of his days.
This is important to note, in that it bears upon the training and
nurturing Solomon received as a youth. Though David had lived a
difficult life and had stumbled with Bathsheba, his faith, love, and
zeal for the Lord were surely beyond question. Few men ever cultivated the passion and reverence for God that he did as evidenced
in the Psalms. Though there were consequences David had to bear
due to his sin, Solomon was greatly blessed to have him as his father for it was he who instilled faith in him and taught him to love
and obey the Lord (1 Kings 3:3).
Solomon Becomes King
Though we might delight in reading of young Solomon’s childhood instruction, the Scriptures mention nothing more of him un-
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til he is introduced to become king in his father’s place. It is then
that his actions quickly evidence his training to love the Lord and
genuinely care for the people of God. Any doubt of such training is
removed in what appears to be David’s final instruction to his son:
Now the days of David drew near that he should die, and he charged
Solomon his son, saying: “I go the way of all the earth; be strong,
therefore, and prove yourself a man. And keep the charge of the Lord
your God: to walk in His ways, to keep His statutes, His commandments, His judgments, and His testimonies, as it is written in the Law
of Moses, that you may prosper in all that you do and wherever you
turn.” (1 Kings 2:1–3)

Though David’s instruction would be fitting for a son of any
age, it was more so for Solomon who was still a youth at the time
of his inauguration. Some scholars, such as Hammond, argue that
he was a mere twelve to fourteen years old (24). Others, such as
Robinson, maintain that he was closer to eighteen years old (2823).
Whatever the case may be, there is no doubt that he was young
for even David said, “My son Solomon, whom alone God has chosen, is young and inexperienced; and the work is great, because
the temple is not for man but for the Lord God” (1 Chron. 29:1).
This could be the reason David, though weak and frail, waited until
Adonijah tried to usurp the throne before making Solomon king
(1 Kings 1:1–39). Each day, week, and month gave his son time to
grow older and gain experience. Yet Adonijah’s attempt to seize
the throne forced David’s hand and Solomon was enthroned earlier than desired. This seems to be implied in that he was anointed
king a second time (cf. 1 Kings 1:1–39; 1 Chron. 29:21–22).
It is difficult to determine how much time passed from the first
coronation of Solomon to the death of David. However, when Solomon was left to rule alone, he had no difficulty setting things in
order and removing all threats to a peaceful reign.
Then Solomon sat on the throne of the Lord as king instead of David
his father, and prospered; and all Israel obeyed him. All the leaders
and the mighty men, and also all the sons of King David, submitted
themselves to King Solomon. So the Lord exalted Solomon exceedingly in the sight of all Israel, and bestowed on him such royal majesty
as had not been on any king before him in Israel. (1 Chron. 29:23–25)
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Soon he gathered all the leaders of Israel and journeyed to the
tabernacle in Gibeon. There he offered a thousand burnt offerings
to the Lord (2 Chron. 1:2–6). C. F. Keil suggests that the specific
purpose was “to seek for the divine blessing upon his reign by a
solemn sacrifice” (577). The same night of the offering the Lord
responded to Solomon in a dream saying, “Ask! What shall I give
you?” (2 Chron. 1:7). It was then that Solomon requested wisdom
and knowledge to be able to lead and judge the people of God (vv.
8–10). This pleased the Lord greatly and he blessed Solomon saying,
Because you have asked this thing, and have not asked long life for
yourself, nor have asked riches for yourself, nor have asked the life of
your enemies, but have asked for yourself understanding to discern
justice, behold, I have done according to your words; see, I have given
you a wise and understanding heart, so that there has not been anyone like you before you, nor shall any like you arise after you. And I
have also given you what you have not asked: both riches and honor,
so that there shall not be anyone like you among the kings all your
days. So if you walk in My ways, to keep My statutes and My commandments, as your father David walked, then I will lengthen your
days. (1 Kings 3:11–14)

In keeping with his promise, God greatly blessed Solomon. Under his reign, Judah and Israel multiplied in number, the borders
were expanded, and each man dwelt safely under his vine (1 Kings
4:20–25). Solomon accumulated chariots and horsemen, gold and
silver, ivory, precious stones, and exotic woods (1 Kings 10:22–29).
He built the wall of Jerusalem, palaces, and cities (1 Kings 9:15–19).
The Lord was blessing him so much so that he “surpassed all the
kings of the earth in riches and wisdom” (1 Kings 10:23). Consequently, his fame spread throughout the world to such a degree
that even kings sought his presence and traveled to hear his wisdom and see his splendor (2 Chron. 9:3–6, 23).
Solomon Builds the Temple
The pinnacle of Solomon’s achievements was the building of
the temple. It was a project that was initiated by his father David,
who had made extensive preparations for it (2 Sam. 7:1–2; 1 Chron.
22:14). Robinson, who wrote toward the middle of the twentieth
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century, estimated that the materials David contributed would
have a current value of roughly five billion dollars (2824). Yet David realized that more would be needed and encouraged Solomon
to add to it (1 Chron. 22: 14).
After acquiring timbers, stones, and additional materials, Solomon began construction of the temple in the fourth year of his
reign. He erected it on Mount Moriah where God had appeared
to David at the threshing floor of Ornan the Jebusite (2 Chron.
3:1; cf. 1 Chron. 21:18–22:1ff). It was seven years in the making
and required tens of thousands of workers (1 Chron. 2:2; 1 Kings
6:37–38).
Though by today’s standards the temple was relatively small, its
beauty and purpose were unsurpassed (1 Kings 6:2–36; 7:13–50;
2 Chron. 3:1–4:22). It alone was built “for the name of the Lord”
and as a dwelling place for God (1 Kings 5:5; 8:10–13; cf. 8:27–30;
9:3; Neh. 1:9). It was there that the ark of the covenant resided (1
Kings 8:6–7). It was there in the temple, amidst the glorious setting of gold, silver, bronze, and purple, that the priests offered on
the altar sacrifices for the children of Israel (2 Chron. 7:12; cf. Num.
28:1–31). It was there that God turned his attention night and day
to the prayers of his people (1 Kings 8:28–53). And it was there, according to Robinson, that a new era in the history of the Hebrew
religion began. (2825).
Upon its completion Solomon gathered to Jerusalem all the elders, heads of the tribes, and chief fathers of the children of Israel for the dedication of the temple. With great ceremony they
brought up the ark. They also brought up the tabernacle and all
its furnishings. As the priests and Levites placed the items in the
temple, they accompanied their preparations with sacrifices in
abundance. As soon as the ark was in place, and just as the Levites
began to praise the Lord in song, the glory of the Lord filled the
temple with a cloud (2 Chron. 5:11–14). This symbolized both his
presence and acceptance of the temple (Livingston 477).
Solomon then turned and addressed the congregation, glorifying God and explaining that they were witnessing the fulfillment
of God’s promises to David to make Jerusalem the place where his
name would abide and to establish the throne of David over his
people. He then moved to a platform before the altar and knelt
with his hands spread. There he prayed: “Lord God of Israel, there
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is no God in heaven or on earth like You, who keep Your covenant
and mercy with Your servants who walk before You with all their
hearts” (2 Chron. 6:14). As he continued, he praised God for keeping his promises and asked him to recognize the temple and be
mindful of those who sought Him there—even though his true
dwelling place is in heaven (2 Chron. 6:1–42).
As soon as Solomon ended his prayer, fire came down from
heaven and consumed the burnt offering and sacrifices. When the
people saw what happened, they bowed their faces to the ground
and worshiped and praised God saying, “For He is good, For His
mercy endures forever” (2 Chron. 7:1–3). Then the king and all the
people offered sacrifices which together totaled well over 100,000
(2 Chron. 7:4).
They continued their assembly for fourteen days—seven days
for the dedication and another seven days for the Feast of Tabernacles. When they went home, they were “joyful and glad of heart
for the goodness that the Lord had done for David, for Solomon,
and for His people Israel” (2 Chron.7:10).
Sometime afterward the Lord appeared to Solomon by night
and assured him that he had heard his prayer and would recognize
the temple as a house of sacrifice. His eyes and his heart would be
there perpetually. But he included a condition—one that he had
made known to David, Solomon, and the people throughout his
interaction with them: If they should forsake him, then he would
forsake them, uproot them from their land, abandon the temple
and cast it out of his sight (2 Chron. 7:12–22).
A Mutual Love
God’s warning fell on the ears of a man who loved him fervently. His uninhibited praise, his liberal offerings, his sincere prayers,
his resolute devotion, his unwavering obedience, and his instructions to others to keep the Lord’s commands all demonstrated
Solomon’s great love and zeal for God. And God who knows all
things perceived that Solomon’s love was genuine, confirming it in
1 Kings 3:3: “And Solomon loved the Lord, walking in the statutes
of his father David, except that he sacrificed and burned incense
at the high places.”
Concerning the exception that he offered sacrifices at the high
places, it has been suggested that the statement was not intended
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as a bad reflection upon Solomon; rather, it was to show the genuineness of his devotion. Jamieson, Fausset, and Brown offer an interesting and plausible view of this passage:
This declaration, illustrated by what follows, affords undoubted evidence of the young king’s piety; nor is the word “only,” which prefaces
the statement, to be understood as introducing a qualifying circumstance that reflected any degree of censure upon him. The intention
of the sacred historian is to describe the generally prevailing mode
of worship before the temple was built. The high places were altars
erected on natural or artificial eminences, probably from the idea
that men were brought nearer to the Deity. They had been used by the
patriarchs, and had become so universal among the heathen that they
were almost identified with idolatry. They were prohibited in the law
(Lev. 17:3–4; Deut. 12:13–14; Jer. 7:31; Eze. 6:3–4; Hosea 10:8). But, so
long as the tabernacle was migratory and the means for the national
worship were merely provisional, the worship on those high places
was tolerated. Hence, as accounting for their continuance, it is expressly stated (1 Kings 3:2) that God had not yet chosen a permanent
and exclusive place for his worship. (Jamieson, Fausett, and Brown)

Whether or not this view is entirely accurate is debatable. It
should be understood that God’s pattern was for the ark to be
in the tabernacle, which at the time it was not (2 Chron. 1:3–6),
and for Israel to offer sacrifices there through the Levitical priests.
Since David and the priests had disregarded God’s pattern when
returning the ark to Jerusalem, it seems that the people did not see
the necessity of sacrificing there alone, and they offered sacrifices
to God on the high places as well. So Solomon did as all the rest (1
Kings 3:2–3). Therefore, as the comments above illustrate, he was a
pious young man. Except for this one thing, nothing else could be
said against him; his love and devotion were faultless.
As surely as Solomon loved the Lord, so the Lord loved him. He
made it known in various ways—by showering him with bountiful
blessings, speaking favorably to him in dreams and visions, affirming it directly with words of love, and alluding to it in prophecy.
It was while speaking to David about the building of the temple
that God first revealed his intentions toward Solomon:
When your days are fulfilled and you rest with your fathers, I will
set up your seed after you, who will come from your body, and I will
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establish his kingdom. He shall build a house for My name, and I will
establish the throne of his kingdom forever. I will be his Father, and
he shall be My son. If he commits iniquity, I will chasten him with
the rod of men and with the blows of the sons of men. But My mercy
shall not depart from him, as I took it from Saul, whom I removed
from before you. (2 Sam. 7:12–15)

Thus God desired a father-son relationship with Solomon.
Though the roles of authority and submission must surely be implied in this, it also relates an intimate relationship of love, compassion, and mercy. He later confirmed this was so with a message
from Nathan the prophet:
Then David comforted Bathsheba his wife, and went in to her and lay
with her. So she bore a son, and he called his name Solomon. Now
the Lord loved him, and He sent word by the hand of Nathan the
prophet: So he called his name Jedidiah [beloved of God], because of
the Lord. (2 Sam. 12:24–25)

What a comfort it must have been to David and Bathsheba, who
were suffering under the mighty hand of God for the sins they had
committed, to hear this message from the Lord! And what an assurance it must have been for Solomon throughout his years to know he
was called Jedidiah because God had sent word of his love directly!
As Solomon grew, God’s love continued, and he demonstrated it by
showering blessings upon him (1 Kings 3:10–15; 10:9, 23).
What a precious relationship that existed between the two!
Solomon poured out his love in obedience and reverence for God,
and God poured out his love in assurance and blessings to him. In
this Solomon had discovered and was experiencing man’s purpose
in life. There was nothing more valuable, more fulfilling, more rewarding, or more important that he could have sought. To be in
fellowship with God and share an intimate relationship with him
is all that he or any man could hope for or ask.
Yet as time progressed Solomon’s love for God waned. By the
end of his life he had turned far away; he no longer worshiped the
Lord but rather the gods of the pagan nations. How shameful and
sad! The son of David, the blessed of God, the wisest man on earth
was now bowing before and sacrificing to images made of wood
and stone.
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A Tragic End
If the record of Solomon’s tragic end was not found in the Holy
Scriptures, we would likely find it hard to believe and difficult to
accept. Even as we read the narrative of 1 Kings 11, the abrupt turn
from faithfulness and blessings comes as a shock. Yet what is revealed not only explains that Solomon departed, it provides a clear
and powerful lesson for all as to the deceitfulness of sin.
Though Solomon loved the Lord and sought diligently to please
him, he made some grave mistakes that impacted his life severely. As
he made each mistake, it is likely that in his wisdom he recognized
the potential danger. Nonetheless he proceeded. Maybe he thought,
as others sometime do, that he was “strong enough to handle it” or
that he could “walk away anytime he wished.” But in the end even he
was not able. Ultimately he disregarded the Lord’s commands and
step by step brought ruin to himself and his kingdom.
But King Solomon loved many foreign women, as well as the daughter of Pharaoh: women of the Moabites, Ammonites, Edomites, Sidonians, and Hittites—from the nations of whom the Lord had said to
the children of Israel, “You shall not intermarry with them, nor they
with you. Surely they will turn away your hearts after their gods.” Solomon clung to these in love. And he had seven hundred wives, princesses, and three hundred concubines; and his wives turned away his
heart. For it was so, when Solomon was old, that his wives turned his
heart after other gods; and his heart was not loyal to the Lord his
God, as was the heart of his father David. (1 Kings 11:1–4)

The first of Solomon’s mistakes is that he married women of
other nations. This is especially troubling in that it was a direct
violation of God’s specific command. Israel was not to form alliances or intermarry with the nations round about them (Exod.
34:10–17; Deut. 7:1–6). The second of his mistakes is that he loved
many of them. Though it may have been the practice of mighty
men and world leaders of his day to form large harems, God had
specifically forbidden the kings of his people to do so (Deut. 17:14–
17). The third of his mistakes is that he clung to them in love. This
small word clung (Heb. dabaq), reveals a great deal concerning
Solomon’s resolve. He was determined to hold fast to his wives,
even if it meant being separated from God, because of his great
love for them. He had finally reached a point in his life where he
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had wrestled with the conflict long enough. He was content to
please his wives at the expense of his relationship with God.
The battle was over. The struggle was complete. No more
wrestling with his conscience. No more attempts to justify his
sin. No more days, nights, or weeks overwhelmed by feelings of
guilt. Sure, God was still before him and judgment was certain to
come, but the struggle was over in that he had surrendered and
accepted defeat. After years of tolerating his wives’ idolatry, he
was now fully involved.
For Solomon went after Ashtoreth the goddess of the Sidonians, and
after Milcom the abomination of the Ammonites… Then Solomon
built a high place for Chemosh the abomination of Moab, on the
hill that is east of Jerusalem, and for Molech the abomination of the
people of Ammon. And he did likewise for all his foreign wives, who
burned incense and sacrificed to their gods. (1 Kings 11:5–8)

Though we may not struggle with idolatry or the influence of a
thousand women in our lives, the battle with sin, wrestling with
our consciences, feelings of guilt, and the temptation to end the
continual battle by simply giving in and conceding defeat may
sound all too familiar. Yet if it is our desire to walk with God and
serve him faithfully, we must learn from these hard lessons of Solomon. As stated earlier, we do so when we identify the mistakes he
made, determine what he could have done to avoid them, and then
take it to heart and respond accordingly.
Admittedly, it is not easy to identify the specific progression of
Solomon’s decline. Neither Kings nor Chronicles provides us with
such detailed information. But it does seem that a clue is provided
in 1 Kings 3:1: “Now Solomon made a treaty with Pharaoh king of
Egypt, and married Pharaoh’s daughter…” We have to ask ourselves
why this information is given. It is certain that in making such a
treaty, he secured the southern border of Israel and opened trade
between the nations which helped lead to a prosperous and peaceful reign. But when Pharaoh’s daughter is listed among the women
of other nations who turned Solomon’s heart from the Lord, it is
entirely reasonable to conclude that this is why she is mentioned
earlier (1 Kings 11:1–2). In making the decision to marry her, Solomon initiated a practice that would eventually separate him from
God. He would effectively duplicate it again and again with many
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other nations, but it would not be to his or Israel’s advantage. God
had already assured that he would bless him with a peaceful reign
(1 Chron. 22:9). Solomon’s marriage alliances were as impotent to
accomplish God’s will as was Abram and Sarah’s efforts to produce the promised offspring through Hagar. God certainly did not
intend for peace to be acquired through Solomon’s disobedience.
Yet it may very well be that Solomon thought he was helping
to accomplish God’s will with each alliance he made. Through
diplomacy he was creating a network of allies that would ensure
peace and provide protection from the greatest of adversaries. And
certainly such diplomacy would require him to be sensitive to his
wives’ heritage and religious convictions. If this was Solomon’s
motive for marrying women of surrounding nations, then the error in his thinking is easy to identify. He trusted his own wisdom
rather than the wisdom of God. Had he waited on the Lord, he
would have directed his path. “Trust in the Lord with all your
heart, And lean not on your own understanding; In all your ways
acknowledge Him, And He shall direct your paths. Do not be wise
in your own eyes; Fear the Lord and depart from evil” (Prov. 3:5–
7). Ironically, this is one of Solomon’s many proverbs.
If, on the other hand, Solomon’s motive was simply base and
sensual, his error is even easier to recognize. From the beginning,
God’s design was one woman for one man. Jesus made this clear
in his teaching on marriage (Gen. 2:18–24; Matt. 19:4–6). When
questioned why Moses allowed a man to put his wife away and
marry another, Jesus indicated that from the beginning it was not
so. It was because of the hardness of man’s heart that God gave
commands to regulate their divorces. Thus God planned for a man
and a woman to build their relationship on loftier concepts such
as love, trust, honor, and respect, and to express their affection
and fulfill their desires in the “marriage bed” relationship (Heb.
13:4). If Solomon was not able to find fulfillment with one wife,
then he likely never found it with a multitude of women. He should
have recalled his words in Proverbs 5:18–19: “Let your fountain be
blessed, And rejoice with the wife of your youth. As a loving deer
and a graceful doe, Let her breasts satisfy you at all times; And
always be enraptured with her love.” Apparently he understood
at some point that one wife was all a man needed to be satisfied
and enraptured. If Solomon acquired so many wives simply to ful-
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fill his sensual desires, then it suggests a total disregard for God
and his word. He must have felt that with his exalted position and
unparalleled wisdom he was in some way exempt or that he was
strong enough to handle the dangers where others could not.
It is with these same thoughts that we may try to justify our
sins. Sometimes we think that what we are doing is accomplishing
God’s will when in fact we are disregarding commands and principles he has given. At other times we may have desires that are
so strong we try to find a way to excuse or exempt ourselves even
though we know we are sinning. Or we may tell ourselves that we
won’t go too far, or we will walk away after the next time. Such is
the deceitfulness of sin, and if Solomon was not able escape its grip,
then who are we to think we can play and win? Consider the words
of Nehemiah: “Did not Solomon king of Israel sin by these things?
Yet among many nations there was no king like him, who was beloved of his God; and God made him king over all Israel. Nevertheless pagan women caused even him to sin” (13:26). The warning is
clear. No one can walk among sin without becoming entangled.
If Solomon could speak to us today, he might repeat the words
he spoke long ago, “The ways of man are before the eyes of the
Lord, And He ponders all his paths.” “Fear God and keep His
commandments, For this is man’s all. For God will bring every
work into judgment, Including every secret thing, Whether good
or evil” (Prov. 5:21; Eccles. 12:13–14). Surely he would plead with
us to learn from his mistakes, to cling to the Lord and walk in all
his ways.
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Jeroboam’s Sin
David Holder
The wisest and wealthiest man of the world blew it. Solomon lived
much of his life as the strong manly man his father David encouraged him to be. He built a magnificent temple which he remarkably dedicated to the Lord. He also built cities and structures, and
brought Israel to its zenith. Other nations wanted to be Israel’s
allies and trading partners, and otherwise benefit from Solomon’s
wisdom and wealth. In his mind, Solomon knew the supreme importance of walking with God as his father David had walked (1
Kings 8:23–25), and God confirmed this to him directly (9:3–9).
But in his heart, Solomon allowed himself to go away from God.
He did not follow his own advice to his people, when he said, “Let
your heart therefore be wholly devoted to the Lord our God, to
walk in His statutes and to keep His commandments” (8:61 NASB).
The writer of Kings gives scattered hints that Solomon’s heart
was not everything it needed to be. Solomon formed an alliance
with the Egyptian Pharaoh by marrying his daughter and turned
his head when his subjects sacrificed at the high places (1 Kings
3:1–3). He multiplied horses (4:26) in disregard of God’s profile of
a king for his people (Deuteronomy 17:16). Though Solomon’s goal
may have been to have enough laborers only from among the Canaanites who still lived in the land (1 Kings 9:15–23), apparently
the building projects required more and he conscripted Israelites
(5:13–15). It is in this context that Jeroboam enters the story.
Solomon recognized Jeroboam’s ability and placed him over
forced laborers from the house of Joseph (11:28). Jeroboam served
Solomon as an administrator, but in time became an adversary. In
fact, Solomon had adversaries because God was angry with him.
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He loved many foreign women, held fast to them, and went after their gods. God addressed this matter directly with Solomon
(11:11–13), but Solomon didn’t listen. As a result, God raised up
adversaries to discipline Solomon—Hadad (11:14–22), Rezon
(11:23–25), and Jeroboam. Earlier Solomon noted that he had no
adversary (5:5), but due to his idolatry this changed dramatically
when Jeroboam, at God’s instigation, lifted up his hand against the
king (11:26–27).
Jeroboam’s Profile
Jeroboam was an Ephramite and so from the northern segment
of Israel, and from the city of Zeredah. He was the son of Nebat
and his mother Zeruah, though when he came to Solomon’s attention his father had died. Jeroboam was physically fit, having the attributes of a capable soldier—attributes that in the Old Testament
often marked men for leadership (see Josh. 1:14; 6:2; 8:3). Solomon
recognized Jeroboam’s potential and appointed him to supervise a
labor force of the house of Joseph. The “house of Joseph” is likely
synecdoche for the northern tribes (see Josh. 17:17; 18:5; Judg. 1:35;
2 Sam. 19:20). Jeroboam’s connection with these tribes would be
significant when the kingdom divided.
Solomon formed groups of laborers to accomplish his building
projects (1 Kings 5:13–14; 9:15–21), and Jeroboam was appointed
over an Israelite force that worked in Jerusalem. Working at this
location positioned the man who would become Solomon’s adversary in close proximity to Israel’s present king. Jeroboam did
not set out to be Solomon’s rival or Israel’s king, but he was approached one day by Ahijah, a prophet of God. Ahijah was wearing
a new cloak, which he used to convey God’s message to Jeroboam.
In a private conversation, Ahijah stripped off the new cloak and
ripped it into twelve pieces. He handed Jeroboam ten pieces and
explained the point. God would divide Solomon’s kingdom, giving
ten tribes to Jeroboam while leaving one tribe for David’s family.
According to previous plans and promises, God would allow David’s dynasty to continue and Jerusalem to stand. But because of
Solomon’s and Israel’s sins, God would strip all tribes except one
and give ten to Jeroboam. In effect, Solomon’s divided heart had
led to a divided kingdom, but God was gracious in saying that this
would not last forever (see 11:39).
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Concerning the division of the tribes, Iain Provan notes, “The
mathematics are strange, since ten plus one does not equal twelve”
(1 & 2 Kings, Kindle edition, Location 1914). The writer of Kings
later clarifies that two tribes remained under David’s family, Judah and Benjamin (12:21), but Benjamin is not mentioned at all
in connection with the kingdom’s initial division. Benjamin was
overshadowed by and incorporated into Judah, and the southern
nation took the name of the predominant tribe.
Jeroboam’s Potential
Ahijah clearly explained the potential of Jeroboam’s kingship
over the new nation by conveying God’s words: “And I will take
you, and you shall reign over whatever you desire, and you shall be
king over Israel. Then it will be, that if you listen to all that I command you and walk in My way, and do what is right in My sight,
by observing My statutes and My commandments, as My servant
David did, then I will be with you and build you an enduring house
as I built for David, and I will give Israel to you (1 Kings 11:38).
It is difficult to overestimate the enormous potential of Ahijah’s
words. The promise is reminiscent of God’s covenant with David,
especially the “enduring kingdom” (2 Sam. 7:16). In effect, God
held out to Jeroboam the opportunity to rule long and well, and to
have an enduring house equal to what God promised to and provided for David. God sowed seeds of kingship in Jeroboam’s heart
and about it made substantial promises. As God had often done in
the past with others, he took a nobody to fill a critical and significant role; but he did it with instructions and promises, warnings
and assurances. Sadly, the name of the man with enormous potential for good “will later echo throughout the book [of Kings] as that
of the arch-idolater” (Provan, Location 1890).
In some way not stated in the text, Solomon became aware of
God’s plan and Jeroboam’s assignment. As a result, Solomon tried
to put Jeroboam to death and Jeroboam sought refuge in Egypt until Solomon died. Jeroboam had time to think about God’s words,
and he had opportunity to make critical decisions about his impending kingship and his relationship with God who would make
it a reality. It became evident over time that Jeroboam wasted this
time and opportunity.
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Jeroboam’s Reign
When Solomon died, his son Rehoboam went to Shechem, the
place where Israel would make him king. Shechem is not mentioned at all in connection with either David or Solomon, but
the city was significant to those who knew Israel’s story before
the monarchy. It was the first place where the Lord appeared to
Abram in the land of Canaan and where Abram built an altar to
the Lord (Gen. 12:6–7). Shechem was the site of Joshua’s farewell
address to Israel (Josh. 24:1) and the nation’s covenant renewal (24:25), and the place where Joseph’s bones were buried after
they were brought from Egypt (24:32). In the center of the whole
land of Israel, Shechem was an ideal place for the nation to learn
what kind of king Rehoboam would be for God’s covenant people.
When Rehoboam’s kingship did not materialize at Shechem, the
site became the place where Jereboam built his palace and began
establishing himself over the newly-formed nation (1 Kings 12:25).
While in Egypt, Jeroboam learned of Solomon’s death. A contingent of Israelites asked Jeroboam to return and represent them
in requesting that Rehobaom lighten the hard service Solomon had
imposed. Experienced men who had served Solomon advised Rehoboam to adopt servant leadership and assured him that people
would respond with favorable service. Rehoboam also asked counsel from a group of younger advisors who were his peers. These
advised him to show his strength and be even more demanding
and oppressive. Rehoboam adopted the advice of the younger advisors and announced his new policies. He would add to the people’s
burden and discipline them even more harshly. Rehoboam misjudged the people’s depth of concern and conviction; they would
not live under his oppressive policies and refused to submit to
them. Knowing that Jeroboam had returned, all Israel called him
and made him king.
Rehoboam returned to Jerusalem and assembled an army to
fight against Israel (12:21–24). Through the prophet Shemaiah,
God persuaded Rehoboam not to fight. By building up Shechem
and Penuel (12:25), Jeroboam was likely making defensive military preparations to counter any offensive move by Rehoboam. Jeroboam should have felt secure because of God’s promises by Ahijah and even more when he learned that God intervened through
Shemaiah to prevent Rehoboam’s attack. Rehoboam listened to the
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prophet, but Jeroboam did not. Instead, Jeroboam fortified cities
and then modified Israel’s worship practices in efforts to bolster
security and foster loyalty.
Jeroboam looked to his own means and methods to establish
his kingship and secure his nation. God had earlier promised Jerobaom that he would be with him and build him an enduring house,
but Jeroboam did not leave this to God. Jeroboam was not a man of
faith. He did not inquire of the Lord nor trust the Lord. Instead, he
developed defenses and established an entirely new system for the
people’s worship that would prevent them from returning to Jerusalem. Jeroboam’s strategy was to satisfy people’s worship needs in
a way that would keep them in the north and simultaneously foster
their loyalty to the northern king.
Iain Provan observes that Jeroboam first appeared as a kind of
second Moses (Location 2076). Rehoboam filled the role of Pharaoh in oppressing the people and demanding they work harder.
As God hardened Pharaoh’s heart to accomplish his will, so Rehoboam’s hard heart precipitated Israel’s division “as a turn of
events from the Lord” (12:15). Jeroboam escaped to Egypt and remained there until he was called to rescue Israel. He then became
like Moses leading his people out from slavery imposed by the
house of David (Location 2055). At this point, the Moses/Exodus
analogy takes a regrettable turn. Jeroboam, who could have been
Israel’s deliverer like Moses instead acted like Aaron by fashioning
golden calves for Israel to worship. The man who rescued the nation from “slavery” in turn precipitated another exile.
Jeroboam’s Sin
Jeroboam was a valiant warrior and capable administrator who
became king over the new nation of Israel, but he was no David.
Jeroboam received a direct word from God to guide and assure
him, but subsequently showed no faith in the Lord. He took over
the kingdom, constructed his palace, and built cities, but quickly
trusted his own way instead of the Lord’s way. Israel and Judah were
freshly divided; the two kingdoms were in close proximity to one
another, and there is little doubt some people in both nations knew
each other and would want to visit. As Jeroboam considered these
factors along with the strong draw of the Jerusalem temple for people to worship, he decided to act to accomplish his own security.
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Without any hint of inquiring of the Lord, Jeroboam consulted his advisors and then acted to close his borders and engender
his subjects’ loyalty. King Jeroboam enshrined golden calves at
strategic locations, erected places of worship at high places, appointed priests to serve at worship sites, and instituted a special
feast similar to one people had known. Golden calves were placed
at Bethel and Dan, cities situated near the southern and northern
borders of Israel respectively, making access to them convenient
for worshipers. Restored high places throughout the land brought
worship even closer to home, and a rival feast helped erase any
longings to go south.
The writer makes it clear that these actions originated in Jeroboam’s mind and heart and that he did what he wanted to do.
Listen to the narrative of 1 Kings 12:25–33: “Jeroboam said in his
heart”; “...so the king consulted”; “And he made houses on high
places, and made priests”; “Jeroboam instituted a feast”; “and he
went up to the altar...sacrificing to the calves which he had made”;
“he went up to the altar which he had made...even in the month
which he had devised in his own heart”; “and he instituted a feast...
and went up to the altar to burn incense.” D. W. Van Winkle
notes that the narrator uses the same verb twelve times in 1 Kings
12:25–13:34, using it nine times in 12:28–33 in connection with
Jeroboam. Van Winkle refers to Robert L. Cohn’s observation that
“the narrator hammers out this verb to portray Jeroboam as selfwilled and self-serving” (1 Kings XII:25-XIII:34: Vestus testamentum: 46:1, 1996, p. 109).
Jeroboam’s actions were blatantly against God and his revealed
will for his people. In case Jeroboam didn’t know this, God made
it clear. At the time of the new feast he had instituted, Jeroboam
went to Bethel to burn incense. When the king was by the altar
performing the ritual, a man of God who had come from Judah
cried out against the altar and its priests. God confirmed the man’s
condemnation by splitting the altar so that the ashes dumped out.
Jeroboam, standing nearby, stretched out his hand to order that
the man of God be seized, but his command was overshadowed
when his own hand shriveled. The king begged the man of God to
pray that his hand be restored, and God provided Jeroboam yet another sign by restoring it. And God’s intervention didn’t stop here.
The man of God in turn violated God’s command and was mauled
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and killed by a lion. Jeroboam would have heard what happened
and could vividly see that disobeying God was dangerous, but neither the signs nor the man’s death moved him and “Jeroboam did
not turn from his evil way” (1 Kings 13:33).
Jeroboam’s sin was not a private matter. He blatantly committed sin, but he also made Israel to sin (1 Kings 14:16). The people
of Israel visited the shrines at Bethel and Dan, worshiped idols at
the high places, and feasted as Jeroboam decreed. Jeroboam’s sin
was so egregious and influential that God cut off his dynasty completely (14:14; cf. 15:28–30), but Israel never recovered. Dynasties
ruling the northern kingdom changed frequently, but the character of the kings did not change; king after king walked in the way
of Jeroboam. Of the eighteen kings who ruled Israel, sixteen are
explicitly said to have walked in the ways of Jeroboam (1 Kings
15:26, 34; 16:19, 26, 31; 22:52; 2 Kings 3:3; 10:29–31; 13:2, 11; 14:24;
15:18, 24, 28). Elah, the son of Baasha, reigned only two years in
Israel, and while the writer does not state explicitly that he walked
after Jeroboam, he certainly implies that Elah did. He was the son
of Baasha, whose house was like the house of Jerobaom, and both
Baasha and Elah are said to have provoked the Lord to anger with
their idols (1 Kings 16:13). Hoshea, Israel’s last king, did evil in the
sight of the Lord (2 Kings 17:2), but Jeroboam is not mentioned in
the writer’s summary of his reign.
When the writer of Kings describes God’s judgment against
Israel, he explains that “Jeroboam drove Israel away from following the Lord, and made them commit a great sin. And the sons
of Israel walked in all the sins of Jeroboam which he did; they
did not depart from them, until the Lord removed Israel from
His sight, as He spoke through all His servants the prophets” (2
Kings 17:21–23). It was a Davidic king, Josiah, who finally demolished the shrine at Bethel, tore down the high places in Samaria, and slaughtered the priests who were perpetuating Israel’s
vain worship (2 Kings 25:15–20), just as the Lord had announced
many years before (1 Kings 13:2).
God chose Jeroboam to be Israel’s first king and promised
him substantial help, but Jeroboam had no use for God. He did
not love God or obey his will, and he altered God’s provisions
for the people’s worship to redirect their attention and engender
their loyalty to himself. In trying to accomplish his personal and
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political agenda, Jeroboam selfishly corrupted Israel’s worship
and turned people away from God. Jeroboam and the entire nation of Israel suffered deep and irreversible harm because their
first king went his own way.
By way of application, Jeroboam’s actions, especially his setting
up shrines at Bethel and Dan, are commonly used to condemn
causes that are deemed wrong. The application usually goes this
way: Jeroboam was wrong to change God’s system of worship followed by identifying some person or group that is judged to be doing something similar. Jeroboam’s actions are used as a paradigm
for condemning whatever someone thinks is wrong. It is certainly
legitimate to consider the implications of altering God’s will to suit
one’s own agenda or of making religion convenient in a way that
disregards divine revelation. It is easy and tempting to make this
application to those with whom we disagree, but this is hardly the
critical issue of Jeroboam’s sin. No, his sin can easily be our sin in
any number of applications and not just in worship or religious
matters. At the heart of Jeroboam’s sin was self-centeredness and
arrogance. He manipulated and modified God’s way to serve his
own way, as any of us may do. Before we apply Jeroboam’s sin only
to others, we would do well to see if there is application we need to
make to ourselves.
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The Reign of Ahab:
The Low Point in Israel
Nathan Ward
How do you imagine your legacy? What is it that you expect to be
remembered for five years after your death? Will you be remembered fifty years after your death? Very few are remembered more
than a hundred years later. Those whose legacy lasts beyond this
receive one of two descriptors: famous or notorious. The basic
definition of notorious is to be known or noteworthy—but we all
understand the connotation. Abraham Lincoln would hardly be
described as notorious; Hitler would never be called famous.
One of the most notorious characters in the Bible is Ahab, who
is justly identified in this lectureship as the king who led Israel to
its lowest point. The Bible indicates this in three ways. First, some
passages explicitly state this. In the introduction to Ahab’s reign,
the narrator tells us, “Ahab the son of Omri did evil in the sight
of the Lord, more than all who were before him” (1 Kings 16:30),1
establishing the lens through which the rest of Ahab’s reign must
be read. When final judgment on Ahab is pronounced, the narrator reminds us, “There was none who sold himself to do what was
evil in the sight of the Lord like Ahab, whom Jezebel his wife incited. He acted very abominably in going after idols, as the Amorites had done, whom the Lord cast out before the people of Israel”
(21:25–26). Ahab’s life is framed by these two declarations, clearly
marking Ahab as the low point in the Israelite monarchy.
Second, Ahab’s successes are almost completely ignored. I will
discuss this below as well, but suffice it to say that Ahab’s alliances
are mentioned only in negative contexts, his successful wars are
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seen as evidence for God’s success or mitigated by his failings, and
the wealth of his kingdom is ignored. Politically speaking, Ahab
was an extremely successful king, but you would never know this
from the biblical account of Ahab’s life.
Finally, God’s reaction to Ahab’s repentance may speak to how
wicked Ahab was. After the judgment that Elijah brings to him
(21:20–24), Ahab repents in dust and ashes. God relents, saying, “I
will not bring the disaster in his days; but in his son’s days I will
bring the disaster upon his house” (v. 29b). What makes this surprising is that God’s standard procedure with this sort of prophecy
was to bring the judgment during the days of the king’s son (cf.
15:25ff; 16:8ff). Provan suggests, “Presumably we are to take it that
Ahab’s sins were so very bad that he could have expected judgment
on his house in his lifetime” (159). This lecture will trace some of
the key themes and components of the life of Ahab, including his
conflicts with Elijah.
The Context of Ahab
Historical Context. The time of Ahab was a time of idolatry in
Israel. Baal worship flourished and Yahweh worship endured persecution from the throne. Ahab’s Sidonian wife, Jezebel, may be
the most evangelistic person in the Old Testament, refusing to
tolerate worship for any god other than Baal. Essentially, Jezebel
declared all-out war against the God of Israel.
The appeal of Baal to the Israelite nation is not difficult to understand. Unlike Egypt, which received its water supply from the
ever-running Nile, Palestine depended on rain. Baal was the god
of weather and fertility, the Rider on the Clouds, as he is called in
the mythology.2 Nearly every historical book of the Old Testament
contains at least one or two famines and all life in Palestine was
tied to the fertility of the land, so there was a constant temptation to seek alternative means to procuring rain. Since Baal was
the cultural means to this end—the indigenous, local deity—they
turned to him. In fact, the people were so entrenched in idolatry
that when God punished them by withholding rain, they concluded that they should worship Baal more!
The Israelites fell in line behind the idolatry of king and queen,
not because they were compelled to, but because they accepted
prosperity over piety. They chose worshipping a god who could
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supposedly bring rain over remaining true to the Creator who
is its true source. The idolatry that the nation engaged in is what
brought the drought (cf. Lev. 26:3–5, 18–20; Deut. 28:22–24). God
did not end it until the nation repented, accompanied by Elijah’s
burnt offering (1 Kings 19:38–39, 41ff).
Narrative Context. Within Kings, the account of Ahab is central. Ahab’s centrality can be seen in the quantity of information
recorded about him: more than any other Northern monarch (Angel 3). From a literary standpoint, the Omride Dynasty is central to
the chiastic structure of the Kings narrative (Savran 148):
A Solomon: single kingdom (1 Kings 1:1–11:25)
		 B Creation of northern kingdom (1 Kings 11:26–14:31)
			 C Kings of Israel and Judah (1 Kings 15:1–16:22)
				 D Omride dynasty: the Baal cult in Israel
					(1 Kings 16:23–2 Kings 12)
			 C' Kings of Israel and Judah (2 Kings 13–16)
		 B' Fall of the northern kingdom (2 Kings 17)
A' Judah: single kingdom (2 Kings 18–25)
This literary centrality explains why the length of the section
is out of proportion to the narrated time—18 chapters for just 40
years. Savran says that the central position of this narrative is a
function of the section’s presentation of a model for the victory of
God’s prophets over the wicked monarchy (149).
Finally, the book of Kings is structured by a triple repetition of
the following sequence: king builds, prophet confronts, idolatries
persist, judgment is delayed, building is destroyed. Like the chiastic structure above, this sequence of events is inversely parallel.
The first of the three instances of this is Solomon. After his completion of the temple, God warns him that his house will stand
only if Solomon keeps the commandments (1 Kings 9:1–9). This
first building is the last to fall (2 Kings 24–25). Second, Jeroboam
built his shrine at Bethel and a prophet tells him about a Davidic
king, Josiah, who will destroy Bethel (1 Kings 13), a prophecy that
is fulfilled next-to-last in this sequence (2 Kings 23). Finally, on
the heels of Ahab’s completion of the Baal temple in Samaria,
Elijah shows up to prophesy judgment (1 Kings 17:1) and the end
of the Omride Dynasty (19:15–18; 21:21–24), which is ultimately
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carried out by Jehu (Leithart 122), transforming temple to toilet
(2 Kings 10:27).
Original Context. One final context to consider is the time at
which Kings was composed. While we do not know for certain
when Kings was written, it is safe to suggest that it was after the
fall of Jerusalem and prior to the return from captivity (given its
inclusion of the former and exclusion of the latter). In captivity, the
Israelites needed to be reminded of some of the enduring lessons
from this time, such as distinguishing true and false prophets (cf.
Deut. 15:9–22) and the need for a king who would lead them in the
right way (cf. Deut. 17:18–20). In short, the people were being reminded by example of the very principles that God had taught all
along. Most significantly, perhaps, is the message that God rules
over kings and kingdoms and raises them up and disposes of them
as he sees fit (Dillard 8), a lesson prevalent in other exilic books as
well, especially Daniel.
The Work of Elijah
It was into this context of the worst idolatry in Israelite history that Elijah appeared, trying to restore the Israelite remnant to
worshipping Yahweh alone.
We often think of “the remnant” as the last few faithful believers in a world of sin. We in the non-institutional, non-instrumental, multi-cup, separate Bible class, located-preacher, lower-casec churches of Christ often think that we alone are the remnant,
the only ones with a right to the name “Christian.” In the Old
Testament, however, the word “remnant” is not used to describe
the faithful few in the midst of apostasy, but those who remain
alive after a time of judgment (Zech. 8:6; Ezra 9:8, 13, 15; Neh.
1:2–3). The remnant in 2 Kings 19:4, for example, is not a subdivision of Judah but simply is the Judah that still exists (Leithart
124). When the remnant is restored after the captivity, it is all of
Israel that returns. 3 Though they are penitent, they are far from
perfect.
In relation to our world, we have fallen prey to regarding ourselves as the remnant and separating ourselves from false churches, presuming that we can let them do whatever it is that they do.
By contrast,
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Elijah and Elisha do not entertain the comforting illusion that they
can carry on happily as the true Israel while the Omrides take the
nation further into the cesspool of idolatry. They recognize that
they are inevitably bound with the nation as a whole, and their prophetic labors that gather faithful communities within Israel aim not
at forming a permanent alternative to Israel but at renewing Israel.
(Leithart 125)

Can the same be said of us today? Do we do ourselves and
Christ’s cause a disservice by walling ourselves off from everyone
else who wears the name “Christian,” sure that we are the “one
true church,” leaving them to their own devices rather than seeking to renew them? Leithart urges,
Those outside the mainline do not have the luxury of considering
mainline confusions and apostasies “their problem” as opposed to
“our problem.” If the Episcopal Church in the United States of America sanctions homosexual conduct among its bishops, that is as much
a problem for believers in a Bible church as it is for Episcopalians
themselves. (125)

The Weakness of Ahab
It is clear throughout the narrative that Ahab is not really the
monarch in control; Jezebel rules in Israel. Her god is the one that
is worshipped. She rounds up and kills the prophets of Yahweh
(18:4). She will be the one to respond to the Carmel defeat (19:2).4
While Ahab pouts over Naboth’s refusal, Jezebel orchestrates a
plan to seize it (21:3–7) and then tells him to go confiscate it once
her plan is complete (21:15). Ultimately it is Jezebel, not Ahab, who
is identified by Elijah as the key enemy of Yahweh: “Gather all Israel to me at Mount Carmel, and the 450 prophets of Baal and the
400 prophets of Asherah, who eat at Jezebel’s table” (18:19).
The only figure more dominant in the Ahab narrative than Jezebel is Elijah. Every time Elijah appears, Ahab submits to him. He
silently endures Elijah’s pronouncements and rebukes (17:1; 18:17–
20, 41ff; 19:20ff). Ahab is unable to find Elijah during his hiding,
though Ahab searched the known world (18:10), only encountering
Elijah when he reveals himself at the word of God. In conversation,
the most Ahab seems to be able to get in is a reference to their
strained relationship—“troubler of Israel” or “my enemy”—but
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then Elijah takes over and Ahab is relegated to listening and obeying (note especially Ahab’s organization of the Carmel contest and
subsequent silence throughout). Ahab cannot even outrace Elijah
from Carmel to Jezreel even though he presumably has the finest
steeds in the land and Elijah is on foot. This recurring theme may
point to the human aspect of one of Elijah’s messages: just as Baal
is powerless and Yahweh is powerful (see below), so also are the
agents of each—Ahab is as feeble as the false god he serves.
Finally, Ahab’s encounter with Micaiah shows his weakness.
Jehoshaphat wanted a prophet of Yahweh, not one of Ahab’s 400
false prophets, but Ahab hated Micaiah because Micaiah always
prophesied evil about him (22:8). When Micaiah did prophesy
good, the king immediately recognized it as sarcasm—and apparently not for the first time (22:16)—and Ahab asked for the true
message. When Micaiah delivered it, Ahab imprisoned him. Ahab
believed the message enough to try to subvert it by disguising himself, but not enough to change his plans. He wanted to listen to the
prophets of God, but only if they said what he wanted them to say.
Ahab was caught in a paradox: he knew that the 400 false prophets
were just yes-men and Micaiah was a true prophet. At the same
time, Ahab wanted true prophecy to support him. When it did not,
he imprisoned the true prophet and tried to circumvent the message he knew to be true (Angel 9).
From a political perspective, Ahab was a very strong king. He
had alliances with the Phoenicians, Judah, and even the Syrians after twice defeating Ben-hadad (Mosiman and Seale 75–76). In fact,
the northern kingdom was as successful and wealthy under Ahab
as it ever was.5 The focus of the narrative, however, is not on its
wealth and success, but the persecution of the prophets, the injustice to Naboth, and the worship of Baal (Miller 307). Here we find
a reminder of what the Bible teaches from cover to cover: human
strength is weakness; human wisdom is folly. Ahab had seen the
power of God and heard its truth on many occasions—the drought
(ch. 17), the fire from heaven at Carmel (ch. 18), the war with Syria
(ch. 20), the judgment after the Naboth incident (ch. 21)—but he
lacked the strength to make a commitment to act on what he knew
to be true. The essence of Ahab’s weakness was his refusal to remove himself from the throne of his life and put God there.
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The Weakness of Baal and the Power of Yahweh
Ultimately, Ahab was weak because the god he served was weak,
a typical prophetic observation (cf. Ps. 115:4–8; Jer. 2:5). In spite of
Baal’s supposed power over the weather, each year brought a dry
season. The Baal mythology explained this neatly: Baal was annually defeated by the god Mot, the god of death and the underworld.
During this time, Baal could not bring any rain; the crops died and
the land was unproductive. Each autumn, with the assistance of
his consort Anat, he would resurrect and return victorious, signaled by the return of the fall rains. In short, it stopped raining
because Baal was dead.
In striking contrast, Elijah’s first recorded words are, “As the
Lord, the god of Israel, lives, before whom I stand, there shall be
neither dew nor rain these years, except by my word” (17:1). In so
speaking, Elijah throws down the gauntlet. Baal will be proven
powerless over the weather, the very thing he is supposed to control. What’s more: it is not because of a Baal’s absence in death that
the rain will stop, but because of Yahweh’s presence in judgment
(Provan 132).
Baal’s weakness is further shown when God sends Elijah from
the brook Cherith to Zarephath (17:8–24). A key belief of polytheism was that gods were regional; each was in control of its own
little geographic area. Zarephath was in Sidon (17:8), the heart of
Baal worship. Baal’s impotence is seen in two regards in Elijah’s
journey. First, the drought extends into Zarephath. Not only does
Baal have no control over the weather in Israel, he has no control
over the weather in his own land. Further, Elijah is hiding under
Baal’s nose and Baal’s chief disciple, Jezebel, cannot find him there.
The power of God is clear: his prophet is safely hidden and he remedies the drought and raises the dead in Baal’s own backyard.
The futility of Baal is most clearly seen in the contest at Mt.
Carmel. Elijah has successfully hidden from Baal’s devotees—protected by God—for more than three years. Baal has been incapable
of producing a drop of rain, not even a hint of dew (17:1), during
this time. And it is now time for a final showdown.
The deck is stacked against Elijah. The location is in favor of
Baal: Mt. Carmel is in the southern reaches of Phoenicia. The challenge favors Baal: the god of storms—depicted in Syrian art as
holding a lightning bolt in his right hand—could surely send fire
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from heaven with ease; it was his specialty. The supplicants were
strongly in favor of Baal: he had 450 of his own prophets with another 400 of Asherah who, if they were in attendance, were surely
cheering in his favor, if not participating; 6 God had just one. The
advantage of time went to Baal as well: his prophets went first and
had the majority of the day to make their plea; had an accidental
spark from their spear clanging lit the drought-dry wood, Elijah
would have lost before he got a chance. Finally, Baal had national
recognition: Baal was worshipped from the king down; the altar of
Yahweh had fallen into ruins. And if these disadvantages were not
enough, Elijah further stacked the deck against himself by saturating his entire offering with water. Again, we find here a reminder
of what Paul teaches in the New Testament (1 Cor. 1:25, 27; 2 Cor.
12:7–9): when man’s resources and efforts are most lacking is when
the glory of God shines most brightly (Dillard 44–45).
The prophets of Baal were sincere and their efforts were earnest.
They began early and persisted through the heat of the day. They
went so far as to injure themselves to get their god’s attention. But
their prayer was misguided: Baal is no god; he cannot respond. Elijah’s mockery is fun to read, but the height of absurdity to think
about: would a god really take a trip out of town, fall asleep, or be
stuck in the bathroom unable to respond? Yet these are the very
things gods do in all of the pagan mythologies; such is the natural
result of having gods made in man’s image. In the end, their efforts
proved the futility of Baal worship. There was no voice. No one
answered. No one paid attention (18:29).
By contrast, Elijah produced no big scene. There was no dancing, shouting, or self-mutilation, no all-day ritual to manipulate
the deity into action—simply a prayer: a simple, confident prayer
that God would intervene as he had promised. Fire fell from heaven. Everything burned, whether flammable or not: wood, offering,
stones, soil. In the end, God’s fire proved who was truly in control.
“Yahweh, He is God! Yahweh, He is God!” (18:39).
It is shocking to find Elijah fleeing for his life after this. Although hiding itself was not wrong since God had once commissioned Elijah to do this very thing, it seems that this trip south was
rooted in the wrong kind of fear (cf. Isa. 8:12–13). Unlike Elijah’s
previous disappearance, this one is not explicitly commissioned by
God, and so far God has specifically directed every movement of
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Elijah (17:2, 8; 18:1). God’s reaction to Elijah—“Why are you here?…
Get back to work”—also seems to suggest God had other plans for
him. Lastly, the fact that this scene strongly recalls Jonah 4, where
we find another prophet wallowing in self-pity in the shade of a
plant, suggests that Elijah has made a poor choice.7
Elijah, it seems, has already forgotten the past. His complaint
is of Israelite apostasy, a torn-down altar, and the death of God’s
prophets (19:10, 14). But this is not the whole story. In the previous chapter, Israel was restored, the altar was rebuilt, and Baal’s
prophets were killed (Provan 145). Contrary to his contention, Elijah did not stand alone—and he knew it, since he had just spoken
to a man of God in the palace who confirmed the life of 100 other
prophets. And God will soon tell him of 7,000 who had not worshipped Baal, likely a symbolic number to represent God’s perfect
and complete work of preserving a large number of the faithful.
Elijah, it seems, had fallen prey to thinking too much about self.
As he complained under the tree (v. 4), he had an exaggerated sense
of self-loathing. He did not really want to die or he would have allowed Jezebel to fulfill that request instead of running—she would
have been perfectly happy to oblige. As he complained at the cave
(vv. 10, 14), he had an exaggerated sense of self-importance. Again,
he knows he is not alone and God does not need to be informed of
his zeal.
God’s response of wind, earthquake, and fire—the usual accompaniments of a theophany—were a reminder of Elijah’s experience at Carmel and Moses’ experience at Sinai. But God was not in
the power and pyrotechnics (vv. 11–12). God instead came in a low
whisper. Elijah needed a reminder that that there is more to God
than fire. God works in various ways at various times, and to end
Ahab’s dynasty he will use political means, not demonstrations of
power. It might make God seem quiet and invisible, but he is still
working. Just because the spectacular had not produced final victory—because Elijah’s victory at Carmel did not definitively secure
the battle—does not mean that there is reason for despair; God is
still in control.
I was recently preaching through these chapters and after the
sermon on chapter 19, the invitation song was “I Sing the Mighty
Power of God.” I had not asked the song leader to sing that song,
though I might have had I thought about it. While it is more natu-
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ral to think of singing about God’s great power after chapter 18
when fire has fallen from heaven and Yahweh is vindicated as the
true God, we need to sing it after chapter 19, because we need to
be reminded that even when God works in a whisper, God is still
there. Even when God is not visible, God is still in control. Even
when God seems absent, God is all powerful.
The Power of Prayer
In light of God’s enduring presence, even in silence, this is a
good place to consider Elijah as a model of prayer. After all, Elijah is remembered in the New Testament as a man with a human
nature like ours, but who was powerful in prayer (Jas. 5:17–18).
Indeed, prayer was a hallmark of Elijah’s life. Not only was the
famine bracketed by prayer, but he prayed at Carmel and over the
widow’s son. Each of these prayers has a common element, one that
a recent study of prayer has shown me courses through the veins
of nearly every biblical prayer: Elijah asked God for what God had
promised him.8 As my prayer study taught me, God’s promises are
intended to instruct our prayer life. In the context of Elijah’s life,
Kaiser expresses this truth very well: “The promises of Scripture
were not meant to excuse us from prayer or to let us know what it
was in the kingdom of God that we could take for granted. Instead,
they were given so that we might be taught what it is that we ought
to pray for and what it is our faith could cling to” (26–27). By filling our prayers with God’s promises we ensure that we are praying
according to his will and humbling ourselves properly before him.
Leithart, beginning with James 5, argues that Elijah’s success
in prayer is tied to his righteousness, specifically as displayed in
his careful obedience to God: “Elijah is a man of powerful prayer
because he is a righteous man: Yahweh commands, and Elijah
obeys” (130). Elijah’s obedience, Leithart says, is described using
a command-compliance structure where it is described in almost
identical language to God’s command. By contrast, “If one turns
away his ear from hearing the law, even his prayer is an abomination” (Prov. 28:9). Leithart concludes,
When anyone closes his or her ears to God’s word, God responds by
closing his ears. Prayer is a dialogue, a matter of mutual speaking
and mutual hearing. Prayer is inherently an act of trust, evoked by
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confidence in the word of God and by hope that God can and will do
something in response to our prayers. Anyone with the boldness to
ask God to listen to his or her words and petitions should do God the
courtesy of first listening to his. (130)

Naboth: The Downfall of Ahab
Just as the Ahab narrative is the literary center of the book of
Kings, the Naboth story (ch. 21) is the center of the Ahab narrative.9 This is fitting, since, of all Ahab’s sins, the Naboth incident is
what brings divine judgment upon him.
In short, Ahab wanted Naboth’s vineyard. Naboth refused to
give it to him. Ahab pouted. Jezebel arranged a false accusation
and a kangaroo court to get Naboth executed so that Ahab could
have it.
From Naboth’s perspective, it would have made good sense
to sell. Surely Naboth could have asked for an inflated price and
wound up with an even better vineyard. Or he could sell it for
pennies on the dollar and win favor with the royal family. But
Naboth refused. His refusal had nothing to do with selfishness
or stubbornness; rather, Naboth was one of the 7,000 (cf. 19:18).
His response invoked the covenant name of God and spoke of
the land as “the inheritance of my fathers” (21:3). The Law of Moses made it quite clear that the land was ultimately God’s and
that the inheritance was for the family to whom it was given. Although the Law made provision for temporary leasing of the land
(presumably if the owner was too poor to do anything else), it
was to return to the original owner’s family in the Jubilee year
(Lev. 23:13–17, 23–28).
Fundamental to the significance of this law is the nature of the
land. The land was not merely dirt, but a physical manifestation
of the promised rest of God. It is thus representative of the very
redemption God provided his people.10 Naboth obeys the law and
refuses to allow this token of God’s redemption to be taken from
his family.
Ahab’s desire for this land may also say something about his
wickedness. He wanted to replace Naboth’s vineyard with a vegetable garden. Israel herself is portrayed as a vineyard (Ps. 80; Isa.
3:13–15; Isa. 5; cf. Mark 12:1–12; John 15:1–17). By contrast, the
only other time “vegetable garden” occurs in the Old Testament
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(Deut. 11:10) is in reference to Egypt as contrasted with the Promised Land (Provan 158). Ahab follows the pattern of so many other
faithless from prior generations who chose Egypt over the Promised Land (cf. Gen. 12:10–20; 13:10–12; 16:1–4; 17:18; 26:2–3; Num.
11:5–6; 14:3; 20:5; 21:5; Isa. 30:1–3; 31:1–3; 36:6–9; Jer. 42:13–22),11
an action “consistent with his entire policy of ‘re-Canaanitization’
of Israel” (Leithart 154).
This entire scene shows once again that Jezebel is the one who
is in control. Not only does she take the initiative to get things
done, she rebukes Ahab over his non-kingly behavior before
doing so. It also shows just how far the corruption had spread:
participating in this miscarriage of justice were the elders and
leaders of the city (v. 8), the very ones who were supposed to uphold justice (Deut. 19:11–14; 21:1–9, 18–21). Ironically, Jezebel is
careful to go “by the Book” arranging for at least two witnesses of
capital crimes (Deut. 17:6; 19:5), cursing God and the king (Exod.
22:27) and blasphemy against God (Lev. 24:14). It’s amazing how
those who reject God’s word still feel free to use it for their own
purposes! (Kaiser 77).
As bad as it may be, Ahab’s sin is not unique. Although the specific terminology is not in this narrative, it echoes the Fall: Ahab
sees, desires, and takes. There is also an echo of David’s sin with
Bathsheba: he covets someone else’s property; a royal letter directs
a murder through devious means; the king seizes the property after the murder; a prophet brings God’s judgment of death; the king
repents; the punishment is deferred to the king’s son (White 68).
Finally, it foreshadows the murder of another righteous innocent.
Later, the same false charges of blasphemy and rebellion against
the king will be leveled against Jesus (Dillard 70).
While Ahab’s pouting act allows Jezebel to do the dirty work
and gives him plausible deniability, the responsibility for the murder of Naboth is his. It was his seal and his name that went out
with the order (v. 8) and he was perfectly happy to take possession
of the land once the deed was done (vv. 15–16). Most significantly,
God lays the blame at Ahab’s feet (v. 19).
Surprisingly, Ahab repents (vv. 27–29). He tears his clothes,
puts on sackcloth, and fasts. This time, instead of being vexed and
sullen (20:43; 21:4), he is humble (v. 29), and God will postpone
the disaster he plans to bring on Ahab’s house. Ahab repents be-
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cause he knows that Yahweh truly is God. Everything in his life
has sought to make this very point. The famine was designed to
teach him that Yahweh lives (17:1). The contest at Carmel was designed to show him that Yahweh is God (18:24, 39). The victory
over Syria was designed to show him that Yahweh is God of all the
earth (20:28). In spite of Ahab’s refusal to submit to God, there
could be no doubt in his mind that the God of Israel had the power
to judge as he decreed.
Ahab’s repentance, however, is not complete. In the next chapter, we read of his demise. Rather than seeking only God’s counsel,
he calls his 400 yes-men rather than the true prophet. When Jehoshaphat insists, Ahab hears Micaiah’s word, knows it to be true,
and tries to circumvent it instead of simply heeding it.
This is the great tragedy of Ahab’s life: God gave him every
chance and every proof and he simply refused to submit.
People often say that they would believe if God were more
visible. Miracles, they say, would convince them. The constant
testimony in the Bible, however, is that this is not the case. It is
not what we see that determines whether we respond in faith
but who we are. Dead hearts and blind eyes will not see or understand, and miracles alone cannot soften hearts or open eyes
(Dillard 54). When one comes face to face with the truth, one of
two things happens. The tender heart is humbled and repents;
the hard heart is further hardened and refuses to change.
Ahab, in spite of all he witnessed and all that he knew to be
true, simply could not bring himself to submit. This is the legacy
of Ahab: a king who refused to deny self and fear God, in spite of
every opportunity and every advantage.
Notes

Scripture quotations are from The Holy Bible, English Standard Version®
(ESV®), copyright © 2001 by Crossway, a publishing ministry of Good
News Publishers. Used by permission. All rights reserved. Any emphasis
to the Biblical text is added by the author.

1

For the Baal Mythology, see, e.g., Arnold and Beyer 50–62. A more abbreviated version can be found in Thomas 128–131.

2

Note especially the parallels to the Exodus (Ezra 1:5–11) and Ezra’s use
of “Israel” instead of “Judah” (2:2b). Many other connections that form

3
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continuity between the restored community and Israel can be seen in
the postexilic history, especially Chronicles, but these two at the outset
clearly establish that framework.
One of the more interesting questions in Ahab’s life is just what he was
thinking when he relayed to Jezebel the information about the Carmel
defeat. Given what he had witnessed and his habit of sullenly pouting
when he didn’t get his way (cf. 20:43; 21:4—which he does not do here),
it is conceivable that Ahab went home convinced—along with the rest
of Israel—that, “Yahweh, he is God” (18:39). This would change Elijah’s
run to Jezreel from being one more instance of his besting Ahab to a heralding the triumphal return of the repentant king. Ahab’s repentance is
short lived and his excitement, if this interpretation is correct, is quickly
replaced by submission to his wife (for a fuller exposition of this interpretation, see Leithart 136–137 and Angel 6).
4

The omission of Ahab’s victory at the Battle of Qarqar (853) is notable.
It is one of the most significant battles in Ancient Near Eastern history,
with Ahab and his allies defeating the Assyrians, but it is never mentioned in the Bible. This reinforces that the narrative focus not a political history but a theological one designed to show the negative effects of
apostasy and failing to love God and keep his commandments.
5

The 400 prophets of Asherah may not have been in attendance, even
though Elijah challenged them to be. At his victory, he slew only the 450
prophets of Baal. It seems unlikely that he would have allowed the 400 to
live had they attended. Further, 400 is the exact number still available to
prophesy in contradiction to Micaiah (22:6ff).
6

The views of Leithart (138–144) and Provan (143–150) cover the two
extremes of interpretation. Leithart defends Elijah’s trip to Sinai; Provan
suggests that, even after Sinai, Elijah’s responses to God’s commands are
less than wholehearted.

7

Though not stated, it is clearly implicit that Elijah’s prayer to begin the
drought is in response to a prophetic message God had sent. His prayers
for fire from heaven at Carmel and for rain following the people’s repentance are clearly rooted in God’s promises. The most inferential instance
of this is his prayer for the life of the widow’s son. Even here, however,
God had implicitly promised life throughout the famine (17:14); Elijah
seized upon that promise of life and prayed. As to the frequent prominence of this feature in other biblical prayers, I will leave it to your study.
8
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Dorsey proposes a chiastic structure with the Naboth story at the center.
He says, “The author underscores the guilt of Israel’s leadership by placing the condemnatory story about King Ahab and Naboth’s vineyard at
the center of the unit” (139).
Leithart proposes an inverse parallel structure. The center elements
are the contrasting stories of Ahab’s sparing of the Gentile king Ben Hadad (ch. 20) and Ahab’s killing of the faithful Israelite Naboth (ch. 21).
He says, “Ahab’s actions in the two chapters summarizes his apostasy:
he loves Gentiles and their gods while hating faithful Israelites and their
God. He fails to carry out holy war against Ben Hadad, but prosecutes
it against Naboth and his house (2 Kgs. 9:26). He does not know how to
fight enemies, and, to say the same thing, he does not know how to protect friends” (154).
9

The connection of rest to redemption to the Land is made clear in several passages. Moses’ interpretation of Sabbath law in Deuteronomy
5:12–15 (contrast Exod. 20:8–11) clearly connects the rest and redemption. The Psalmist also makes this connection between rest and the land
(95:8–11), a passage the Hebrew writer argues clearly refers not just to the
Land itself but to redemption in the fullest sense (Heb. 3–4).

10

For a more detailed study of this theme see Ward 243–246 and Duguid
419–421.

11
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Jehu and his Dynasty
Douglas Focht Jr.
In the third century b.c., an Egyptian priest-historian, Manetho,
working under the Ptolemies, compiled a listing of the pharaohs
of Egypt from the earliest times to the latest. Although his list was
not complete or perfect, his grouping of the list into what he called
dynasteia became a model for future generations of Egyptologists
and historians. And while Manetho did not restrict his dynasties
to bloodlines, the term has since become used that way in place
of the more common phrase, the “house of…” Perhaps, because of
Egyptian greatness over the years, the word dynasty is seen to have
an aura of power and glory to it that house does not.
By our reckoning, Jehu’s house does not appear to be much of a
dynasty. It consists only of himself and four generations, the last—
Zechariah—existing only a few months. Yet it would be unfair to
judge Jehu’s dynasty solely by its lack of longevity. The great powers
of the day from the time of the Exodus to Joshua were the Egyptians and Hittites, and more locally, the kingdoms of Og and Sihon.
By Solomon’s time, all these—with the exception of Egypt—had
ceased to be a major threat to Israel. But new adversaries began
their rise from the north and east. I consider the period of our
study to be historically pivotal, because we see in it the foundation
for God’s judgment of Israel through the emergence of the new,
great Mediterranean “super-powers” which would eventually subjugate the land and its people, while at the same time, preparing
the world for the coming Christ.
Our topic is a piece of a larger picture, as denoted in the title
of our lectureship. Through these lessons we hope to gain insight
through the examples—both good and evil—presented in the
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events of the characters we study. Each presentation has for its
emphasis certain specifics, each part of which relates to the whole.
That being so, and since these pieces are inter-related, the challenge
each participant faces is to produce a self-contained manuscript
without intruding unnecessarily upon another’s work. However, as
a certain amount of overlapping is necessary, if we are to see how
the pieces fit together, I do not view such to be an intrusion, either
on my part or another’s.
It will be our purpose in this study to examine the rich historical context in which our five kings reigned, and to use that information to help us gain greater insight into the biblical texts that
record the deeds of our kings and their times.
Jeroboam the son of Nebat
The very first king of the northern tribes, Jeroboam the son of
Nebat, became the evil standard by which all future Israelite kings
were judged, because he did not trust God to give him a lasting
house. Fearing a mass exodus of his citizens to Judah, he set up
his own system of calf-worship, with his self-appointed priesthood,
thus effectively abrogating the entire Law (cf. Heb. 7:12; all quotes
are from NASU, except that the English Jehovah is used for the
Tetragrammaton). Large sectors of the righteous—especially the
priests and Levites—fled to Judea anyway, in order to continue
serving and worshipping Jehovah according to the Law. The resultant drain of much of the “salt of the earth” from Jeroboam’s
territory would have a lasting impact on virtually all the kings who
followed, each one from that moment participating in the same sin
and receiving the same judgment.
The house of Ahab the son of Omri fell under that curse too.
Because of Ahab’s wickedness by which Jezebel had incited him,
God decreed that his house would experience the same fate as that
of Jeroboam I (1 Kings 21:21–24).1 To accomplish this, God chose
Jehu, the son of Jehoshaphat the son of Nimshi, who began his
career as a soldier in Ahab’s army (2 Kings 9:25). Although Jehu
fulfilled Jehovah’s charge in stellar fashion, he did not remove the
golden calves. Thus, though escape from the “curse of Jeroboam”
was within his grasp, he and his dynasty would succumb to its sin
and share its ignoble end.
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Historical Considerations: Cautions and caveats
By historical sources, I mean non-biblical or secular. This is
purely accommodative, since over time, the historical accuracy
of the Bible has been impressively validated as a reliable historical source in its own right. Nevertheless, historical and archeological information has been invaluable—sometimes crucial—in
shedding light on our understanding of Scripture. But we must
resist the attempt to interpret Scripture in the light of historical
events, rather than vice versa, because any interpretation based
upon historical evidence can only be as accurate as those sources;
and since history and archeology are fluid sciences, the more one
depends upon those sources, the more likely the interpretation
will be forced into revision as new data emerges. Finally, the mere
absence of historical evidence cannot prove or disprove anything2.
The lack of external evidence supporting Herod’s tirade against the
infants is no basis upon which to claim it never happened, though
some scholars conclude exactly that.
Determining so-called “absolute dates” prior to Hezekiah’s
time (late eigth century b.c.) can be more problematic than is
commonly understood. Many of the events recorded in ancient
documents have celestial events attached to them. Astronomers
can therefore calculate backward in time to arrive at an absolute
date for that event, which event then serves as an anchor point for
surrounding events. But if, as the Bible says, the sun reversed itself
by ten steps on the stairway (sundial) of Ahaz (2 Kings 20:9–11;
Isa. 38:8), then the regularity of earth’s rotation would have been
significantly disrupted, and with it, the uniformity of rotation
upon which the accuracy of those calculations is assumed. Consequently, absolute dates for events occurring before Hezekiah’s
time may not be, in fact, absolute. However, for our study, relative
dates are more important than absolute dates, and so we will be
using Edwin R. Thiele’s dating system, in which he first calculated
the relative dates of the kings of Israel and Judah to each other,
after which he brought in the “absolute” dates of the historical records surrounding these kings. But the reader should be aware of
dating irregularities during this period.
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Judah
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Jehu, 841–814 b.c. (2 Kings 9–10)
Our introduction to Jehu occurs in 1 Kings 19, during the last
days of Elijah, who had fled to the cave at Horeb, seeking refuge
from the wrath of Jezebel. There, God gave Elijah a three-fold
commission: to return by way of the wilderness of Damascus and
anoint Hazael king over Aram; to anoint Jehu the son of Nimshi3
king over Israel; and to anoint Elisha the son of Shaphat as his
replacement. We are not informed of Elijah’s completion of these
anointments, but we do know that the anointment of Jehu occurred under the auspices of Elisha in 2 Kings 9.4
Jehu and Shalmaneser III, 859–824 b.c.
Assyrian power and influence at this time were on the ascendancy. Shalmaneser’s father, Ashur-nasirpal II had made incursions westward to the Mediterranean coast and down into Syrian
and Phoenician territory, though apparently this did not significantly affect Israel (Younger 246). After Ashur-nasirpal’s death,
these territories rebelled and, putting aside their own perennial
squabbles, formed a confederation to resist Assyrian aggression.
In the sixth year of Shalmaneser’s reign (853 b.c.), he met and defeated this coalition at Qarqar. This time, Ahab participated with
personnel and material, if not directly. A record of this event is
carved on the Kurkh monolith, and records that the twelve-king
coalition was headed by Adad-idri (Heb., Hadad-ezer), king of
Damascus and Irhulenu of Hamath. The Monolith also records
Ahab’s contribution of men and materials. This stone carving
is the first outside the Bible to mention a king of Israel by name,
“Ahab of Israel” (Barstad 28–29). The Hadad-ezer of the Assyrian
records is most certainly a variant of the Ben-Hadad of Scripture,
as indicated in the Tel-Dan inscriptions.5
Other Assyrian sources show that Shalmaneser regularly returned to fight the coalition. In 849, 848 and 845 b.c., he was opposed by coalitions of twelve kings, each time being headed by Hadad-ezer and Irhulenu of Hamath (Grabbe 74–75). In these battles,
Ahab is not mentioned, having been killed in battle against Benhadad at Ramoth-Gilead in 853 b.c., the same year as the battle of
Qarqar (cf. 1 Kings 22 and 2 Chron. 18).
Major changes occurred in Shalmaneser’s eighteenth year (841
b.c.), events which are recorded in several significant sources. The
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Assur Basalt Statue records that Shalmaneser’s army routed the
coalition, that Hadad-ezer died6 and that Hazael, a usurper (“son
of a nobody,” i.e., with no dynastic connection), took the throne.
Shalmaneser also defeated Hazael, who fled to Damascus, his royal city, where (so the Kurba’il Statue adds), he confined him. The
Kurba’il statue and the black Obelisk also add that, at that time,
Shalmaneser received tribute from Tyre and Sidon, and from “Jehu
the son of Omri” (see below).
The order of events that follows is presented as a plausible combination of Assyrian sources and the biblical account in 2 Kings 8.
Shalmaneser fights and defeats Ben-Hadad II and the coalition
(842/1 b.c.). Ben-hadad is sick, and when he hears that Elisha has arrived in Damascus, he sends Hazael to inquire of Jehovah whether
or not he will recover. Hazael is informed by Elisha that his master
would not live and that he, Hazael, would be the next king. Having
received Jehovah’s verdict, Hazael returns to Ben-hadad, kills him,
and takes the throne. Hazael becomes king and sets out to resume
Israel’s attack on the Assyrians, but Shalmaneser defeats him and
chases him back to Damascus, where he confines him.7
As the Assyrian armies leave the area, Hazael sees opportunity
to move against Israel, and engages their armies at Ramoth-Gilead.
King Joram, son of Ahab, is wounded in this battle and goes to
Jezreel to recover. At this time, Elisha sends one of his disciples
to Ramoth-Gilead to anoint Jehu as King. The prophet finds him
among the captains in the army, takes him aside, anoints him king
in the name of Jehovah, and gives him his charge to avenge the
blood of God’s prophets and servants and to destroy the whole
house of Ahab, cutting off every male (2 Kings 9:7–9).
The army, supporting this proclamation, proclaims Jehu king,
whereupon he shuts down the city to prevent any news of this
from leaking out while he plans his strategy. He then charges his
armies to the district of Jezreel where he kills Joram and Jezebel.
He also mortally wounds Ahaziah of Judah, who had allied himself
with Joram and had been visiting him at Jezreel. The kingdom now
firmly in his hands, Jehu offers tribute to Shalmaneser.
The Black Obelisk of Shalmaneser III
The most interesting of these sources—and the most debated—is the Black Obelisk, discovered by Sir Austen Henry Layard
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(1817–1894) in excavations at Nimrud in 1846. Produced probably
around 827 b.c., it records thirty-one years of Shalmaneser’s campaigns (Walton 63). The four-sided limestone monument contains
five rows, or registers, of pictorial stories, each story continuing in
the same row around each of the four sides. In the second register,
Shalmaneser is pictured making an oblation to his god over someone prostrated at his feet. The caption above the register reads,
“Tribute of Jehu, son of Omri. Silver, gold, a golden bowl, a golden
beaker, golden goblets, pitchers of gold, tin, staves for the hand of
the king, javelins, I received from him” (Bleibtreu 61; see also www.
britishmuseum.org).
Most of the discussion surrounding these sources—including
the obelisk—is over this question: Why is Jehu referred to as bit
khumri—“son of Omri”—which he is not, while Ahab, who was
a son of Omri, is cited simply as Ahab of Israel? There are several
variant interpretations. Some pose that Jehu actually was a son of
Omri, but through a different line (Schneider). Some have even argued that the image on the obelisk wasn’t Omri or any other Israelite (Ziffer). The majority view, though, is that Omri, having made
his palace at Samaria, thereby raising it to the status of the capital
city of Israel, was viewed as the founder of the Israelite nation, and
so kings of Israel became known by its founder, as if today a foreign
government might refer to our presidents as “sons of Washington.”
This argument is supported by the use of that same title by TiglathPileser III, about a century later, when both Omri’s and Jehu’s dynasties were no more (Kitchen 24).8
A modified version of the majority view is that the Assyrians
preferred to refer to their enemies in a general—sometimes even
derogatory—manner, rather than in dynastic terms. Hence, since
Ahab, Hadad-ezer and Hazael were part of a coalition effort against
Assyria, they were not given dynastic titles. Likewise, though both
Hazael and Jehu were usurpers of their respective thrones, Hazael
is called “son of nobody,” while Jehu, who allied himself to Assyria,
is called “son of Omri” (Na‘aman 237–38).
This last view seems to me the one that answers the most.
Though we might be inclined to view Jehu as being humiliated,
the obelisk actually gives him a title of respect. As far as we know,
nobody else in these sources at this time is given the dynastic
status, “son of…” But regardless of how one views it, the obelisk
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is evidence of Jehu’s character at the time. Jehu’s tribute could
be viewed as a savvy political move. By breaking Israel’s alliance
with the coalition, Jehu may have sought to remove the threats
from both Aram and Assyria, giving him time to consolidate his
power. But even so, it is also clear that Jehu did not know, or
did not trust, Jehovah’s power to protect him, in which case he
would also have been inclined to view his subsequent victories,
although blessed by Jehovah, as the result of his own power and
experience as a warrior.
In any case, God did grant him time to carry out his mission,
and Jehu used the time well. Not only did he destroy completely,
but meticulously as well. If Jehu’s faith was not what it should have
been, his remembrance of what Jehovah spoke regarding Ahab is
clear in his mind. Proceeding from Ramoth-gilead to the district
of Jezreel, he confronted and killed Joram, then dumped his body
in the open field of Naboth’s vineyard, remembering what God had
said: “The one belonging to Ahab, who dies in the city, the dogs
will eat, and the one who dies in the field the birds of heaven will
eat” (1 Kings 21:24; and so, 2 Kings 9:21–26). Ahaziah, king of Judah was also at that battle, and Jehu mortally wounded him as well,
since he was a son of Athaliah, granddaughter of Omri. 9
Then, as he entered the city and was confronted by the insolent
taunts of Jezebel from her upper-story window, he had her thrown
down and trampled. Then, after dining, he gave orders to bury her;
but when they went back to get her body, the dogs took care of all
but her skull, hands and feet—again, according to the word of Jehovah (1 Kings 21:23). One would think that by now, if he was previously unsure, Jehu was beginning to understand how accurately
the words of Jehovah were being fulfilled before his own eyes, according to what he had heard from his prophets. For after seeing
the graphic fulfillment of Jezebel’s end, he apparently ordered the
rest of her remains to be scattered also in the field of Naboth’s
vineyard, as prophesied, so that no one would ever be able to say,
“here lies Jezebel” (cf. 2 Kings 9:4–10, 34–37).
Encouraged by his victories, he sent letters to the leaders of Samaria either to fight or bring the heads of the sons of Ahab to him
at Jezreel. Seventy heads were brought to him at Jezreel, whereupon he publicly restated the reasons for his actions and his vow to
fulfill the word of Jehovah (2 Kings 10:9–11). After killing all that
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remained of Ahab in Jezreel, Jehu proceeded to Samaria. On the
way, at Beth-eked, he encountered and killed relatives of Ahaziah,
king of Judah. He continued on to Samaria, picking up Jehonadab
son of Rechab on the way as witness to his “zeal for Jehovah.” Once
there, he eliminated all the remaining sons of the house of Ahab
(vv. 15–17). He then turned his attention to eradicating all the
worshippers of Baal, which he did by clever subterfuge (vv.18–28).
He made a proclamation, on penalty of death, for all worshippers
to come to his grand sacrifice and solemn assembly for Baal. Once
they were all gathered together, he made strict inquires to separate any worshippers of Jehovah from the assembly. (If ever there
was a moment for those “on the fence” to stand for Jehovah, this
would be their last chance!) After the inquiry was over, he ordered
his men to slay them all, and let no one escape (also on penalty of
death). Thus, he eradicated Baal worship from Israel.
Having accomplished all that the prophet had instructed him,
the total restoration of Israel was within his grasp, but not in his
plans, for he evidently viewed his duty to Jehovah as having been
fulfilled. Putting aside God’s true prime directive for all the kings
of Israel, he allowed the calf-worship to remain. This failure did
not come about because Jehu was ignorant of Jehovah’s desire regarding this, but because he was not careful to walk in the law of
Jehovah the God of Israel with all his heart (10:31). After being so
precise in carrying out the commands of Elisha, he was not willing
to walk with the God by whose Spirit he was anointed.
It is said of World War II General George S. Patton, Jr., upon
having his supply of gasoline cut off for use elsewhere, just at a
crucial point when his third army was slicing through the German defenses, that he expressed his frustration, believing as he
did, that the entire Nazi Reich was his for the taking. He had
precisely the right instrument at precisely the right moment in
history and at precisely the right place. He knew an opportunity
like this would pass quickly, and all he needed was fuel for his
vehicles. Whether Patton’s evaluation was accurate or not, the
situation at 2 Kings 10:28 seems eerily similar. Jehu had crushed
his opposition, carried out Jehovah’s commission to liquidate the
house of Ahab, and eradicated Baal worship. The timing was perfect for him to destroy the calf-worship and restore the Levitical
priesthood. He had the backing of the army and, most impor-
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tantly, the God of Israel. There would be other opportunities for
reform, but a moment like this would not occur again in Israel’s
history. But whereas Patton had the heart and not the fuel, Jehu
had the fuel but not the heart.
Jehonadab Son of Rechab
One can scarcely read this story without wondering about Jehonadab, son of Rechab in verses 15–17. Who was he, and why is
this odd detail important for us to know? The Bible has no wasted
words, and though we may not know the reason for the insertion
of a detail like this in the text, reason nonetheless exists for us to
find. From the context, and without any other information, we are
forced to conclude that Jehonadab was known throughout the land
as a man of God, if not a prophet, for there would be no reason for
Jehu to have invited a lesser figure to ride with him to witness his
“zeal for Jehovah.”10 1 Chronicles 2:55 tells us only that Hammath,
a Kenite, was the father of “the house of Rechab.” But Jeremiah
35 provides a solid connection with our events and the reader is
strongly urged to go there and study that chapter in the light of 2
Kings 10:12–28. Jehonadab (Jonadab in Jer. 35), the son of Rechab,
commanded all his future sons and their families not to drink
wine, nor build a house, nor sow seed, nor plant a vineyard nor
own one (Jer. 35:1–11). The reason for this charge is not stated, but
we dare not conclude that it was a capricious command, merely
coincidental to the events of Jehu’s time during which Jehonadab
lived and made this rule for his house. It appears that Jehonadab
wanted them to live as nomads, so as not to become attached to a
land that he knew was dying, that they, like Abraham, might seek
an inheritance beyond this life (Heb. 11:8–10). Now, more than
200 years after Jehu, Jeremiah holds up the house of the Rechabites as a model of fidelity. For though no precept in the Law of
Moses required this of them, for sake of honor and integrity, they
had been keeping the command of their father even to Jeremiah’s day. The illustration to the Judeans, who would soon be sold
into captivity, is given in verse 16 as Jehovah speaks through the
prophet: “Indeed, the sons of Jonadab the son of Rechab observed
the command of their father which he commanded them, but this
people has not listed to Me.” The verses that intimately connect us
to our story are verses 18–19: “Thus says Jehovah of hosts, the God
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of Israel, ‘Because you have obeyed the commandment of Jonadab
your father, and kept all his commands, and done according to all
that he commanded you; therefore thus saith Jehovah of hosts, the
God of Israel, “Jonadab the son of Rechab shall not lack a man to
stand before Me always.” ’ ”
It is ironic—but, I think, not coincidental—that two dynasties
rode together on Jehu’s chariot that day. One was physical, the
other spiritual. One lasted only five generations, the other lasted
beyond our knowledge. It was as though Jehu had the glory of God
riding with him, and that their hearts were at that moment in tune
with one another (2 Kings 10:15). It is so unfortunate that the two
parted company—metaphorically speaking—when Jehu, thinking
he had arrived at the end of the journey when in fact he had only
arrived at its crucial crossroads, failed to carry out God’s ultimate
commission given to all the rulers of his people. For had not God
promised a lasting house even to Jeroboam, if only… (1 Kings
11:37–38)? And had not every king in Israel been informed of the
sin of Jeroboam the son of Nebat?
Jehoahaz, 814–798 b.c. (1 Kings 13:1–9)
Despite Jehu’s failure to remove the calves and to seek Jehovah
with all his heart, because he had faithfully and completely fulfilled his commission in regard to the removal of Ahab’s house,
Jehovah extended to him four generations to succeed him (2 Kings
10:30). But in the waning years of Jehu’s reign, the Arameans began to gain strength and retake territories from Israel (2 Kings
10:32–33). The Syrian harassment continued to increase during
the reign of Jehoahaz, the first son of the promised four generations, who reigned for seventeen years, continuing the evil policies
of the kings before him.
After the death of Shalmaneser III in 824 b.c., Assyria began a
period of decline. And even though, as Assyrian records indicate,
Israel kept up their tribute payments at least through the reign
of Jehoash (Shea 110), the withdrawal of Assyria from the northern regions left a vacuum which Syria began to fill (Grabbe 75).
The Bible says only that God “gave them over continually into the
hand of Ben-hadad the son of Hazael” (2 Kings 13:3). A remarkable
perspective is gained by our consideration of the timing of these
events, for it is fascinating how they appear to have been choreo-
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graphed by God, as Israel turned away, or toward him. Hazael, king
of Aram and his son, Ben-hadad III, continued warring against Jehoahaz until his armies were decimated. Perhaps out of desperation, Jehoahaz entreated Jehovah’s favor, and he responded to the
pleas of Jehoahaz out of compassion for his people and raised up a
deliverer, or savior (v. 5). The context shows that this deliverance
would not come from Jehoahaz, nor during his time, but would
come in the days of his sons (cf. 13:22–23).
There is an interesting irony in the reversal of order of the favor God showed to Jehoahaz as compared to Ahab in the text of
1 Kings 21:20–29, and I think this might be the most important
thing to take away from his example. Ahab’s evil is said to be like
no other king, having sold himself to do evil because of Jezebel (v.
25). But when he heard Jehovah’s judgment upon him, he humbled
himself greatly. God, impressed by this act of repentance, responded by deferring the judgment against Ahab’s house until after his
death. God granted no such personal favor to Jehoahaz himself,
and I suspect that he had not been truly penitent, but called upon
Jehovah because there was nothing else to do. Jehovah granted Israel favor for his own name’s sake and to demonstrate to them
(once again!) his compassion for them. Still, it is remarkable what
even a little humility before God can accomplish!
Jehoash (Joash), 798–782 b.c.
(2 Kings 13:10–25, 14:8–14; 2 Chron. 25:5–24)
It seems that the preparation for God’s deliverance from the
Syrians began from the moment he accepted Jehoahaz’s entreaty.
Adad-Nirari III ascended to the throne in Assyria while just a child,
but had come of age about the time of the beginning of Jehoash’s
reign, in 798 b.c. He momentarily halted the Assyrian decline, and
soon began again to invade the territories which had been slipping out of Assyrian control, including Damascus, which he defeated around 796 b.c. But Assyrian incursions further south were
prevented by their own internal power struggles and by threats
from their northern territories (King). Thus, in the early part of
Jehoash’s reign, Syria had already been weakened by the Assyrians.
Jehoash reigned for sixteen years, but during much of this time,
from 793 to 782, his son, Jeroboam II co-reigned with him. Jehoash
showed genuine compassion for Elisha when he went to him as
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he was dying and wept for him. His words, “My father, my father,
the chariots of Israel and its horsemen!” (2 Kings 13:14) were the
same spoken by Elisha when he mourned for the departing Elijah
(2 Kings 2:12). Accordingly, God granted favor to Jehoash through
Elisha, as he laid his hands upon Jehoash’s and instructed him
to shoot an arrow through the window. As he did so, Elijah proclaimed, “Jehovah’s arrow of victory…over Aram” (v. 17). There
could be no doubt that Jehoash knew Jehovah was granting him
victory through Elisha. Having shot the arrow out the window, Elisha then instructed Jehu to strike the ground with his arrows.11 He
also must have known that Elisha meant for him to strike more
than once, since this represented victories over Aram, yet he only
struck three times. Elisha was angry over his lack of understanding, faith, and zeal. Had he struck five or six times, he would have
completely destroyed Syria. He appears not to have had the zeal
for victory of his grandfather, who probably would have shot the
whole quiver! But at least, Jehoash was granted three victories over
Syria, by which he was able to recover territories taken from Israel
during his father’s days (vv. 22–25).
Toward the end of Jehoash’s reign, Amaziah of Judah declared
war on Israel. The events of this are best seen from 2 Chronicles 25.
In the process of building up his forces to go to war against Edom,
Ahaziah had hired 100,000 mercenaries from Israel. But a prophet
warned him not to use those men, for Jehovah was not with Israel
nor with “any of the sons of Ephraim” (v. 7). The hired men were
dismissed and went home in a rage, destroying Judean cities and
citizens on their way (vv. 10–13). This was probably the reason for
Amaziah’s war on Israel after he defeated the Edomites. Jehoash
did not want war with Amaziah, but it was God’s desire that this
war take place, in order to punish Amaziah for worshipping the
Edomite gods after having defeating them (v. 20). Jehoash defeated
Amaziah, tore down part of the city wall, and plundered the storage rooms of the house of God, as well as the king’s treasury (vv.
21–24). It is worth noting that although God had previously told
Amaziah that the Israelites were not in his favor, he nevertheless
used their armies to discipline him on this occasion. So if Amaziah, in declaring this war, was operating on the assumption that
victory was a sure thing because God had no use for Israel, he presumed too much about God and about himself!

FC Lectures 2014.indd 117

12/11/2013 4:06:43 PM

118 

Douglas Focht Jr.

Jeroboam II, 793–753 b.c. (2 Kings 14:23–29)
Despite the military campaigns of Adad-Nirari III, there were
signs of Nineveh’s waning desire or means to conduct war on the
scale for which it had previously been known.12 It was also during
this time that Jonah would have made his trip to Nineveh, and the
penitence of the Assyrians and their king may also have contributed to a decline in military aggression.13
Although Jonah is known for the events surrounding his journey to Nineveh, his primary ministry was as prophet to Jeroboam
II. From Scripture, we know little about Jeroboam himself, other than that he carried out Jehovah’s word which he had spoken
through Jonah, by recapturing Damascus and Hamath, and effectively restoring to Israel the entire northern-most territory which
they had under Solomon (2 Kings 14:25). From the historical
sources, the reign of Jeroboam II ushered in the “golden days” of
Israel.14 Free from threats from their enemies, trade and wealth
greatly increased and prosperity abounded, although not for the
masses. For as peace and prosperity reigned, so did greed and
worldliness. Amos, whose writings span this time,15 has only grave
warnings concerning the evil misuse of these riches and resources,
both for the men and their wives (e.g., 2:6–8, 4:1–3, 5:10–13, 6:4–7,
et al.). His prophecies extend beyond his life, to the impending
doom of Israel and the end of the banquet. These would all be fulfilled within only a generation.
Zechariah, 753/2 b.c. (2 Kings 15:8–12)
All that is to be said of Zechariah, son of Jeroboam, is expressed
in these four verses. He reigned only six months, and with his
death, the dynasty of Jehu ended.
Closing Remarks
God did not leave the kings of Israel without adequate guidance. Elisha, Amos, Hosea, and Jonah were among the betterknown prophets, but there were many others as well, both named
and unnamed. Despite the great emigration to Judah of the priests
and Levites, none of the kings could ultimately claim they did
not really know God’s will. Yet, with a few exceptions, they were
polite and respectful of the prophets. Jehu saw and had a role in
the fulfillment of Elijah’s prophecies concerning the fate of Jeze-
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bel and Ahab’s sons; Jehoash wept for Elisha; Jeroboam II fought
with God’s blessing as he fulfilled the word of Jonah by recapturing territories of Israel. But their respect for the words of prophets
extended only to the point that it did not conflict with their own
agendas. But then, this is true with people even today who may
show some respect for the Bible and those who preach it, but will
not accept the parts that conflict with their traditions or desires.
Ironically, during the period of our study, the best examples
of respect for the word of God come from Gentile nations that
were hostile toward Israel. Naaman, the commander of the Syrian
armies under Ben-hadad II, cleansed from his leprosy when he finally obeyed the word of Elisha, promised to worship only Jehovah.
And even though his duties required him to bow himself in the
house of Rimmon with his king, yet his heart and mind would be
with Jehovah (2 Kings 5:14–19). Remarkable! And then, there was
Nineveh—the great city—which, along with its king, repented in
sackcloth and ashes at the preaching of Jonah, and later served as
an exemplar of repentance for Jesus in his condemnation of the
people of God (cf. Jon 3:5–10; Matt. 12:41). These examples foreshadow a time when God’s faithful remnant of all the earth would
be brought into his fold through Christ (Rom. 9:22–30).
As for our generation, so far removed from the events we have
studied and from the days of direct revelation, do we suppose,
either by thought or action, that God no longer sees or operates
among the affairs of men and nations today as he did then? Does
his hand no longer guide the direction of nations to glory or destruction? Or, are the words of the prophets of old still as valid
today as they were then:
Let the name of God be blessed forever and ever, For wisdom and
power belong to Him. It is He who changes the times and the epochs;
He removes kings and establishes kings; He gives wisdom to wise
men and knowledge to men of understanding. (Dan. 2:20–21)

Notes
Scholars routinely speak of this as the end of the Omride dynasty. While
it is true that Jehu was commissioned to destroy the house of Ahab, not
Omri, Omri is implicated in his son’s sins in 1 Kings 18:18; and Micah,

1

FC Lectures 2014.indd 119

12/11/2013 4:06:43 PM

120 

Douglas Focht Jr.

writing more a century later, uses the sins of Omri and Ahab as the template-sin of his present day Samaria, on the eve of their destruction Micah 6:16.
2

“Absence of evidence is no evidence of absence of fact” (Wiseman 34).

In 2 Kings 9:2, 14, Jehu is the son of Jehoshaphat, the son of Nimshi,
which was undoubtedly his actual descent, but his military-regal designation is son of Nimshi, 2 Kings 9:20; 2 Chron. 22:7. See further, under
discussion of Jehu and the Black Obelisk.
3

There is no mention in Scripture of Elijah having anointed any of these,
unless throwing his mantle upon Elisha satisfies that definition (1 Kings
19:19). If so, the announcement by Elisha to Hazael that he would be king
of Aram (2 Kings 8:7–15) may also qualify as an anointment, for why else
would Elisha go to Damascus? (See also Keil 259–60).
4

The Tel Dan Inscription records Hazael referring to Bar-Hadad as his
father and claims that he—Hazael—is the one who killed both Joram and
Ahaziah “of the house of David” (Kottsieper 109).
5

Perhaps significantly, the record does not say how Hadad-ezer died, only
that he died (Barstad 30).
6

The length of this “confinement” is not stated, but this sounds conspicuously similar to Sennacherib’s claim (in the Sennacherib prism) that he
shut up Hezekiah in Jerusalem “like a bird in a cage.” According to 2
Chronicles 32, Hezekiah’s “imprisonment” was short-lived!

7

But Tiglath-pileser III’s titles for Israel on the inscriptions are not consistent. Pekah and Hoshea are of bit-Khumri, house of Omri (same title
given to Jehu on the Black Obelisk), while Menahem and Jehoash are of
Samaria.
8

Or perhaps a late daughter of Omri, raised by Ahab and Jezebel. Ahaziah
was born in 881 and Omri died in 874 b.c. It is possible that, in his later
years Omri had a daughter (Athaliah) who upon his death was raised
by Ahab and Jezebel. Compare 2 Kings 8:16–18, 25–26 with 2 Chron.
21:5–6, 22:1–3.
9

It is often supposed that Jehu’s purpose in this was mostly political, i.e.,
to have the support of such a revered figure in accomplishing what he in
fact wanted for himself: to liquidate the house of Ahab and exterminate
Baal worship, which was the religion of the despised Jezebel, and certainly a major “competitor” with the calf worship. Given the statement made

10
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about him in 2 Kings 10:31, and the evidence from the Assyrian sources,
I am inclined to agree.
“Strike [nakah] the ground” with the arrows, i.e., the same as Jehu
struck (nakah; NASU, “shot”) Joram with his arrow and commanded to
shoot Ahaziah also (2 Kings 9:24, 27). Hence, “shoot the arrows” into the
ground (Keil 377).

11

It is suggested by some that even the building projects of Adad-Nirari
III, especially his temples to Nabu (originally the god of writing), indicate
a shift away from the aggressive qualities of Ashur or Nirurta, and that
there was an acknowledgement “that different gods could be alternative
facets of a single divine authority (emphasis mine, DNFj) variously and
inconsistently manifested” (Curtis and Reade 26).

12

The identity of the Assyrian king is not known. If it was Shalmaneser IV,
it would be a fitting irony, even if a superficial one. For as Jehu had paid
homage to Shalmaneser III, so then Shalmaneser IV by his repentance
would have paid homage to the God of Israel. However, Adad-Nirari III
also overlaps this period toward the end of his reign, and may be a better
choice. The only other possibility would be Ashur Dan III.
13

Philip King refers to this time in Israel’s history as “The Great Eighth
Century.”

14

15

Barstad suggests 805–732 b.c. (27).
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2 Chronicles 7:12–18
The Blueprint for Renewal
Dan Peters
In this passage Israel learns how to get back into fellowship with
God after failing him. It is a divine plan or blueprint that if followed brings revival to the heart. There are many who stray away
from God and never find their way back. Hear a modern day Israelite as she tells her story. She signed up for a Bible correspondence course a few years ago from Janesville, Wisconsin. She and
I emailed back and forth a bit when she wrote this note. Listen to
her soul as I quote her verbatim.
Hi Dan;
Thanks for sharing a bit of your life/family with me.
Let me ask you this: my background is Jewish and I answered the
Lord, finally, when I was 30. It was a pure JOY to become a Christian
and be baptized. But as I look back over my life, I can’t remember being “happy.” I experienced excitement related to specific events—but
the deep happiness, contentment—you know—that some people experience? I’m not sure I have ever experienced that. You have heard
of “Catholic guilt”? Well, there is the same among many Jews. The
only time I can recall my mother being “content” was when she was
crocheting a blanket for someone. Not her husband, her home, nor
her children or friends—she seemed “preoccupied” so much. And she
was a terrible “worrier.” I had hoped to never end up like that—but I
have....

Like her mother and like Martha, she had become distracted or
as she said, “preoccupied” with something other than God. This
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will likely happen to some us, if not most of us, from time to time.
Is it not time to let God be your distraction and Jesus your preoccupation, and rejoice with all who seek him?
“Although it is not the first notice, 2 Chronicles 7:14 (the most
widely known verse from Chronicles) is a programmatic statement of great importance. Solomon’s prayer at the dedication of
the temple and God’s response to that prayer (2 Chron. 6:1–7:22)
constitute a kind of ‘charter’ for the subsequent history of the
nation. The divine response to Solomon’s prayer is drawn almost verbatim from its parallel in 1 Kings 9:1–9, except that the
Chronicler has added the material in 2 Chronicles 7:13–15. Here
some vocabulary is used that will recur again and again....” (Dillard & Longman III, 176).
This passage is like a blueprint for building one’s life back with
God. The same passage is also as a yardstick by the author of
Chronicles to measure men and their deeds as seen throughout
the book. Some of the men have this passage down only some of
the time, like Asa, Jehoshaphat, and Josiah. Other men never seem
to follow this divine plan, men like Jeroboam and Ahab, as we have
seen this morning. The men who follow this blueprint back to the
heart of God find themselves doing so on a reoccurring basis, such
as David and Hezekiah.
We get to meet all these men and more in the book of Chronicles and their spiritual twins in our local congregations. We have
a couple of Davids, a few Jehoshaphats, and once in a while a Jehu.
They all desperately need God, every one of them. So the best thing
we can do is use this blueprint everyday as we renew our lives to
God and to share it with every Jehoshaphat and Manasseh we happen to meet. We must be careful, though, that we don’t exclude the
possibility that we could meet them in the mirror.
The Context
After Solomon had established himself securely over his kingdom he decided to build the temple that his father David had instructed him to do. He begins to build the temple in the fourth year
of his reign and it is completed in seven years (1 Kings 6:38). Then
he assembled all Israel to Jerusalem in the seventh month to bring
the Ark of the Covenant from the tent of meeting into the temple.
When the priest came out of the temple after placing the ark into
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position, “the house of the Lord, was filled with a cloud, so that
the priests could not stand to minister because of the cloud, for
the glory of the Lord filled the house of God” (2 Chron. 5:13–14).
When the children Israel see this, it gives Solomon a great opportunity to explain that God has chosen Jerusalem and the temple to
put his “name” there (2 Chron. 6:3–11).
Next Solomon addresses God publicly in prayer with his hands
stretched out towards heaven (v.13). He spends a long time on his
knees, praying the verses (vv. 14–42), much longer than a common
Sunday morning public prayer. In this covenantal prayer Solomon
nearly outlines Leviticus 26 and Deuteronomy 27–28, but in the
form of a prayer. He thanks God for the covenant and the promises to David and requests that God confirm it (vv.14–17). Then
Solomon does something unique. He prays to God that God would
answer other men’s prayers, those who pray towards this place,
“hear and forgive” them (v. 21). Hear the prayers when they have
sinned and fallen to an enemy, and bring them back to the land (vv.
24–25). Hear the prayers when they pray for rain, hear and forgive
(vv. 26–27). Hear when they pray about the famine or locust, hear
and forgive (vv. 28–31). Hear the “foreigner” when he calls upon
you and do his wishes (vv. 32–33). Hear your people when they go
to battle and maintain their cause (vv. 34–35). Hear them if sin has
caused them to be carried into captivity, as they confess, “I have
sinned,” “repent” from their sins and “return” with all their heart
and soul, “hear and forgive” (vv. 36–39). Later then, that night,
God answers this prayer of Solomon.
The Blueprint Back to God:
Then the Lord appeared to Solomon at night and said to him, “I have
heard your prayer and have chosen this place for Myself as a house
of sacrifice. If I shut up the heavens so that there is no rain, or if I
command the locust to devour the land, or if I send pestilence among
My people, and My people who are called by My name humble themselves and pray and seek My face and turn from their wicked ways,
then I will hear from heaven, will forgive their sin and will heal their
land. Now My eyes will be open and My ears attentive to the prayer
offered in this place. For now I have chosen and consecrated this
house that My name may be there forever, and My eyes and My heart
will be there perpetually.” (2 Chron. 7:12–16 NASU)
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“My people who are called by My name” (v. 14).. Verse 14 tells us
a great deal about our God. This verse explains that God expects at
least four things from his people, and grants three promises. But
before we analyze these four steps back to God, it would benefit us
to note that God is not talking about anyone who does these four
things. God specifically said, “My people, who are called by My
name” (v.14). A foreigner should not assume he is called by God’s
name.
The author of Chronicles has gone to great lengths to prove who
are and who are not the people of God. We might read the first
nine chapters of Chronicles as “spiritual Sominex” but that would
hardly be the way the first recipients would read these chapters.
For this genealogy is their connection to their past which clearly
identifies them as the children of God, children of the covenant.
God’s people are in a covenant relationship with him as in Exodus 24:1–8, which is perhaps the most underrated passage in the
Old Testament. But to the point, don’t say you are married until
you have said your, “I do’s” to God. Israel has said her vows to God,
she said, “All that the Lord has spoken we will do!” three times
(Exod. 19:8; 24:3, 7). After the blood of the covenant is sprinkled
on the people and the book of the covenant, they are from that
time onward God’s “own possession” of all the earth (Exod. 19:5–
6). The blood applied gives access to see God and to eat and drink
in his presence (Exod. 24:9–11). This privilege was granted to the
leaders of Israel as a representative as a whole, but that does raise
the question, What about the rest of Israel, when do they get to be
with God? The rest of the book of Exodus now is about building a
movable tabernacle where God can live among all his people. God
is now, about 500 years later, replacing the movable tabernacle
with the stationary temple.
This passage here in 2 Chron.7:12–18 only applies to Israel and
not to the Gentiles. We have the same challenge with outsiders
when we come to the new covenant as they had with the old covenant (Ezra 4:1–4). The epistles of the New Testament are specifically written to those who are in a covenantal relationship with
Christ. They are already called “saints” (Rom. 1:7; 1Cor. 1:2; 2 Cor.
1:1; Eph. 1:1; Phil. 1:1; Col. 1:2; etc.). These epistles are not instructing them on how to become “saints” as much as how to stay sanctified. So here, God in Chronicles is addressing only “My people who
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are called by My name” (v. 14). People who wear God’s name sometimes leave their God and enter into sin. So how do they return to
the God they love after they have acted wickedly?
“Humble themselves” (v. 14). It is amazing how humility reaches
the heart of God like few things can. Proverbs 3:34 is quoted by
both Peter and James: “God is opposed to the proud but gives
grace to the humble” (Jas. 4:6; 1 Pet. 5:5). In this regard, God
has made us much like himself. We appreciate humility each time
we see it and the more humble a person is the more endearing they
become in our eyes. Notice that some of these men were not noted
for being “good,” but the act of humbling oneself is one of the first
steps back to God. Secondly, notice that God is actively disciplining his people in these passages, and through humility they accept it. When God’s people were not humble, God humbled them
through discipline (2 Chron.7:13). See their humble reaction to
such discipline.
Rehoboam: He grew strong and then forsook God’s law (2 Chron.
12:1). God sent Shishak the Egyptian Pharaoh who captured many
cities of Judah (vv. 2–3). Then a prophet proclaimed to all Jerusalem that this army brings discipline from God (v. 5). “So the princes
of Israel and the king humbled themselves and said, ‘The Lord is
righteous.’ When the Lord saw that they humbled themselves, the
word of the Lord came to Shemaiah, saying, ‘They have humbled
themselves so I will not destroy them, but I will grant them some
measure of deliverance, and My wrath shall not be poured out on
Jerusalem by means of Shishak’” (2 Chron. 12:6–7).
Hezekiah: “But Hezekiah gave no return for the benefit he received, because his heart was proud; therefore wrath came on him
and on Judah and Jerusalem. However, Hezekiah humbled the
pride of his heart, both he and the inhabitants of Jerusalem, so that
the wrath of the Lord did not come on them in the days of Hezekiah” (2 Chron. 32:25–26). Notice that Hezekiah’s unthankfulness
is one of the first signs that he was losing humility.
Manasseh: “Therefore the Lord brought the commanders of
the army of the king of Assyria against them, and they captured
Manasseh with hooks, bound him with bronze chains and took
him to Babylon. When he was in distress, he entreated the Lord
his God and humbled himself greatly before the God of his fathers.
When he prayed to Him, He was moved by his entreaty and heard
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his supplication, and brought him again to Jerusalem to his kingdom. Then Manasseh knew that the Lord was God” (2 Chron.
33:11–13; 6:24–25). Manasseh is surely the most extreme example
in the book.
The title of the sermon read, “Only Bad Boys Go to Heaven,”
and the preacher went on to explain that only the boys who know
that they are bad have a chance. Manasseh surely fits such a title. I
think the preacher made a good point in the title. It caused me to
remember that there were once two men who went to the temple
to pray. One thought he was pretty good, and the other guy knew
that he was bad, even sinful to the extent he was unwilling “to lift
up his eyes to heaven, but was beating his breast, saying, ‘God, be
merciful to me, the sinner!’ I tell you, this man went to his house
justified rather than the other; for everyone who exalts himself will
be humbled, but he who humbles himself will be exalted” (Luke
18:13–14).
Now in contrast to the three kings above, God is not in the
act of disciplining these two kings when they end up humbling
themselves. What could cause them to humble themselves without
discipline? They simply hear God’s word and humble themselves
before him. One is a good king and one is not, but humbling oneself always has its effect on God.
Josiah: “But to the king of Judah who sent you to inquire of the
Lord, thus you will say to him, ‘Thus says the Lord God of Israel
regarding the words which you have heard, “Because your heart
was tender and you humbled yourself before God when you heard
His words against this place and against its inhabitants, and because you humbled yourself before Me, tore your clothes and wept
before Me, I truly have heard you,” declares the Lord. “Behold, I
will gather you to your fathers and you shall be gathered to your
grave in peace”’” ( Chron. 34:26–28).
Ahab: “Do you see how Ahab has humbled himself before Me?
Because he has humbled himself before Me, I will not bring the
evil in his days, but I will bring the evil upon his house in his son’s
days” (1 Kings 21:29).
“Humble yourself or be humbled” is how the author of Chronicles saw the situation with men. If we have a hard time humbling
ourselves, God is willing to give us a hand. Now in contrast to the
previous five kings named above, God tried to humble these kings
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by disciplining them, by bringing them down low. Whether sin was
their life style or just a dark period in their life, these men would
not humble themselves under the discipline of God: Jeroboam was
disciplined by a cracked altar, a withered hand, and a word from
the young prophet from Judah (1 Kings 13; 2 Chron. 13); Asa was
disciplined by a rebuke from the seer Hanani and diseased feet (2
Chron. 16:7–14); Jehoshaphat was disciplined by the broken ships at
Ezion-geber (2 Chron. 20:35–37); Jehoram was disciplined by the
Edomites, Philistines, Arabs, a rebuke from Elijah, and being sick
for two years before his death (2 Chron. 21); Ahaziah was disciplined by the death of his family members before being put to death
(2 Chron. 22); Joash was disciplined by the army of Arameans and
a rebuke from Zechariah the prophet (2 Chron. 24:17–27); Amaziah was disciplined by the army of Israel, and then 400 cubits of a
wall of Jerusalem being torn down, and a rebuke from a prophet (2
Chron. 25:14–28); Uzziah was disciplined by being struck with leprosy, a rebuke from the priests, and having to live by himself the rest
of his life (2 Chron. 26:17–23); Ahaz was disciplined by the army of
Aram, losing his son in battle, the Edomites, Philistines and the Assyrians (2 Chron. 28); and Zedekiah was disciplined by the army of
the Chaldeans for “He did evil in the sight of the Lord his God; he
did not humble himself before Jeremiah the prophet who spoke for
the Lord... But he stiffened his neck and hardened his heart against
turning to the Lord God of Israel” (2 Chron. 36:12–13).The men in
this paragraph were all disciplined by the Lord without much success. They were supposed to be, “trained by it,” producing a yield of
“the peaceful fruit of righteousness” (Heb. 12:11).
“Pray” (v. 14). Solomon prayed that God would hear these future
prayers that were prayed towards this place, “hear and forgive” (2
Chron. 6:21). Prayer by itself is not sufficient. For even the Pharisee who prayed in the temple, while being proud, was not heard or
justified (Luke 18:9–14).
Hezekiah: “Hezekiah prayed for them, saying, ‘May the good
Lord pardon everyone who prepares his heart to seek God, the
Lord God of his fathers, though not according to the purification rules of the sanctuary.’ So the Lord heard Hezekiah and
healed the people” (2 Chron. 30:18–20). Here we see the humble,
the prayer, and the healing. In a time of great national distress of
the Assyrians, “King Hezekiah and Isaiah the prophet, the son of

FC Lectures 2014.indd 129

12/11/2013 4:06:44 PM

130 

Dan Peters

Amoz, prayed about this and cried out to heaven. And the Lord
sent an angel who destroyed every mighty warrior, commander
and officer in the camp of the king of Assyria” (2 Chron. 32:20–22).
Thus the land was healed. In times of sickness, “Hezekiah became
mortally ill; and he prayed to the Lord, and the Lord spoke to
him and gave him a sign” (2 Chron. 32:24).
Manasseh: “When he prayed to Him, He was moved by his entreaty and heard his supplication, and brought him again to Jerusalem to his kingdom. Then Manasseh knew that the Lord was
God” (2 Chron. 33:13).
“Seek My face” (v. 14). This involves turning away from our will
to his will, of what pleases the Lord. Seeking the face of God is
seeking approval in his face.
Seeking The Face of God in Following His Ordinance
When David did not seek God according to the ordinance, Uzza
perished (1 Chron. 13:10). Sometime later David learned of the ordinance and said to the Levites, “Because you did not carry it at
the first, the Lord our God made an outburst on us, for we did not
seek Him according to the ordinance” (1 Chron. 15:13). Once King
David learned this lesson, he tried so hard to teach it to all Israel
and to Solomon.
David says, “in the sight of all Israel, the assembly of the Lord,
and in the hearing of our God, observe and seek after all the commandments of the Lord your God so that you may possess the
good land and bequeath it to your sons after you forever” (1 Chron.
28:8, emphasis mine, dp).
When Jeroboam became unfaithful, those who sought the
Lord according to the ordinance would not worship at the calves.
“Those from all the tribes of Israel who set their hearts on seeking
the Lord God of Israel followed them to Jerusalem, to sacrifice to
the Lord God of their fathers” (2 Chron. 11:16).
Seeking God is shown in the form of building for God
“Now set your heart and your soul to seek the Lord your God;
arise, therefore, and build the sanctuary of the Lord God” (1
Chron. 22:19).
“In Chronicles wicked kings do not engage in building programs; they have...no great wealth, and command no great armies;
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these tokens of divine blessing are reserved to the pious” (Dillard
& Longman III, 177).
Admonitions to seek. David admonishes his son saying, “As for
you, my son Solomon, know the God of your father, and serve Him
with a whole heart and a willing mind; for the Lord searches all
hearts, and understands every intent of the thoughts. If you seek
Him, He will let you find Him; but if you forsake Him, He will reject you forever” (1 Chron. 28:9).
Asa receives admonition when “the Spirit of God came on Azariah the son of Oded, and he went out to meet Asa and said to him,
‘Listen to me, Asa, and all Judah and Benjamin: the Lord is with
you when you are with Him. And if you seek Him, He will let you
find Him; but if you forsake Him, He will forsake you’” (2 Chron.
15:1–2). Hearing this from the prophet, Asa is encouraged and becomes all the more dedicated (2 Chron. 15:8–19). In contrast, King
Saul is condemned because he sought mediums and “did not inquire of the Lord” (1 Chron. 10:13–14).
The outcome of seeking God. It is the pursuit of God that most
often brings joy to the human heart. “All Judah rejoiced concerning
the oath, for they had sworn with their whole heart and had sought
Him earnestly, and He let them find Him. So the Lord gave them
rest on every side” (2 Chron. 15:15). Notice the rejoicing from the
people when God is sought and found. One of my sons came home
from our community college and talked about a point the professor had made. The teacher asked, “What is the most powerful human emotion”? I paused; he had my attention. I was waiting for
something like “love” or “compassion” but I was not disappointed
when I heard that the professor said “guilt.” Guilt is the strongest
human emotion? I have wondered many times since that day if this
is true. When I read how all “Judah rejoiced” when they sought
God, I am reminded that they are no longer under the weight of
guilt. A guilt-free life is the happiest life that a man can live, but it
can’t be guilt-free if God is not actively being sought. Deep inside
men, God set, “eternity in their heart” (Eccles. 3:11). God is the
only one who can fill that eternal hole in the heart.
“Turn from their wicked ways” (v. 14). Hezekiah witnessed the
brutal Assyrian attack on northern Israel, as they stormed Galilee (2 Kings 15:29) and returned for the rest of the land (2 Kings
17). Hezekiah was co-regent under his father Ahaz at this point.1
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What’s left of the northern kingdom is now humbled and when Hezekiah becomes sole regent he immediately opens, “the doors of the
house of the Lord and repaired them” (2 Chron. 29:3). He sends
messengers out in all directions, from Dan to Beersheba saying,
Do not be like your fathers and your brothers, who were unfaithful
to the Lord God of their fathers, so that He made them a horror, as
you see. Now do not stiffen your neck like your fathers, but yield to
the Lord and enter His sanctuary which He has consecrated forever,
and serve the Lord your God, that His burning anger may turn away
from you. For if you return to the Lord, your brothers and your sons
will find compassion before those who led them captive and will return to this land. For the Lord your God is gracious and compassionate, and will not turn His face away from you if you return to
Him. So the couriers passed from city to city through the country
of Ephraim and Manasseh, and as far as Zebulun, but they laughed
them to scorn and mocked them. Nevertheless some men of Asher,
Manasseh and Zebulun humbled themselves and came to Jerusalem.
(2 Chron. 30:7–11)

Hezekiah did not give up hope that these would “turn from
their wicked ways”. Notice also that he simply did not invite them
to worship, but rather called on them to “not be like their fathers”
but “return to the Lord” and “serve the Lord...that His burning
anger may turn away from you” (2 Chron. 30:7–11). Getting the
unfaithful northerners to simply join them in the assembly was
not Hezekiah’s aim, nor should it be ours. What great joy it is to
read that some of them “humbled themselves” and then came for
the Passover.
“Then I will hear from heaven” (v. 14). Why did the author of
Chronicles stress this point? If we back up earlier on this day as
Solomon prayed, he said, “But will God indeed dwell with mankind
on the earth? Behold, heaven and the highest heaven cannot contain You; how much less this house which I have built” (2 Chron.
6:18). But then Solomon adds, “hear from Your dwelling place,
from heaven...then hear from heaven...then hear from heaven Your
dwelling place” on and on seven times in one prayer (2 Chron. 6:18,
21, 23, 30, 33, 35, 39). Then immediately after Solomon’s prayer,
fire comes from where? Fire came down “from heaven” (2 Chron.
7:1). Then that night God says to Solomon, “and My people who are
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called by My name humble themselves and pray and seek My face
and turn from their wicked ways, then I will hear from heaven, will
forgive their sin and will heal their land” (2 Chron. 7:14). Again I
ask why is the author of Chronicles stressing, “from heaven” to his
initial readers?
It seems awkward to bring up what is normally introduction
material of the book of Chronicles at this late time in the lesson,
but consider it with me. The first readers of Chronicles would not
be praying in Solomon’s temple but one that was rebuilt in the days
of Darius (Ezra 6). This second-hand temple that they were used
to praying in did not seem like it was nearly the glorious temple of
Solomon, for the “old men who had seen the first house, wept with
a loud voice when they saw the foundation of this house being laid”
(Ezra 3:12). What a disappointment to these older men who had
seen Solomon’s magnificent temple. So could God still be among
them in this second-rate temple?
Here the author of Chronicles answers such a question by
reaching back before Solomon’s temple, to show that David worshipped God on the same spot with just a makeshift altar. It was
here, on this very chosen place, on Mount Moriah, that God commanded David through Gad the seer to build an altar (1 Chron.
21:18; 2 Chron. 3:1). The Lord answered David as “he called to the
Lord and He answered him with fire from heaven on the altar of
burnt offering” (1 Chron. 21:26). So it does not depend upon a fine
Solomonic temple to seek God’s face, but a perfect heart like David,
a heart that is seeking God in spirit and in truth. “The expression
“perfect heart” is used fifteen times in the Old Testament, with the
majority of cases (nine), being in Chronicles. So it is important to
notice that the exhortations to seek God are often connected to
seeking him with one’s heart, or with a perfect heart” (Payne 318).
How many times do we need to remember this lesson that God
does not look at the outward appearance but the heart?
But the author of Chronicles does not stop with David. The
holy temple is not just connected back to King David’s altar. For
by telling his readers that David’s altar was built on mount Moriah
he has forever connected this very special place of the temple to
Abraham’s offering of Isaac (Gen. 22:2; 2 Chron. 3:1).
Moriah was not a convenient place for Abraham to travel; it
was not just around the corner from him. Why does God make old
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Abraham travel three days journey to worship? This place must
mean something special to God. One reads nothing about what
was said between father and son during these three days of travel
to Moriah. Perhaps Abraham had been preparing what to say when
Isaac finally puts two and two together about the fire, the wood,
and no animal. Prophetically Abraham says, “God will provide for
himself the lamb for a burnt offering, my son” (Gen. 22:8). After
halting Abraham’s hand, God provided. Abraham now names the
place, “The Lord will provide” (Gen. 22:14). About 600 years later
the name of that place continues on as Moses seems to adds to the
story, “as it is said to this day, ‘On the mount of the Lord it shall
be provided’” (Gen. 22:14). I find it interesting that Abraham did
not look back and say, “the Lord did provide,” but looks forward, as
this place will be God’s provisional place.
So the answer is a resounding “yes,” this is still the chosen house
of God even if it does not look like much to the old timers who saw
Solomon’s temple. This is a house where God hears and provides
answers to prayer as he has in the far distant past. This place has
had a special place in God’s heart stretching back to Abraham. God
heard Abraham, David, and Solomon on this very mountain of the
temple. Here on the mountain, Abraham offered, David offered, and
Solomon offered, so generation after generation it is God’s chosen
place no matter what it happens to look like on the outside. It is
God’s chosen place, but God dwells in heaven. “But I say to you that
something greater than the temple is here” (Matt. 12:6).
“Will forgive their sin, and will heal the land.” This is such an
important part of the promise God gives to the nation of Israel,
and perhaps the most perplexing. I find it rather strange how infrequently it comes up in the book of Chronicles. I found multiple passages about “humbling,” “praying,” “seeking,” and “wicked”
ways in the book, but oddly enough there is not much on forgiveness. Actually Solomon uses the word “forgive” five times in his
prayer (2 Chron. 6:21, 25, 27, 30, 39). Then it is found one more
time when God responds to Solomon’s prayer, “then I will hear
from heaven, will forgive their sin and will heal their land” (2
Chron. 7:14). I found one passage where the author comes close to
saying that God forgave, but without actually saying it.
When a few from the northern tribes respond to Hezekiah’s
call to partake of the Passover, they come, but come in a state of
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impurity. They “ate the Passover otherwise than prescribed. For
Hezekiah prayed for them, saying, ‘May the good Lord pardon
everyone who prepares his heart to seek God, the Lord God of
his fathers, though not according to the purification rules of the
sanctuary. So the Lord heard Hezekiah and healed the people’” (2
Chron. 30:18–20). This passage is instructive in that it associates
being healed with being pardoned.
Notice similar associations: when God forgives, he bring about
restoration. “…then hear from heaven and forgive the sin of Your
people Israel, and bring them back to the land which You have
given to them and to their fathers” (2 Chron. 6:25). Notice that
being brought back to the land appears to follow forgiveness, not
precede it. When Manasseh arrives back to the land, he “knew that
the Lord was God” (2 Chron. 33:13).
When Israel sins and God sends no rain, “then hear in heaven
and forgive the sin of Your servants and...send rain on Your land
which You have given to Your people for an inheritance” (2 Chron.
6:27). Here again, forgiveness is mentioned first and then the rain.
It would be misleading today to make such associations of
healing with forgiveness, but the author of the book makes direct
association. This is the role of the prophets; they are to explain
events and why they happened, though it was not their “private
interpretation” of such events. Nathan could directly say to David,
“The Lord also has taken away your sin; you shall not die” (2 Sam.
12:13). How did David know he was forgiven? is an important question. Even though David earlier was told he had been forgiven, he
later says, “Wash me thoroughly from my iniquity And cleanse
me from my sin. For I know my transgressions, And my sin is ever
before me” (Ps. 51:2–3). Though the prophet told him of God’s
forgiveness, yet David is still reeling. Then the unthinkable happens, the unimaginable. David “comforted his wife Bathsheba, and
went in to her and lay with her; and she gave birth to a son, and
he named him Solomon. Now the Lord loved him and sent word
through Nathan the prophet, and he named him Jedidiah for the
Lord sake” (2 Sam. 12:24–25). Can God actually choose this adulterous wife’s child and this murderous husband’s child to be the
next king of Israel, especially when there are other sons available?
Now think what this does for David. It confirmed to him by the
Lord’s action that he has been pardoned. How is it that he could be
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so pardoned and treated as if he never sinned? It is only because
“the son of David” has paid the awful price of death (2 Sam. 12:18;
Matt.1:20–21; John 19:30). God shows by his actions, which speak
louder than any words, that he not only can forgive sins, but is
willing to do so. So knowing this about God, what could ever stop
you from humbling yourself, praying, seeking God’s face, turning
from your wicked ways, and being forgiven?
Notes

Leslie McFall honors Edwin Theile’s work in “The Mysterious Numbers
of The Hebrew Kings” as a whole, but one of the major corrections he has
made to it is the mistake Thiele made with not seeing Hezekiah’s co-regency with Ahaz. He says, “Theile’s omission of Hezekiah’s coregency in
the third edition of his book is inexcusable, given the number of reviews
that were published following the appearance of his work in 1951 and
1965 challenging his treatment of 2 Kings 17–18. Several reviewers pointed Thiele in the right direction by suggesting a coregency for Hezekiah
which made perfectly good sense of the text as its stood” (Leslie McFall,
“A Translation Guide to the Chronological Data in Kings and Chronicles,”
Bibliotheca Sacra 148 [1991]: 3–45) as quoted online at http://lmf12.files.
wordpress.com/2012/11/transguide.pdf.
1

Works Cited

Dillard, Raymond B. and Longman III, Tremper. An Introduction to The
Old Testament. Grand Rapids: Zondervan, 1994.
Payne, J. Barton. 1 & 2 Chronicles. The Expositors Bible Commentary 4.
Grand Rapids: Zondervan, 1988.

FC Lectures 2014.indd 136

12/11/2013 4:06:44 PM
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Asa’s epitaph: “You were running well” (Gal. 4:7a). Running well
is commendable. Tragically, some never begin to run at all. They
fail to enter the right race preferring instead the rat race, which is
tantamount to continually spinning around a hamster wheel while
making little true progress from the Creator’s point of view. The
problem with Asa and the churches of Galatia is the word were.
This is not an isolated problem. The Hebrews writer warns his audience about drifting from God’s message, neglecting so great a
salvation, departing from the living God, and faltering short of his
rest (Heb. 2:1, 3; 3:12; 4:1). Later he admonishes, “You have need of
endurance, so that when you have done the will of God, you may
receive what was promised” (Heb. 10:36).
The great grandson of King Solomon, Asa, is the first bright
spot in David’s royal lineage among the kings of Judah in the divided kingdom era. His lengthy forty-one-year reign was marked
with a number of successes both spiritually and militarily. In the
late 900s b.c., Asa’s reign commenced following the forgettable
reigns of his grandfather Rehoboam and his father Abijam, neither
of whom fared well spiritually. Due to their failures no doubt, little
attention is given to the reign of either. Rising above the spiritual
shallowness preceding him, Asa’s reforms receive a positive but
fairly brief synopsis in 1 Kings 15. A more detailed rendition follows in 2 Chronicles 14–16, revealing both his many successes and
the tragedy of his latter-years decline.
The 1 Kings 15 account quickly notes his lengthy four-decadeplus reign. The writer then declares the glowing benchmark by
which all future kings of Judah would be measured: “And Asa did
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what was right in the sight of the Lord, like David his father” (1
Kings 15:11). If only we could all be likened to David, whom God
styles “a man after My heart” (Acts 13:22) and one who “served the
purpose of God in his own generation” (Acts 13:36). Asa purged a
number of evils from the land that had proliferated in recent years,
including deposing his own grandmother, Maacah, who had made
a horrid, obscene image of Asherah (a Canaanite goddess). He
dismantled the image and burned it at the brook Kidron, “a wellknown dump for unwanted religious objects” (Selman 395). He did
not allow loyalty to family to supersede allegiance to Jehovah. Asa
likewise banished others involved in false worship (1 Kings 15:12).
Though they lived only a couple of generations removed from
the glory days of David and Solomon, neither Rehoboam nor Abijam had achieved the righteous standard during their reigns. Only
a handful of Judah’s kings received the prized commendation.
Despite the shining comparison to David, one commentator observed, “…and yet, as with the few of whom this is said, there are
exceptions to a perfect stewardship” (Wiseman 155). While Asa
stopped short of removing the high places, his singular devotion
to the living God marked all his days: “the heart of Asa was wholly
devoted to the Lord all his days” (1 Kings 15:14). The 1 Kings account concludes with mention of Asa’s continual thorn, King Baasha of Israel, and his ill-advised treaty with Ben-Hadad, king of
Aram. At great cost, emptying the treasuries of the house of the
Lord, he encourages Ben-Hadad to break treaty with Baasha and
enlists his assistance against his foe.
The 2 Chronicles account of Asa’s reign will further expound
on the spiritual ramifications of that decision. The first ten years of
his reign were peaceful and prosperous (14:1). The theme of seeking and relying is emphasized in the Chronicles account. Further,
Asa’s example clearly demonstrates the relationship of faith and
works. Asa not only “did good and right in the sight of the Lord
his God,” he likewise “commanded Judah to seek the Lord God of
their fathers and to observe the law and the commandment” (14:2,
4). His godly influence permeated the entire kingdom of Judah. Because he sought the Lord and relied on him, security and expansion
followed. Since the Lord had given him rest, he fortified the cities
of Judah. He amassed a sizable army. Opposition now arose (the
devil won’t stand by for very long when things are peaceful). Zerah
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the Ethiopian came calling, flexing his muscle with “the army of
a million men” and 300 chariots, but they proved no match for
the forces of the living God. As the earthly leader of these forces,
faithful Asa was fully aware of the heavenly assistance that would
be necessary for victory. Despite the formidable and daunting size
of the Ethiopian army, King Asa met the conflict with great faith.
His prayer spoke volumes about his character and trust: “And Asa
cried to the Lord his God , ‘O Lord, there is none like You to help,
between the mighty and the weak. Help us, O Lord our God, for
we rely on You, and in Your name we have come against this multitude. O Lord, You are our God; let not man prevail against You’”
(14:11 ESV). Later, Jehoshaphat’s prayer is indicative of a son following in his father’s righteous steps (2 Chron. 20:6–9). Truly, “The
effective prayer of a righteous man can accomplish much” (Jas.
5:16). The next verse in the text begins with a small but important
word: “So the Lord routed the Ethiopians before Asa and before Judah and the Ethiopians fled” (2 Chron. 14:12, emphasis mine, tm).
What an apt illustration of Joshua 23:10: “One of your men puts to
flight a thousand, for the Lord your God is He who fights for you,
just as He promised you.”
Many of Asa’s reforms coincided with the prophecy of Azariah
who heralded, “Listen to me Asa, and all Judah and Benjamin; the
Lord is with you when you are with Him; but if you forsake Him,
He will forsake you” (2 Chron. 15:2). His concluding words to Asa
inspired: “But you, be strong and do not lose courage, for there is
reward for your work” (2 Chron. 15:7). In the fifteenth year of Asa’s
reign, the nation assembled in Jerusalem, including those from the
tribes of Benjamin, Ephraim, Manasseh, and Simeon who had defected from Israel because they saw that the Lord was with Asa
(2 Chron.15:9). During that great assembly, 700 oxen and 7,000
sheep were sacrificed. “And they entered into the covenant to seek
the Lord God of their fathers with all of their heart and soul.” The
threat of death was levied against those who would not seek the
Lord. The assembly concluded with the making of an oath with
a loud voice, shouting, trumpets and horns, and rejoicing in the
oath they had sworn. Brief but beautiful words summarize God’s
response: “…and He let them find Him. So the Lord gave them rest
on every side” (2 Chron. 15:10–16). Twenty more years of peace followed. For thirty-five years, Asa and the people basked in days not
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dissimilar to the glory days of David and Solomon. What a model
of faithful leadership and a hero of faith!
One Bible dictionary concluded about Asa, “He was one of the
four most godly kings of Judah” (Kirkbride 124). Certainly, Hezekiah and Josiah should be noted in such a group. Both received the
no-king-like-him moniker, not before or after him (2 Kings 18:5;
23:25). In fact, the stories of Asa and Hezekiah bear some striking similarities (Selman 384–85). One who must also rank highly and be included among the four is Asa’s son, Jehoshaphat. He
saw through the sham of Ahab’s false prophets: “Is there not yet
a prophet of the Lord here, that we may inquire of him?” (1 Kings
22:7). Besides these four, only a handful of others got the “good”
label in Scripture—Amaziah and Jotham. The other two, Joash (2
Chron. 24) and Uzziah (2 Chron. 26), like Asa displayed notable
deficiencies in the latter years.
Beyond the record of his reign, his conquests are alluded to
during the reign of his righteous son Jehoshaphat who set garrisons in the cities of Ephraim which his father had taken (2 Chron.
17:2). This David-like king is later mentioned as a measuring-stick
for his grandson Jehoram. The prophet Elijah wrote a letter to his
Jehoram cataloguing his sins: (1) Jehorah caused Judah to “play the
harlot” as the house of Ahab did; and (2) he killed his brothers
“who were better than” he! The following is Elijah’s preface to these
severe charges: “Thus says the Lord God of your father David, because you have not walked in the ways of Jehoshaphat your father
and the ways of Asa king of Judah….” (2 Chron. 21:12).
Summarizing Asa’s story, Judah’s third monarch begins most
promisingly with spiritual reform and implicit trust. Overcoming
generations of spiritual and moral decline, Asa realizes what his
kingdom needs most—God’s fellowship and blessing! He pays attention to David’s faith model for difficult times. He exemplifies
the wisdom his great grandfather Solomon had touted. The glowing result is thirty-five years of spiritual progress for Asa and the
nation of Judah.
2 Chronicles 16 begins ominously: “In the thirty-sixth year of
Asa’s reign….” If not for the events that unfold in this chapter, we
might well have been reading, “By faith Asa….” in Hebrews 11. Instead, an expansion of the 2 Kings mention of the Ben-Hadad treaty
follows. Only five years from the finish line, Asa is troubled as King
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Baasha of Israel begins to wreak havoc. Asa’s perspective is no longer the same as it was when Zerah the Ethiopian had threatened.
Ben-Hadad is enlisted to save the day! Yes, mighty Ben-Hadad!
Baasha is severely weakened and Asa is relieved. Enter Hanani the
seer with ominous words: “Because you have relied on the king of
Aram and have not relied on the Lord your God….” (2 Chron. 16:7).
Set in contrast to the present disappointment, Hanani rehearses
the Ethiopian conquest of a couple of decades prior: “because you
relied on the Lord, He delivered them into your hand” (16:8). The
consequence of Asa’s failure is the prospect of more wars. How
piercing Hanani’s words must have been: “You have acted foolishly in this.” Preceding the stinging reprimand is an important
reminder to Asa and to all of God’s people then and now: “For the
eyes of the Lord move to and fro throughout the earth that He may
strongly support those whose heart is completely His” (2 Chron.
16:9). No more noble goal in life exists—a heart that is completely
his! And no more needed promise—God’s strong support! When
faith weakens, when doubts divert our focus, we would do well to
recall the eyes that move to and fro throughout the earth!
We might expect Asa to respond to Hanani the way he had responded to Azariah. Surely, Asa will acknowledge the spiritual detour and make immediate course correction. Instead, Asa responds
as so many do when the message of God indicts: “Then Asa was
angry with the seer and put him in prison; for he was enraged at
him for this” (2 Chron. 15:10). Oh, no!! This is not the Asa we have
come to appreciate and admire. Not only does he lash out at God’s
seer but he oppresses some of the people at that time also. A few
years later, Asa becomes severely diseased in his feet and his story
concludes with one final disappointment: “yet even in his disease
he did not seek the Lord, but the physicians” (2 Chron. 15:12).
Visions of Mary Decker come to mind. A favorite to win gold in
the 3000 meters at the 1984 Olympic Games in Los Angeles, she
stumbled over Zola Budd, the barefoot runner from Great Britain.
As she sobbed uncontrollably on the track after her unfortunate
tumble, Mary epitomized the agony of defeat. She had come so
close to the realization of her dream. No gold medal for an American favorite. Despite all of the intense preparation and training,
and with the goal squarely in view, the finish line and victorious
jubilation eluded Mary Decker.
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Asa’s stumble before the finish line was no accident. He could
not blame another runner for causing his stumble. In Olympic
races, only one receives the gold. “Do you not know that those who
run in a race all run, but only one receives the prize?” In our race
to the finish line, many fellow competitors can also receive the
prize. Each must simply “run in such a way that you may win” (1
Cor. 9:24). Merely beginning the course or starting to run is not
sufficient. Paul spoke of ongoing personal efforts: “but I buffet my
body and make it my slave, lest possibly, after I have preached to
others, I myself should be disqualified” (1 Cor. 9:27).
Was Asa saved or lost? That is a question I will not be able to
positively answer one way or the other. First of all, I am comforted
by the fact that God is the Judge. He is merciful and he will deal
fairly and justly with Asa and all others. Second, how do you reconcile the following statements with his late-stage stumbling: “Asa
was wholly devoted to the Lord all his days” (1 Kings 15:14) and
“Asa’s heart was blameless all his days” (2 Chron. 15:17)? Do “all
his days” not mean all his days? Do these two statements speak
only of the predominant goodness of his life and exclude his faltering finish? One commentator contends, “In this case, Asa’s overall blamelessness was not negated by the contrasting decline of
his last few years” (Selman 395). One might argue that God may
have displayed mercy in these “times of ignorance” (Acts 17:30).
Still, this leaves the perplexing matter of Asa’s final days. While
we might like to conclude that Asa’s faltering at the finish does not
trump his otherwise blameless reign, significant attention is given
to these stumbles nonetheless.
Consider these intriguing comparisons. Several generations
later, the once-righteous King Joash not only becomes angry with
the Lord’s spokesman but has him murdered! Even more tragically,
the prophet is Zechariah, the son of Jehoida the priest, who along
with his wife Jehosheba was responsible for the preservation of his
life when he was but a baby. He “did not remember the kindness
which his father Jehoida had shown him, but he murdered his son”
(2 Chron. 24:25).
Shortly thereafter, Uzziah follows suit. He reigns fifty-two years
beginning at the age of sixteen. At first, he does what is right and
God prospers him: “his fame spread afar, for he was marvelously
helped until he was strong. But when he became strong, his heart
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was so proud that he acted corruptly, and he was unfaithful to the
Lord his God, and he entered the temple of the Lord to burn incense on the altar of incense” (2 Chron. 26:15–16). The Lord smites
him with leprosy on the spot and he is an outcast until the day of
his death.
The antithesis of these examples is that of Manasseh. He succeeded his father, righteous Hezekiah, and his reign is marked by
a proliferation of abominations—fifty-five long years of spiritual
disaster that grandson Josiah could only partially reverse. The
nation of Judah would not fully recover from the awful legacy of
Manasseh: witchcraft, divination, sorcery, and making his own
sons “pass through the fire” (2 Chron. 33:6). The Lord spoke to
Manasseh and the people “but they paid no attention.” Manasseh
led the people to “do more evil than the nations whom the Lord
destroyed before the sons of Israel” (2 Chron. 33:9–10). Finally, after being hauled away to Babylon and in great distress, “he entreated the Lord his God and humbled himself greatly before the God
of his fathers” (2 Chron. 33:12). A few restorations would follow.
As his reign is summarized, comment is made again of his prayer
and humbling before God that had followed his great infidelity (2
Chron.33:19).
What might seem unfathomable to our minds—three oncerighteous kings who fall tragically at the end of their lives and one
extremely wicked king who finally gets it together—Manasseh
could well be the only one of the four who now resides in heaven!
God only knows. More important than trying to determine the
eternal destiny of these kings is the steadfast pursuit of God’s righteousness in our lives. Let us pray, “Teach me, O Lord, the way of
Thy statutes, and I shall observe it to the end” (Ps. 119:33).
What can be gleaned from the example of faltering King Asa?
Asa’s story, like that of so many others before and after him, can be
reduced to four simple things.
A Failure to Trust
King Baasha of Israel, a constant annoyance and threat, supplied a continual thorn in Asa’s shoe, which might just be an apt
metaphor considering that Asa would develop a disease in his feet.
Finally, fear prompted an appeal for assistance to Ben-Hadad, king
of Syria. By securing this northern ally, Asa sought to keep Baa-
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sha’s attention occupied in that direction and his expansion plans
suppressed. The treaty assured that Baasha would be hemmed in
with daunting adversaries on both sides. Such alliances represent
the natural conventions of men to provide strength. Long forgotten was God’s remarkable deliverance from the formidable Ethiopians with no assistance whatsoever from Ben-Hadad. As Asa is
reminded through Hanani the seer, Baasha had power to do little
more if only Asa had again relied upon the Lord.
Over half a century later, the king of Aram discovered that his
major problem was not the king of Israel but a prophet therein.
Having inspired knowledge of all the king’s secrets, the pesky
prophet “more than once or twice” informed the king of Israel
who would then be a step ahead. This necessitated a quite unusual
strategy of warfare. He sent his horses, chariots and a great army
to Dothan, the location of the prophet’s house! Worry about the
king later; take out the prophet! The prophet Elisha displayed far
less concern than his attendant who exclaimed, “Alas, my master!
What shall we do?” Oh, to have been that attendant and to witness
what follows. Elisha answered, “Do not fear; for those who are with
us are more than those who are with them.” Elisha then prayed, “O
Lord, I pray, open his eyes that he may see.” The attendant’s eyes
beheld “the mountain was full of horses and chariots of fire all
around Elisha” (2 Kings 6:16, 17). God delivered Elisha and would
have amply assisted Asa in his skirmishes with Baasha. Further,
He would have also delivered the king of Aram into his hand. Hanani declared, “Because you have relied on the king of Aram and
have not relied on the Lord your God, therefore the army of the
king of Aram has escaped out of your hand” (2 Chron. 16:7).
What had changed? As the massive throng of Ethiopians assembled for battle, “He would have been defeated if he had looked
at the situation only through his own eyes. But he looked to God
rather than to the Ethiopians. When he looked up, he was able to
trust in the Lord with all of his heart. What confidence in a God
who is able to accomplish what is needed in our lives!” (Kirkbride
47). Once abundantly confident in God, with the passing of time
something had changed in Asa’s perspective.
The absence of trust is always the problem. People do not enter
the race because they do not come to the point of trust. They do
not believe that Jesus is the Christ, the Son of the living God. They
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choose not to acknowledge him as Savior, Lord and King. Perhaps
they feel they do not need him. Perhaps they are skeptical of New
Testament claims about him. For a variety of reasons, God’s message is not believed, embraced or lived. Confidence in his incorruptible word lacks.
People stumble once they are in the race because of the same
failure to trust. Trust is not a constant. Over time, the rigors of
the road take their toll. Important truths neglected, though once
brimming with confidence in God and his word, doubts are now
entertained. Is this really the right course? Do God’s restrictions
on my behavior keep me from experiencing desirable things that
appear to offer a more enhanced existence here? Thus the needed
reminder, “As obedient children, do not be conformed to the former lusts which were yours in your ignorance, but like the Holy
One who called you, be holy yourselves in all your behavior” (1 Pet.
1:14–15).
Refuse to be moved from your confidence. Not just the confidence that God exists and Jesus is the reigning King, but that
his word contains ultimate wisdom for living. God’s word reveals
the highest principles for your character and conduct. Complete
submission holds promise of blessed living and the hope of immortality. I am told that Psalm 118:8 is the verse in the center of
the Bible. Unsure of how relevant that statistic is, I am certain its
teaching is relevant to every person and particularly to the story of
King Asa’s stumbling: “It is better to take refuge in the Lord than
to trust in man. It is better to take refuge in the Lord than to trust
in princes” (vv. 8–9).
A Failure in Godliness
As trust wanes, godliness diminishes also. As the Elisha story
demonstrates, trust points to a vertical perspective for living. The
presence of God and the powerful and living word that issues from
him must remain the focus of one’s life. If we allow our gaze to
be too often removed from him, if our minds become too horizontally-trained, godliness is forfeited. The obstacles will then appear too great and the enemy too large. And remember, the greater
enemy behind them is pictured as a great red dragon whose tail
sweeps away a third of the stars of heaven (Rev. 12:3–4). The saints
that overcame him did so “because of the blood of the Lamb and
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because of the word of their testimony, and they did not love their
life even to death” (v. 11). In short, they were godly.
We might style a forfeiture of godliness The Demas-Syndrome.
What a compelling contrast of love Paul draws between himself
and Demas. His agape was for the Lord’s appearing and Demas’
agape was for this present world (2 Tim. 4:8, 10). While I would
not deny that godliness renders one godlike in character, a more
precise definition of godliness is to live a God-focused life. Conversely, worldliness belies a focus on this world. The two stand in
competition for the attention and affection of our hearts. Asaph’s
Psalm 73 paints this truth beautifully. The more his gaze is fixed
horizontally, the more troubled he is by what he sees. The wicked
seem fat, happy, and prosperous while the righteous experience
trouble and affliction. But his perspective changes when he comes
“into the sanctuary of God” (v. 17). His gaze vertically-fixed, Asaph
is now able to properly assess the disastrous course of the wicked
with the blessed circumstances of the righteous. The great secret
to perseverance may well be contained in this psalm, “Whom have
I in heaven but Thee? And besides Thee, I desire nothing on earth.
My flesh and my heart may fail, but God is the strength of my heart
and my portion forever” (Ps. 73:25–26). An anchor for life’s troubles. Keep a foothold in the sanctuary of God. Do not allow the
inequities and difficulties of life to make you bitter. Rather, long
more earnestly for heaven.
After years of peace, tending to the daily pressing concerns of
running a kingdom coupled with the persistent and daily demands
of a large royal family might have proved too great of a distraction for Asa. They certainly did for his great grandfather Solomon.
Slowly, almost imperceptibly, day after day after day passed on
and Solomon’s great wisdom suffered from spiritual neglect and
godliness slowly vanished. His wives “turned his heart away” (1
Kings 11:3). “Now the Lord was very angry with Solomon because
his heart was turned away from the Lord, the God of Israel, who
had appeared to him twice, and commanded him concerning this
thing, that he should not go after other gods; but he did not observe what the Lord commanded” (1 Kings 11:9–10). Spiritual laziness so often stems from getting comfortable. Weeds can then
grow in, entangle, and overtake our hearts, and while it is happening go virtually unnoticed by the victim.
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A Failure in Sowing to the Spirit
Failures in trust and godliness reveal the accompanying failure
to sow to the spirit. Peter introduces the qualities that must be
supplied in your faith by first recommending a diligent approach:
“…applying all diligence, in your faith supply…” (2 Pet. 1:5). At the
beginning, a reference is made to the stumbling saints in the region of Galatia. “Another gospel” now threatens their spiritual
well-being. As Paul concludes his epistle, he points out a common
pitfall—the problem of growing weary in well-doing: “And let us
not lose heart in doing good, for in due time we shall reap if we do
not grow weary” (Gal. 6:9). Diversions from the right course can
strongly tantalize if we become weary. This statement builds on
the two previous verses: “Do not be deceived, God is not mocked;
for whatever a man sows, this he will also reap. For the one who
sows to his own flesh shall from the flesh reap corruption, but the
one who sows to the spirit shall from the spirit reap eternal life”
(Gal. 6:7–8). When weariness overtakes, sowing to the flesh will
always attend that malady.
In his final years, Asa places his confidence in the flesh instead of Jehovah. As he strikes the treaty with Ben-Hadad in answer to his fears, Psalm 20 is not ringing in Asa’s ears. His great
great grandfather’s song had long-escaped his meditation, “May
the Lord answer you in the day of trouble! May the name of the
God of Jacob set you securely on high!.. May He grant you your
heart’s desire, and fulfill all your counsel!.. Now I know that the
Lord saves His anointed; He will answer him from His holy heaven,
with the saving strength of His right hand. Some boast in chariots,
and some in horses; but we will boast in the name of the Lord, our
God” (Ps. 20:1, 4, 6, 7). If only these passages had been “treasured”
in his heart! (cf. Ps. 119:11). And the final footnote on Asa’s reign?
In his severe foot issues he sought only the advice of physicians
and not the Lord (2 Chron. 16:11).
A Failure in Humility
Further, Asa forgot what he was without God—just a man, an
impotent mortal and a dying sinner. His kingdom did not flourish because of him but because of God’s provision, his promises
to David, and really, a promise he made long ago to Abraham.
The moment we forget our place in God’s creation and his order
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of things, spiritual disaster comes. Why do people become sidetracked in the pursuit of trust and the noble qualities that it brings
to the believer’s life? “For he who lacks these qualities is blind or
short-sighted, having forgotten the purification from his former
sins” (2 Pet. 1:9). How God-dependent we all are! We are nothing without him and only something because of him. This is why
Paul never tired. This one statement may be the most significant
key to everything he accomplished: “It is a trustworthy statement,
deserving full acceptance, that Christ Jesus came into the world
to save sinners, among whom I am foremost of all” (1 Tim. 1:15).
The KJV summarizes with one word—chief. After many years of
service, leaders especially can begin to measure all that they have
learned, enumerate all that they have done, and then forfeit the
right perspective. “I have done enough!” No, you have only done
what you ought to have done (Luke 17:10). “Look at who I am and
what I have done!” No, God is instrumental in all of my successes
and I have only done any of it by God’s help (1 Cor. 1:30; 15:10).
Asa somehow forgot that God was instrumental in all of his past
successes and was quite powerful enough to see him through the
present Baasha-crisis.
Losing perspective and consequently surrendering faith can attend our circumstances in a variety of ways. The Hebrew writer
encapsulates them in a two-fold fashion: encumbrances and entangling sin. In whatever specific shape or form they come, they
must all be laid aside for endurance in this race, “fixing our eyes
on Jesus, the author and perfecter of faith” (Heb. 12:1–2). Sadly,
Asa’s name does not appear in the previous chapter, nor do I have
any confidence that it would have been included even if time had
not failed the Hebrew writer (11:32). Oh, what could have been! By
the help and mercy of God, Asa was on the cusp of great spiritual
achievement to the glory of God for his entire reign. Tragic stumbling! Legacy diminished! Influence lessened! The Hebrew writer
expresses similar concerns to his audience. He had earlier warned
of faltering in the race. He admonishes them in the direction of
“better things” and encourages imitation of those great heroes of
faith: “And we desire that each one of you show the same diligence
so as to realize the full assurance of hope until the end, that you
may not be sluggish, but imitators of those who through faith and
patience inherit the promises” (Heb. 6:9, 11, 12). He is confident
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they will respond with a renewed zest for God’s will: “We are not of
those who shrink back to destruction, but of those who have faith
to the preserving of the soul” (Heb. 10:39). Seek him and trust him
all the way to the end—we will not regret having done so!
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Jehoshaphat:
Flirtation with Evil is Dangerous
Rhodes Davis
Jehoshaphat the Visionary
Jehoshaphat inherited a stable kingdom from his father Asa
who built fortified cities in Judah during peacetime and maintained a strong army. Until the thirty-first year of Asa’s rule when
Omri ascended the throne, the kingdom of Israel was in turmoil.
Omri established Samaria as Israel’s capital and his son Ahab
enjoyed success against Syria. In the shadow of a strengthening
Israel, Jehoshaphat ascended the throne of Judah. He wisely protected Judah from potential attacks from Israel and Syria by placing garrisons in the fortified cities around Judah and the cities of
Ephraim his father captured. He built fortifications, storing supplies throughout the land. He organized a mighty army that exceeded one million men, many of whom were called mighty men
of valor.
Like Asa in his early years, Jehoshaphat sought the Lord fervently, obeyed God’s commands, and “his heart was courageous
in the ways of the Lord” (2 Chron. 17:1–6). He led reform efforts
to draw the people to God and establish justice in the land. In the
third year of his reign he sent his princes and the Levites throughout Judah with the book of the law of the Lord to teach the people.
He destroyed the male cult prostitutes who remained after Asa
cleansed the land of much of its idolatry (1 Kings 22:46). When an
alliance from the south threatened Judah, he inspired the people
with his humility, faithful words, and fervent prayer for victory
that would only come from God.
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Despite these efforts and his example, when Jehoshaphat’s reign
ended, the people still sacrificed and burned incense on the high
places because “the people had not yet set their hearts upon the
God of the fathers” (1 Kings 22:43–46 and 2 Chron. 20:33).
Jehoshaphat’s Great Faith
There appears to be no reason to question the genuineness of
Jehoshaphat’s faith. As a king who sought the Lord with a courageous heart he lived God’s law and wanted the people to be faithful. Understanding the wisdom of God’s word, he sent officials
throughout the land to teach the law. When he established a judicial system in Judah, he charged the judges to deal faithfully, to
fear the Lord, and to be courageous for what was right. The depth
of his commitment and trust in God is evident in his passionate
appeal to the people to be faithful in the face of a large enemy invasion.
When a great force of Moabites, Ammonites, Edomites, and
Meunites gathered at Engedi, Jehoshaphat was afraid but, like his
father Asa when the Ethiopians invaded (2 Chron. 14:9–15), he determined to seek the Lord’s help (2 Chron. 20). He proclaimed a
fast throughout Judah and assembled the people to seek God. Entering the new court of the temple, Jehoshaphat offered a prayer as
the people, young and old, stood before the Lord. In that prayer he
acknowledged God’s uncontested reign over the kingdoms of the
earth from heaven. Remembering the conquest of the Promised
Land under Joshua, he praised God for driving out the inhabitants and establishing the descendants of his friend Abraham in
the land. He told how God’s people built a temple honoring him
and echoed Solomon’s prayer that when faced with disaster they
should come before the house of God and cry for salvation knowing that he would hear them and save them. He acknowledged that
they were powerless against the mighty army and did not know
what to do and looked to God for answers. In this prayer he displayed trust in God and understanding of God’s care for his people
throughout their history.
God answered through Jahaziel, a Levite, who encouraged Jehoshophat and the people with a promise of victory over their enemies. Following Jahaziel’s direction, the people journeyed to the
east of the wilderness of Jeruel to witness God fighting for them.
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Early the next morning, in the wilderness of Tekoah, Jehoshaphat
rallied the people, telling them to “Believe in the Lord your God,
and you will be established; believe his prophets and you will succeed,” and appointed singers in holy attire to go before the army,
singing “Give thanks to the Lord, for his steadfast love endures
forever” (2 Chron. 20:20–21).
God turned Ammon and Moab against the Edomites and then
upon one another. After three days of taking the spoil until they
could carry no more, the people gathered into the Valley of Beracah (blessing) to bless the Lord then returned to Jerusalem with
joy, bringing praise to the house of the Lord. Following this incident, the surrounding kingdoms feared God and Jehoshaphat had
rest from his enemies.
Jehoshaphat was not a man of shallow faith. In this conflict he
demonstrated humility and complete trust in God’s power to save.
His faith was obvious to all and he rallied the people because of his
confidence in God. He was a king who loved God, followed his will,
taught it to the people, and trusted in God’s deliverance from a
great enemy. Any fault we find with Jehoshaphat would not include
a lack of dedication to God. However, great faith does not always
lead to wise decisions.
The Faithful Visionary with a Blind Spot
Jehoshaphat could assess the political and spiritual needs of Judah and did great work to strengthen the military, judicial system,
and spiritual foundation of Judah. What he did not see, though it
should have been obvious, is that his close association with the
kings of Israel was dangerous. His military alliances with Israel
drew rebuke from God’s prophets. When Jehoshaphat agreed to
a marriage alliance between his son and the daughter of Ahab, he
set in motion a series of events that would destroy much of his reformation work in Judah and nearly wipe out his family. The throne
of Judah would become a place of treachery, violence, and idolatry.
Jehoshaphat lost an opportunity to establish an influential line of
kings who prospered through dedication to God.
Four instances in Jehoshaphat’s life demonstrate the impact of
his evil associations on Judah and his family: the Ramoth-Gilead
campaign, the shipbuilding alliance with Ahaziah, the Moabite
campaign, and the marriage alliance with the house of Ahab. Dur-
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ing these events God warned Jehoshaphat about his association
with Israel yet, inexplicably, he maintained a bond with the kingdom that would gain a destructive and deadly influence in Judah.
Ramoth-Gilead Campaign (2 Chron. 18 and 1 Kings 22)
“After some years” (three years, 1 Kings 22:2) Ahab honored
Jehoshaphat with a feast and induced him to join in a battle to
reclaim Ramoth-Gilead from the Syrians. Jehoshaphat pledged
his support but asked that they inquire of the Lord. Ahab gathered four hundred prophets who enthusiastically, and sometimes
dramatically, supported the campaign. Dissatisfied, Jehoshaphat
asked if there was another prophet of the Lord available and was
told of Micaiah who often condemned Ahab. Micaiah prophesied
that Ahab would be killed and Israel scattered. Considering he
called for a prophet of God, and Micaiah appeared genuine, Jehoshaphat’s subsequent actions are perplexing.
Despite the warning, Jehoshaphat joined Ahab in the doomed
battle and even wore the condemned king’s robes. Did Ahab and
Jehoshaphat think they could fool God? Why would Jehoshaphat
wear the clothes of a man predicted to die?
The Syrians, focused on killing Ahab, pursued a disguised Jehoshaphat. God mercifully delivered Jehoshaphat and the Syrians
withdrew, realizing he was not the king of Israel. Ahab was killed
by a random arrow and bled to death propped up in his chariot
facing the battle.
Jehu the seer met Jehoshaphat as he returned from the defeat
and delivered a sharp rebuke: “Should you help the wicked and
love those who hate the Lord? Because of this, wrath has gone out
against you from the Lord. Nevertheless, some good is found in
you, for you destroyed the Asheroth out of the land, and have set
your heart to seek God” (2 Chron. 19:2–3).
Following this rebuke, Jehoshaphat improved the organization of the judicial system in Judah and urged the officials to be
faithful, courageous, and just in their decisions. It appeared that
Jehoshaphat, properly rebuked, focused again on strengthening Judah. When the Moabites, Ammonites, and Edomites invaded the
land, he did not run to Israel for assistance but put his trust completely in God. Soon, however, Jehoshaphat forgot or ignored Jehu’s
rebuke and assisted the wicked in Israel.
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The Foolish Alliance with Ahaziah
(2 Chron. 20 and 1 Kings 22)
Ahaziah became king in the seventeenth year of Jehoshaphat’s
reign and ruled for two years. Although Ahaziah was rebuked by
Elijah for his wickedness, Jehoshaphat joined him in a naval project. The two accounts of this alliance have some differences. In
1 Kings 22 it appears that Jehoshaphat built ships of Tarshish1 to
go to Ophir for gold and when they were wrecked, Ahaziah offered men to go with his servants in the ships. 2 Chronicles 20
states that Jehoshaphat and Ahaziah joined together to build the
ships in Ezion-geber to go to Tarshish. Eliezer the prophet rebuked Jehoshaphat for the alliance and predicted the destruction
of the ships. Both accounts record the destruction of the fleet at
Ezion-geber. The account in 1 Kings may suggest Ahaziah urged
Jehoshaphat to rebuild but, knowing God would doom the project,
the Judean king refused.
Foolish Alliance with Jehoram (2 Kings 3)
In the eighteenth year of Jehoshaphat, Jehoram the brother of
Ahaziah (who had no heir) became king of Israel and continued in
the evil of Jeroboam. When the Moabite king rebelled against the
tribute imposed by Ahab, Jehoram asked Jehoshaphat to assist him
in stopping the rebellion.
Though the king of Israel and enemies were different, the setting was similar to Jehoshaphat’s foolish alliance with Ahab to
take Ramoth-gilead. Though he should have learned his lesson
then, and the words of Jehu the seer should have pricked his heart,
Jehoshaphat answered Jehoram with the same foolish words he
spoke to Ahab. Unlike the alliance with Ahab, Jehoshaphat did not
immediately seek a prophet to hear God’s will on the matter.
After seven days of a circuitous route without water, Jehoshaphat asked if there was a prophet to consult. The kings of
Israel, Judah, and Edom went to Elisha for a message from God.
Elisha rebuked Jehoram, instructing him to consult his father and
mother’s false prophets. Elisha said that he only spoke to Jehoram
because of his regard for Jehoshaphat. God provided water without
rain to feed the army and the flock. The morning reflection in the
water confused the Moabites who thought Israel, Judah, and Edom
turned on one another and, in a race to get the spoil, were am-
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bushed and soundly defeated. Although no direct rebuke followed
this alliance, the interchange between Elisha and Jehoram implied
that Jehoshaphat should not be associated with these kings.
The Marriage Alliance and its Consequences
Early in his reign Jehoshaphat agreed to a marriage alliance with
Ahab that united his son Jehoram and Ahab’s daughter Athaliah.
The Scripture does not say who initiated the alliance or why it was
sought though many reasons might explain this action. Perhaps
Ahab thought it might prevent an invasion from Judah and provide an ally in the Judean palace. Having reinforced his northern
border, perhaps Jehoshaphat thought an alliance with Ahab would
prevent war with Israel and provide an ally if Syria invaded. Israel
was a strong kingdom and Jehoshaphat might have been impressed
with the wealth and power of Ahab and accepted a marriage alliance to enhance his own power and prestige. With every other decision focused on strengthening Judah, it is illogical to think that
Jehoshaphat made the alliance knowing it would endanger Judah.
Regardless of the reason for his decision, the alliance was the most
foolish and destructive decision Jehoshaphat would make.
Upon Jehoshaphat’s death, his son Jehoram ascended the throne
and, when his power was established, slaughtered his brothers. He
rejected the ways of his father and ruled in the spirit of the kings
of Israel. “And he walked in the way of the kings of Israel, as the
house of Ahab had done, for the daughter of Ahab was his wife.
And he did what was evil in the sight of the Lord” (2 Chron. 21:6,
emphasis mine, rfd).
With a wicked king Judah became weaker. Jehoshaphat had led
a spiritual revolution to turn the people to God but his son established high places and led Judah into idolatry. This provoked Elijah
to send a letter of rebuke and a curse on his people and Jehoram’s
health. Consequently, Edom broke the yoke of Judah’s rule and
gained their freedom. The Philistines and Arabians who honored
Jehoshaphat invaded Judah and carried away the possessions of the
king’s house and his wives and slaughtered his sons, except his
youngest son Jehoahaz. After suffering two years with a painful
disease Jehoram died an agonizing death. In death he was not honored and “he departed to no one’s regret” (2 Chron. 21:20).
When Jehoshaphat’s grandson Ahaziah ascended the throne
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at 22 years old, his counselor was his mother Athaliah, the evil
granddaughter of Omri and daughter of Ahab. Like his father,
he followed the ways of Ahab and his mother counseled him in
wickedness. The Chronicler again associates the poison of Omri’s
house with the spiritual sickness in Judah’s king: “He did what was
evil in the sight of the Lord, as the house of Ahab had done. For
after the death of his father they were his counselors, to his undoing” (2 Chron. 22:4).
Ahaziah allied with Jehoram, king of Israel, to again attack
Ramoth-Gilead but Jehoram was wounded. Jehu, following God’s
command to wipe out the house of Ahab, killed the sons of Ahaziah’s brothers, and finally Ahaziah, when he visited Jehoram.
The vacated throne of Judah was usurped by Athaliah who
destroyed the royal family to preserve her rule. Joash, the son of
Ahaziah, was saved by his sister, Jehoshabeath, and her husband,
Jehoiada the priest. After six years, Jehoiada the priest killed
Atahliah and led a revolt to restore the throne to the rightful heir
of David .
Under the influence of Jehoidah, Joash began a spiritual restoration, including repairing the temple. However, after Jehoidah’s
death, he embraced idolatry, abandoned the temple, and was eventually assassinated.
Perhaps the marriage alliance seemed expedient to Jehoshaphat
but whatever peace, power, or prosperity was received was purchased at an exceedingly high price. It was an unnecessary alliance for the faithfulness of Jeshoshaphat and the reforms of the
people guaranteed that God would protect and bless Judah.
The Price of Jehoshaphat’s Evil Associations
Jehoshaphat’s alliance with the evil kings of Israel is hard to
reconcile with his love for God and desire to strengthen Judah
strategically and spiritually. One might excuse his poor judgment
yet several prophets of God warned him directly or indirectly of
the wickedness within the northern kingdom and the foolishness
of associating with them. Jehu the seer was plain in his rebuke of
Jehoshaphat for helping the wicked and loving those who hated
God. Eliezer pronounced doom upon the naval fleet because Jehoshaphat associated with Ahaziah. And the great prophet Elisha did not want to look upon Jehoram. Through stubbornness,
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affinity, or ignorance Jehoshaphat continued the association to
the detriment of Judah and his own family.
Learning from Jehoshaphat’s Example:
Association with Ungodliness
Thousands of years may separate us from these events, yet God’s
people of every generation are in danger of following the foolishness of Jehoshaphat. Some strive to live holy lives and evangelize
but develop close associations with people and movements that
endanger themselves, their families, and the church. Often they
are blind to the pull of evil despite the warning from Scriptures,
preachers, and loved ones. Those who are not blind to the influence may believe they can contain its poisonous effects or neutralize it. Some dismiss its power to lure them from God. Sadly, they
may soon find that they are ensnared with cords or have drifted
away from God.
The New Testament is filled with warnings against close associations with the ungodliness of the world. James attributes the root
of the fights and quarrels among some brethren to their worldliness. Being materialistic, they became God’s enemies. In James 4:4
he asked, “Do you not know that friendship with the world is enmity with God?” Peter exhorts his readers to put off the sins of the
ungodly nations, some of which they once practiced: “sensuality,
passions, drunkenness, orgies, drinking parties, and lawless idolatry” (1 Pet. 4). Christians are challenged to separate themselves
from the materialistic and hedonistic influence of the culture.
Weighed in the balances with these standards, some Christians
may be found lacking.
The immodest dress that adorns some worshippers suggests
lower standards are used for dress outside of the assembly. A distinction between the attire of Christians and the sensual attire of
non-Christians is sometimes non-existent. Clothing is sometimes
used to indicate an association with a group or manner of life;
therefore, the Christian’s attire should repudiate the message of
sensuality and immorality prevalent in the culture.
Discussions among Christians of movies, television shows, music, books, video games, and web sites indicate an association with
the philosophy and ideals of the world that is taught through the
media. To anyone who challenges them, some Christians will de-
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fend their consumption of ungodly media with an appeal to the
“good” parts mixed with the evil. Others invoke the “super-Christian” invincibility statement “It doesn’t affect me.” We do not know
if Jehoshaphat justified his associations and the marriage alliance
with a dismissal of its effects, but examples abound where people
have been drawn away from God and into disgraceful behaviors
through what they learned in the media. Popular media is the ideal
teacher for immodesty, immorality, foul speech, alcohol and drug
use, adultery and fornication, murder, rebellion against parents,
and a host of other sins.
It is humbling to compare the modern Christian’s association
with his culture and the early Christians living in the idolatrous,
materialistic, and hedonistic Roman culture. Before they were
Christians, many embodied a lifestyle influenced by the carnality
of the world (Rom. 1:21–31; 1 Cor. 6:9–11; Eph. 2:1–5; 1 Pet. 4:1–
5). The conversion to Christ requires a total transformation from
the inmost thoughts to external actions. The sharp contrast from
self-seeking, materialistic, and immoral living to selfless, self-sacrificing, and pure lives in a morally filthy world is a distinguishing
mark of Christianity. Consider the following testimonies of the
early Christians as they lived in the world but separate from it.
Aristides delivered his Apology around the year 125, when
Hadrian visited Athens:
Wherefore they do not commit adultery nor fornication, nor bear
false witness, nor embezzle what is held in pledge, nor covet what
is not theirs. They honour father and mother, and show kindness to
those near to them; and whenever they are judges, they judge uprightly. They do not worship idols (made) in the image of man; and
whatsoever they would not that others should do unto them, they
do not to others; and of the food which is consecrated to idols they
do not eat, for they are pure. And their oppressors they appease (lit:
comfort) and make them their friends; they do good to their enemies;
and their women, O King, are pure as virgins, and their daughters are
modest; and their men keep themselves from every unlawful union
and from all uncleanness, in the hope of a recompense to come in the
other world. (XV)

David Bercot paraphrased Tertullian, the Roman lawyer converted in Carthage who became a defender of the faith, regarding
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the entertainment of the theater in the latter part of the secong
century:
The father who carefully protects and guards his virgin daughter’s
ears from every polluting word takes her to the theater himself, exposing her to all its vile language and attitudes. How can it be right to
look at the things that are wrong to do? How can those things which
defile a man when they go out of his mouth not defile him when going
in through his eyes and ears? (31)

Bercot goes on to quote Lactantius, a prominent Roman rhetoric teacher from 260–330:
I am inclined to think that the corrupting influence of the stage is
even worse [than the senseless bloodlust of the arena, rfd]. The subjects of comedies are the deflowering of virgins or the loves of prostitutes… Similarly the tragedies parade before the eyes [of the audience] the murder of parents and acts of incest committed by wicked
kings… Is the art of the mimes any better? They teach adultery by
acting it out. How do we expect our young people to respond when
they see that these things are practiced without shame and that everyone eagerly watches? (31)

The themes of the ancient theater are repeated in our time.
Popular movies, books, and music are created on these perverted
themes. Sadly, some Christians will entertain themselves with media that should be put away from their eyes. The early Christians
abstained from the immoral cultural entertainment and so should
we. We must draw a clear line in our lives between the worldliness
of the nations and the holiness commanded of God’s children. We
must not let the entertainment focus of the culture dictate where
we focus our attention and spend our time.
Aside from the influence of immorality and creation of carnal
desires, our addiction to worldly media is starving us of spiritual
food. Some brethren can recite an intricate plot line and character
descriptions in a book or movie but cannot relate the people and
events of basic Bible stories. Some can cite sport statistics and ever
changing player lineups for many teams but struggle to find passages of Scripture to defend the basics of their beliefs. The time we
devote to the television, movies, the Internet, and books is necessarily time taken away from Bible study, meditation on God’s word,
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prayer, and godly service. Wholesome non-biblical entertainment
is not condemned, but I fear that some are devoting hours of attention each day to feeding their passions and amusing themselves
while their spirit is gasping for living water and spiritual food. The
peril of consuming so much of the world’s diet is that we may lose
our taste for the eternal food that nourishes us and with which we
can nourish others.
A similar trend among some Christians influenced by worldliness is the “occasional indulgence.” I first discovered this concept
when a denominational neighbor told me that once a year she and
several of the girls from their denomination would go to a hotel to
spend time together and get drunk. Though many of the denomination approve of social drinking, they condemned drunkenness.
However, since “it is just one time a year,” their kids would not see
them, and they were with fellow members of the denomination, it
was considered acceptable.
In the last couple of years this writer has heard of Christians
who condone gambling together or the once-a-year, special-occasion drink and cigar. Like the denominational neighbor, they justify their actions on the basis that it is not an habitual action and
they are taking part with other Christians. It is hard to understand how Christians can sanction an annual exception to exhorting one another to live holy lives and to live godly in this perverse
generation. I would ask why a once-a-year indulgence in sexual
immorality would not be acceptable, but I am afraid of the answer
I might receive. Such action is a foolish as a football team handing
the ball to the opponent once or twice a game. We should never
indulge in sinful behavior even for a moment. Either we are dead
to the world or we are not.
James urged his readers to draw closer to God, purify their
hearts, and mourn for their sins (4:8). Like the early church our
holiness should be such that it stands out against the filthiness of
the world and glorifies God. Our love for goodness, righteousness,
and holiness should be such that we have no taste for the wickedness in the media and desire to have no association with the latest
television show, movie, book, or song even if everyone we know is
talking about and obsessing over it.
Jehoshaphat introduced an evil alliance into his family. Parents can introduce the evil influence of modern culture into their
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families through the entertainment media. Often parents purchase the means of entertainment or allow things to be brought
into their home that is purchased with the child’s money. Parents
must be vigilant to sever their ties with worldliness and teach
their children to make wholesome entertainment choices. If
we help our children develop an alliance with the worldly media through excessive association, we may lose them and our
grandchildren as well. We may not be drawn into the immorality
taught by ungodly media but they may become so entrapped that
they cannot or will not seek escape. Do not be deceived, we will
reap what we sow (Gal. 6:7–9).
Learning from Jehoshaphat’s Example:
Association with False Teaching
The New Testament is filled with warnings against close associations with false teachers. John records the warning of Jesus
against the doctrine of the Nicolaitans in Ephesus and Pergamum
and the influence of the Jezebel woman in Thyatira (Rev. 2). Paul
warns Christians not to be “unequally yoked with unbelievers” for
such close association between believers and unbelievers is dangerous (2 Cor. 6). Every child of a Christian is taught that “bad
company corrupts good morals” (1 Cor. 15:33). Second Timothy
is filled with warnings from Paul to Timothy against false teachers who damage the faith of some and draw others away from
God. John warns against financially supporting and encouraging
the false teacher in his work (2 John). The Christian is adequately
warned that the doctrine of false teachers is destructive but the
influence of such teachers is evident in Bible discussions, sermons,
and discussions of the work of the church.
In some cases, the brethren have accepted the false teaching
without analyzing it in the light of God’s word. In other cases,
brethren have replaced their diet of Bible study with regular consumption of material about the Bible. Lacking a solid Bible knowledge, readers are not able to discern when Bible accounts paraphrased in these books are incorrect or embellished. Popular writers put their thoughts and words into the minds and mouths of the
Bible characters and place modern concepts into an ancient setting. Some writers change the story to fit their arguments. Some
emphasize things that the Bible does not emphasize in order to
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push their agenda. Christians who spend much time with sports,
media, work, and other pursuits and little time in Bible study are
easily persuaded that these Bible accounts sound correct and accept the conclusion of the authors.
The popular psychology and self-help movement has been mixed
with religious writing to develop an extremely popular and profitable market. Instead of addressing the sin, the problems of brokenness, personality disorders, and addiction are the most serious
condition of man. The problem is not man’s separation from God
through rebellion but his psychological dysfunction and relationship issues. Likewise, Scriptures become proof texts and jumping
points to the latest psychological breakthroughs and treatments. A
shallow belief in God becomes the requisite for relationship mending and addiction breaking. These prescriptions may cure some
of the societal issues of the individual but only drinking deeply of
God’s word will cure the emptiness, meaninglessness, and separation from God that is the root of all of man’s problems.
Religious bookstores and Internet web sites are filled with diverse doctrines and practices. Popular writers often have a large
readership because they appeal to a lowest common denominator
of practices and beliefs. When issues that demand strict actions
are discussed, such as divorce or salvation, many will dismiss the
differences as inconsequential and urge readers to believe what
seems right to them. Other writers will argue the truth from the
Scriptures but conclude that one does not need to be dogmatic
about the conclusion because God is more concerned with the
heart than the details. The philosophy that discounts doctrinal
details is becoming the default religious belief of the “Christian”
world. Combine popular literature and blogs with a lack of disciplined Bible study and it is easy to understand why such doctrines
are accepted: they sound right to someone who has shallow Bible
knowledge. Though many lament that the problem is ignorance of
sound hermeneutical principles, I believe the problem is ignorance
of basic scriptural knowledge from which one can apply hermeneutical principles. It’s not that people do not know how to handle the word of God; they do not know the Word of God. Shallow
knowledge easily leads to liberalism and legalism. Only through
disciplined study of God’s word and the principles for learning and
applying the word can one know the truth.
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This ignorance of God’s word is evident when some unknowingly embrace the very doctrines they would condemn in other
circumstances. For example, one might agree with a powerful sermon refuting Calvinism but then speak of God’s specific plan for
their life (predestination). They agree with the Bible class teacher
that the Holy Spirit no longer works through direct and miraculous ways but then talk about trying to experience the feeling of
God (mysticism), seek a sign from God to direct their course of life,
and ask God to put words in their mouth when they speak to others. On one hand we oppose Calvinism as false but then practice
some of its tenets, learned from popular Christian authors.
Collateral Damage of Evil Associations
Like Jehoshaphat, there may be collateral damage from our association with worldliness and false teaching. Consider righteous
Lot whose soul was vexed every day with the sins of Sodom yet
who eventually moved his family into the pollution of that wicked
city. He and his family were influenced by the wickedness of Sodom and iniquity slowly entrapped them. The angels had to drag
Lot from the destruction of the city because he hesitated to leave.
He lost his sons-in-law. He lost his wife whose heart had become
attached to the city and who looked longingly despite God’s prohibition. He lost his dignity when his daughters, despairing of hope
and influenced by the wickedness of Sodom, got him drunk, and
he committed incest with them and fathered his own grandchildren. Lot lived in the wickedness of Sodom and he escaped with
his life but at what cost?
Maybe one can make an alliance with wickedness and false
teaching for a time and escape before destruction overtakes them.
But they might lose their spouse and children who cannot, or will
not, escape. Jehoshaphat weakened Judah and lost his children
and grandchildren through his association with evil. Anyone can
weaken their family and lose them to the wicked one through their
association with evil.
Jehoshaphat is a reminder that zealous followers of God,
through foolish associations, can invite danger into their life and
the lives of others. It is hard to understand how Jehoshaphat the
fervent reformer could make a close alliance with the wicked and
idolatrous family of Ahab. It seems strange that one who sent
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teachers throughout the land to draw people to God would place
his son into a foolish marriage, to the detriment of his son, grandsons, and nation. Perhaps we understand it better when we see
how in every generation righteous men make careless associations
that bring destruction upon themselves and others.
Notes

“Ships of Tarshish” may indicate the type of ship, not the place where
they were built. The International Standard Bible Encyclopedia states,
“Ships of Tarshish were no doubt ships actually built for the Tarshish
trade (2 Chronicles 20:36 f; Jonah 1:3), but the expression became a general designation for large sea-going vessels to any quarter” (Nicol 2774).
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Hezekiah and the Faithful Prayer
of a Righteous Man
Perry Hall
On a hill far away stood an old rugged city, the emblem of both glory
and shame. And God loved that old city, where the worst and best,
in a world of lost sinners did reign. So God cherished the old rugged
city; His trophy this time He’d not lay down. Faith clung by prayer in
this old city, for a righteous man did wear the crown.

“The Old Rugged Cross,” is an appropriate analogy. As a righteous Hezekiah offers a prayer of salvation for his people, Jesus
appeals for his enemies on the cross. When death is almost certain,
Hezekiah falls to his knees to pray. When near his end, with outstretched hands Jesus prays, “Into Your hands I commit My spirit.”
When our adversary attacks, we flee to our Savior on the old rugged cross and pray because the righteous one wears the crown.
Hezekiah’s Faithful Prayers
“The faithful prayer of a righteous man” references Hezekiah’s
prayer during the Assyrian threat. The inspired record includes
two other prayers by Hezekiah which taken together can be instructive in illustrating how changing realities often dictate the
depth and need of faith. Hezekiah is a righteous man who struggles, grows, and triumphs in his faith. Reality—what we see, hear,
think, fear, worry about, and doubt—is not to be dismissed and
casually tossed aside. To increase our faith we must face and not
ignore life’s challenges. The greatest threat against faith is reality;
and the greatest threat against reality is faith.
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Prayer for Atonement for His People
(2 Chronicles 30:18–19)
If Hezekiah is righteous, then we cannot emulate without examining what made him upright. Hezekiah’s reforms (2 Chron.
29–31) focus on the three most Jewish and outward aspects of
Yahweh’s worship:
•

Cleansing of the Temple: Compliant (29:2; 6–7); Convicted
(29:3); Consecrator (29:4–7); Consequence Seer (29:8–9);
Covenant Maker (29:10); Confidence Builder (29:11); Courageous (29:18–19); Congregator (29:28–30).

•

Celebration of the Passover: Compassionate (30:1; 30:9);
Consensus Builder (30:2–4); Clear Talker (30:7–8); Confessor (30:18–20); Confident in God’s Grace (30:16–20).

•

Continuation of the Priesthood and Levites: Contributor
(31:3); Concerned for God’s Workers (31:9–10).

This is the beginning of Hezekiah’s righteous faithfulness: “he
did what was right in the Lord’s sight just as his ancestor David
had done” (2 Chron. 29:2; all Bible quotations are from the Holman Christian Standard Bible, 2009). The end of his religious reform is equally commendable: “He did what was good and upright
and true before the Lord his God. He was diligent in every deed
that he began in the service of God’s temple, in the law and in the
commandment, in order to seek his God, and he prospered” (2
Chron. 31.20–21). Hezekiah is a man after David’s own heart as
David was a man after God’s own heart.
In between these eulogistic summaries, Israel celebrates an energized Passover wherein an atonement prayer is needed: “There
was great rejoicing in Jerusalem for nothing like this was known
since the days of Solomon son of David, the king of Israel” (2
Chron.30:26). This Passover, however, has many who “had eaten
contrary to what was written” (2 Chron. 30:18) because of circumstances beyond their control. So Hezekiah faithfully prays for
atonement (2 Chron. 30:18), a very priestly action (1 Chron. 6:49; 2
Chron.29:24), possibly foreshadowing Jesus as both King and Priest.
The conclusion of this prayer is the people are “healed” (Heb. rapha)
(2 Chron. 30:20). Rapha is used referencing the physical healing of
Hezekiah’s illness (2 Kings 20:5, 8), connecting the two.
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This godly king is so convinced of God’s grace he willingly leads
an imperfect observation of the Passover because the two choices
were not to celebrate for another year, or to celebrate imperfectly
but as perfectly as possible. This teaches us how to view God as we
approach him in imperfect form but with whole hearts (2 Chron.
30:19). Faithfulness and righteousness is not just the letter of the
law, they are characteristics of God. Keep law as perfectly as possible, but trust in God’s grace for spiritual healing. It’s not that we
do all we are commanded and grace takes us the rest of the way.
We do all we are commanded and grace takes us all the way. The
true power rests in God.
Now let’s connect prayer, righteousness, and faithfulness to
changing realities. Is faithfulness easier at some times than others? Hezekiah is the unchallenged king. This is an easier time to
be faithful than later. Faith is not born out of time but becomes
challenged by the times. The world is about to change. Ultimately,
Hezekiah is a man whose faith reads the times much like others in
their life-changing events:
The fall of France, Dunkirk, and the German Luftwaffe’s bombing of
Britain in 1940 were factors that broke the shackles of British lethargy and set Britain on the road to victory over the all-powerful Nazis and their allies… Out of the trauma of the loss and deportation
of ten out of the twelve tribes that made up the Jewish people arose
a spiritual renaissance that made the Judeans ready… It requires, of
course, the right people in the right places and the right leader at the
right time to make good use of a national upsurgence and steer it in
the direction of national salvation. Hezekiah, the son of Ahaz, was
such a man. (Herzog and Gichon 246–47)

Hezekiah’s reforms began before Samaria’s fall and continued
after the exportation. No doubt the divine judgment had an impact that strengthened the direction the king had chosen (2 Kings
18:1–13). But if Israel’s unfaithfulness led to exportation, then why
does the record indicate Judah’s faithfulness invites the same Assyrian threat? Faith is all about changing realities.
Unlike Hezekiah, we are not kings, but we are the brothers of
The King. We are not great historical figures, but we can be the
right person in the right place at the right time. Like Hezekiah, we
can fill heaven with faithful prayers of righteous ones. With God,
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we can be a faithful force of even just one. When faith is easier, it
strengthens us for when faith is threatened; that’s when we need to
be bold and challenge reality.
As faith is not born out of time, faith changes the times. Due to
Hezekiah’s leadership, Judah expands and prospers (2 Kings 18:7).
Part of Hezekiah’s change is breaking diplomatic ties with Assyria
which leads to the invasion: “Finally, it is generally agreed upon
that Hezekiah’s reform had strong political overtones as well as
religious. The removal of Assyrian altars was an overt sign of rebellion. The fact that such activity came to the attention of the
Assyrians would appear quite natural….” (Childs 83).
In the beginning of Hezekiah’s reign (2 Kings 18:13), everything
seems blessed, life is good, and faith is easy, leading to prayer for
spiritual healing. All can be thankful God put Hezekiah on the
throne—until the Assyrians take away forty-six of Judah’s cities
and besiege Jerusalem. At first, Hezekiah’s decision to trust Yahweh leads to blessings which make faith easier. Faithfulness is often rewarded, but not always. Now it is challenged. The troubling
conundrum is faith can bring troubled times. That is faith’s true
purpose which we do not want to face: challenging us to trust totally by giving up man-made solutions for delivering ourselves.
After being spiritually healed and challenged, will faith remain
strong when besieged by life’s realities? Or will pressure, persecution, worries, and wealth choke our faith? (Luke 15:21–22). In
the end, Hezekiah’s righteousness will not be defined solely by his
religious reforms, but by his total submission to God’s salvation.
Prayer for Jerusalem and Dignity of God
(2 Kings 19:15–19)
“After these faithful deeds, Sennacherib king of Assyria came
and entered Judah. He laid siege to the fortified cities and intended to break into them” (2 Chron.32:1–2). The Assyrians were
a war-machine to be feared: “One look at the graphic portrayals
on archaeological reliefs that depicted their enemies’ headless and
handless corpses; their captives being blinded, impaled, or flayed
alive; or the lucky ones being led off to exile with hooks through
their jaws is convincing enough to conclude that the Assyrians
were not an enemy one wanted to annoy” (Price 265).
“In the fourteenth year” (2 Kings 18:13) is when everything
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changes. “Full confidence can be placed in 701 as the fourteenth
year of Hezekiah, and complete confidence can be placed in any
other dates for either Israel or Judah reckoned from that date in accord with the requirements of the numbers in Kings” (Thiele 174).
While a technical note, let’s make it personal. Many can pinpoint
exactly when everything changed, when faith became more than a
biblical topic and became a life test.
The greatest threat against faith is reality, and in the fourteenth
year of Hezekiah’s reign, reality changes. “Let us remember that if
history is to consist of fact rather than fiction, then the men of the
world and the men of the Word must move along together in lands
where time advances at an even pace (Thiele 171). Surprisingly, although Hezekiah is a “man of the Word,” he imitates two mistakes
of his unfaithful father, Ahaz.
First, Hezekiah’s government allies with a foreign power, Egypt
(Isa. 20:5). Shabako and Shebitku are probably joint Pharaohs in
Cush (i.e., Kush) and Egypt (Aubin x). Leading the army at age
twenty is Tirhakah (i.e., Taharqa) (2 Kings 19:9; Isa. 37:9), who is
called king in retrospect (Bonnet and Valbelle 146). They are from
the twenty-fifth dynasty and not indigenous Egyptians. In the Second Intermediate Period (1750–1550 b.c.), the Cushites made an
alliance with the non-native Hyksos kings who also were favorable
to Israel (Bonnet and Valbelle 210–11).
God’s view of alliances is negative. It shows a lack of faith in
God’s protection. Plus many of the foreign kings were considered
gods, making an alliance possibly idolatrous. Tirhakah is described as “The perfect god, Taharqa, living eternally” and, “The
perfect god, lord of the Two Lands, master of the rites, king of
Upper and Lower Egypt Nefertum-Khu-Re, son of Re Taharqa,
beloved of Amun-Re who dwells in Pnubs, endowed with all life,
stability and power, like Re, eternally” (Bonnet and Valbelle 92).
Seeking out human help is an example of a false solution to a real
problem. Egypt is the “splintered reed” which the Assyrian envoy
says cannot be trusted to rescue (2 Kings 18:21). Yahweh agrees
(Isa. 30:1–3). Where is Hezekiah’s righteousness and faith? Where
is his trust in Yahweh?
Second, there is a recurring theme wherein the temple becomes
the king’s personal bank account to bail him out of trouble. When
threatened, Judean kings rob the temple to bribe invading kings, or
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to buy protection from other nations (1 Kings 15:18; 2 Kings; 16:8;
18:15; 2 Chron.16:2–4; 28:21). Being threatened with annihilation,
Hezekiah pleads, “I have done wrong. Withdraw from me. Whatever you demand from me, I will pay” (2 Kings 18:14). Hezekiah
gives him the silver found in the temple, strips the gold from the
doors of Yahweh’s house, and pays the pagan king with holy property (2 Kings 18:15–16). Then after this appeasement, Sennacherib
still invades (2 Kings 18:17). Another example of a manmade solution failing. Where is Hezekiah’s righteousness and faith? Where
is his trust in Yahweh?
Sennacherib himself describes the new reality in what is now
called the Taylor Prism, discovered in Sennacherib’s palace in
Nineveh in 1830:
As for Hezekiah, the Judean who did not submit to my yoke, I surrounded and conquered forty-six of his strong-walled towns and innumerable small settlements around them by means of earth ramps
and siege-engines and attack by infantry men….I brought out from
them and counted 200,150 people of ranks… He himself I shut up
in Jerusalem, his royal city, like a bird in a cage… Fear of my lordly
splendor overwhelmed that Hezekiah. The warrior and select troops
he had brought in to strengthen his royal city Jerusalem did not fight…
He sent his messenger to pay tribute and do obeisance. (Price 272–73)

Intervening, God frees the bird, changing the analogy: “Like
hovering birds, so the Lord of Hosts will protect Jerusalem — by
protecting it, He will rescue it, by sparing it, He will deliver it” (Isa.
31:5). “Rescue” (Heb. natsal) and “sparing” (Heb. pasach) are both
used in the original Passover narrative. God will pass over Jerusalem when he strikes.
Seeing Hezekiah rob the temple, and Yahweh’s condemnation
of the foreign alliance, we can conclude this faithful man makes
unfaithful decisions. There is, however, another decision he makes
that is dangerous because it appears proper, even faithful.
Augustine advised, “Pray as though everything depended on
God. Work as though everything depended on you.” A Chimney
Corner Scripture advises, “God helps those who help themselves.”
Are these sound or precarious to our salvation? Great uninspired
advice must never trump inspired observations. Before Hezekiah
flees to the temple to pray, Jerusalem prepares practically with such
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measures as stopping up the springs, repairing the walls, reinforcing themselves militarily, and building the water tunnel (2 Chron.
32:1–6; 2 Kings 20:20). The outward “Broad Wall” is twenty-three
feet wide and twenty-seven feet high (Price 268). The most famous
and amazing architectural feat is Hezekiah’s tunnel covering 1,750
feet (Price 267). When archeologists discovered the tunnel, they
found the eighth-century description called the Siloam Inscription:
While the laborers were still working with their picks, each toward
the other, and while there were still three cubits to be broken through,
the voice of each was heard calling to the other, because there was a
crack (or split or overlap) in the rock from the south to the north. And
at the moment of the breakthrough, the laborers struck each toward
the other, pick against pick. Then the water flowed from the spring to
the pool for 1,200 cubits. And the height of the rock above the heads
of the laborers was 100 cubits. (Price 267)

How this wonder was accomplished is still unknown, especially
since the workers did not cut in a straight line, making it sixty-five
percent longer (Price 268). Could this have been an act of providence? Maybe, unless this feat was an act of unfaith or became one.
In these actions, Hezekiah and the Judeans seem to be doing
everything right. With great personal sacrifice, they even break
apart their own houses to reinforce the walls (Isa. 22:10). After
these works, Hezekiah reassures the people: “be strong and courageous…He has only human strength, but we have Yahweh to fight
our battles” (2 Chron. 32:7–8). Again, seemingly these are acts and
words of faith. Then I discovered God’s opinion was greatly different than mine.
Isaiah 22:8–11 condemns works that sound similar to Hezekiah’s self-preservation preparations of 701 b.c. How do we explain
the possible discrepancy? When “reliance had been placed upon
these alone” (Young 101), they became unfaithful. Preparations,
praise, and platitudes mean nothing without prayer. So far there
is no record of Hezekiah praying. Should we do all that we can?
Yes, while praying. There is a danger in working—that we trust our
works. There is a danger in not working—that we test God. So pray
as if everything depends on God; and work while trusting in nothing we do.
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Looking at the historical scene, desperation is high and as far
as what is recorded, Hezekiah has not yet prayed. The siege is on.
The preparations have not yet been fully tested. Everyone on both
sides is waiting. Certainly those on the wall could see the smoke
rising from the destruction of Lachish thirty miles southwest. In a
hiding place, survivors of the Lachish siege scribbled on the walls,
“God almighty deliver us” (Herzog and Gichon 253).
Then the Assyrian emissary speaks. “What the Rabshaqeh did
in his speech was to reveal the essential nature of the issue which
is always before the human race: shall we commit ourselves to
God or to human might and glory?” (Oswalt 637). His speech emphasizes the words trust and deliverance so that the story line becomes abundantly clear, even gospel-like. Trust leads to salvation.
This narrative is very Johannine with its continual connection on
believing (Gr. pisteuo) to salvation. Pisteuo means “to receive information into one’s mind, accept it as being true, and have enough
confidence in it to act or be willing to act on it. Thus, pisteuo means
‘to trust’” (Traut). This is what Hezekiah is asking his people to
do—have faith that Yahweh will save. And yet the record does not
include Hezekiah praying in the beginning. Words to men in trials
mean nothing without words to God in prayer.
The Rabshakeh presents the Judeans with three independent
questions: Can you trust your God, king, or allies to deliver you?
Implied in all these are, “Can you trust yourself to trust others?”
Let’s examine the most important: Can we trust God?
Looking only at God’s power, the answer is obvious. Yahweh is
the living God and therefore more powerful than nothing gods (2
Kings 19:15–19). Looking at God’s holiness, the answer becomes
muddled. God is using Assyria to punish his wicked people (Isa.
10:5–6). Even the Assyrian messenger asserts Yahweh sent him (2
Kings 18:25). Can sinful Judah trust holy Yahweh to save them?
Will God allow his city to be destroyed? Despite what the smug
and complacent Jews will think a century later (Jer.7), history
confirms God will allow his name to be blasphemed because his
people had already blasphemed his holy name. Therefore how can
a holy God save an unholy people? Isn’t that the question of the
Bible written in blood?
Despite everything, or possibly because of it, Hezekiah fails.
Failure is another changing reality that tests faith. When he fears
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the most, he falls to his knees and finally prays. There is a spiritual maturity within this prayer progressing from monolatrism to
monotheism. In the infancy of Israel, the Exodus is pictured as a
battle of Israel’s God against the gods of Egypt (Exod. 12:12). Here
Yahweh is the only God.
Instructive for us are four emphases within this prayer (2 Kings
19:15–19). First, this prayer is specific. The topic is the Assyrian threat (v. 17). If prayers are too generic—“Dear Lord, please
be with everyone, everywhere, helping all, in any and every way
needed”—how can we know when a prayer is answered? Second,
this prayer does not tell God how to help: “Save us from his hand”
(v. 19). Hezekiah does not tell or ask God to “fortify the fortress
that we have built.” Almon Williams once advised, “Why do we
ask God to be with the doctor’s hands instead of just leaving it
up to God how he will heal?” Third, notice the honesty: “Lord, it
is true that the kings of Assyria have devastated the nations and
their lands” (v. 17). For faith to be real, we must be honest about
our struggles, fears, doubts, and worries, even honest about our
lack of faith (Mark 9:24). Have we ever tried to hide from God in
our prayers? We must face our fears with faith. Finally, Hezekiah
celebrates God’s uniqueness. This prayer is not about earthly kings,
Sennacherib and Hezekiah. This is about the King, the one “enthroned above the cherubim” (v. 15). This is about the God who
is mocked (v. 16), and not about the reputation or faithfulness of
Hezekiah. This is about the God receiving glory “so that all the
kingdoms of the earth may know that You are the Lord God—You
alone” (v. 19). Now compare this prayer of God’s total otherness
to our prayers. How often are we centered more on self than on
glorifying God?
Connecting this prayer to faithfulness and righteousness, this
is when faithfulness is needed the most, and is the hardest. Reality is that the Assyrians are no longer a distant, despotic nation.
Reality is at the gate. Caesar said as a matter of fact, “I came, I saw,
I conquered.” Sennacherib said as a matter of fear, “I destroyed, I
devastated, I turned into ruin” (Aubin 49). Finally, after his false
solutions fail, Hezekiah flees to the temple to pray. How often are
we like Hezekiah, where the last solution is total submission, total surrender, down on our knees in prayer? Thanks to our God’s
faithfulness, he is waiting and willing.
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The deliverance (i.e., the name given to Jerusalem’s rescue in
701 b.c.) takes place by God causing Sennacherib to hear a rumor
(2 Kings 19:7–9) and sending the angel of the Lord to strike dead
185,000 soldiers (2 Kings 19:35–36). To skeptics this is the most
ahistorical section of the text because of the miraculous. I often
say, If you can believe the first four words of the Bible, you can believe all the words that follow. In explanation, Herodotus combines
this event with another at Pelusium, supposedly confusing the two.
In his annals, an invasion of mice chews through the solder’s bows,
quivers, and shield handles, leaving the Assyrians defenseless. The
next morning the army is either slaughtered or flees. Most historians attribute the mass death, if there was one, to disease brought
about by tainted water due to Hezekiah’s plan to stop up all the
springs. Some even combine the two since vermin are known to
carry disease, such as the bubonic plague attributed to rats. A few
give the Cushites all the glory. Therefore, if you can’t believe the
first four words of the Bible, you can believe almost anything else.
None of these pseudo explanations answers one intriguing fact.
Sennacherib never invades this region again. He conquers other
lands; but he never again tries to capture Jerusalem, settling for
an embarrassing, covered-up truce. Something extraordinary—
extra-ordinary—must have frightened this bombastic egotistical
conqueror. Something more frightening than men, mice, and bad
water! Something, or Someone!
The lack of details describing this angel of death can be disappointing. But the lack of details can make for more applicable lessons. How many things have we experienced that have no apparent
explanation? They just are. I am an adamant believer in an intervening, loving God. Believers should not be deistically inclined.
The record concludes with a twenty-year gap between Sennacherib leaving (2 Kings 19:36) and his death (v. 37); but there is a
great irony. Hezekiah flees to the temple to worship in prayer and
is delivered from Sennacherib; and Sennacherib goes to his temple
to worship and is assassinated by his own sons.
God’s deliverance keeps on delivering those who refuse to forget. “The story’s power to strengthen the spirit lives on: in their
darkest hour during World War II, Jewish prisoners in concentration camps turn to the story of Jerusalem’s rescue to pray for
deliverance of any kind” (Aubin 213). Our darkest realities need
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not lay siege to our faith, because God is faithful and righteous to
those righteous and faithful.
Faith and Prayer
As righteous as Hezekiah is, we have seen his faith grow and
shrink. Even though Hezekiah is righteous, all are unrighteous
compared to God (Isa. 6:5; 64:6). Like the Judeans who had a misplaced faith in their preparations, we can have a misplaced faith in
prayer. “It is not prayer itself that holds the power; it is the God to
whom we pray” (Stanley 13). It is essential we understand there is
no power in the faithfulness of the prayer or the righteousness of
the man. Failure to understand this can lead to despair and guilt
when God says no, and pompous self-righteousness when God
says yes. Even Hezekiah will become prideful, possibly because of
prayer and blessings (2 Chron. 32:24–31). We must not become
confused that failure is because we are not good enough. We must
not become convinced that success is due to our goodness. James
5:16–17 did not save Jesus in Gethsemane.
It is the same paradigm of grace found in salvation. Nothing
we do in salvation has the power to save us. Our obedience of
faith has no power except that God commands it. The power was
not in the Israelites’ marching around Jerusalem. The power was
not in the prayer of Hezekiah. Any power attributed to any action of man is not grace. The power is God’s. We cannot be saved
by our works; and we cannot be saved without our works. Prayer
is necessary, because God commanded it. Prayer is total dependence where we give up on depending on ourselves. In the answer
God gives Hezekiah concerning the threat of Assyria, we see that
the power is not in Hezekiah’s righteousness: “I will defend this
city and rescue it for My sake and for the sake of My servant David” (2 Kings 19:34).
Considering David as a type of Christ, maybe we should consider any affirmative answer to prayer as not for our sake, but for
the sake of God and his servant Jesus.
Faith and the Impossible
The opposite of power is hopelessness. It is essential to grasp
the hopelessness pervading this entire event. First is the utter
despair of this tiny, eviscerated city to withstand the first world’s

FC Lectures 2014.indd 177

12/11/2013 4:06:46 PM

178 

Perry Hall

super power. Second is the hopelessness presented by Isaiah of
Judah’s spiritual condition (Isa. 1:4).
The deliverance is a story of the impossible. The Rabshakeh emphasizes the impossibility of Jerusalem succeeding. No one else
has. That is the uncomfortable reality. Every kingdom, king, and
god has failed and fallen. So powerful is Sennacherib, the emissary
doesn’t even credit Assyrian gods; all credit goes to his king. So he
asks with incredulity, can you trust the impossible to deliver you
from the inevitable?
Poor pitiful pagan, he only knows gods of human limitations. He
does not know that the one true God specializes in what is beyond
comprehension (Eph. 3:20). By faith we believe in a reality beyond
the possible, probable, and inevitable. We believe in a reality where
God says, “Let there be light” and there is light; where a 100-yearold man and a 90-year-old woman can have a child; where a virgin
can give birth. We believe in a reality where the world’s super power
can wake up and discover 185,000 have been destroyed the by the
angel of the Lord because a righteous man faithfully prayed. Faith,
hope, and love power what is humanly unattainable and unthinkable. Glory be to God, we worship the God of the impossible!
This impossible event shaped the future. Aubin titled chapter 1
of his book, “An Obscure Event That Changed the World” (3). The
author further writes, “It is not just another of ancient history’s
sidelights but one of its pivotal events” (7). Historians like to pose
counterfactuals. In “The Collected What If? Eminent Historians
Imagine What Might Have Been,” the very first world changing
event is “Infectious Alternatives, The Plague that Saved Jerusalem,
701 b.c.” William H. McNeill, professor emeritus at the University
of Chicago, is the author. Although a doubter in the angel of the
Lord aspect of the story, he concludes, “Never before or since has
so much depended on so few, believing so wholly in their one true
god, and in such bold defiance of common sense” (Cowley 12).
The question the faithful want to ask is this: Does God accomplish his impossible will with us through our prayers, faithfulness, and righteousness? Or does God fulfill his plan despite and
without us? What is impossible is possible, even inevitable, with or
without us.
God doing the impossible is a recurring biblical theme. The
Bible has an inspired habit of repeating stories with different char-
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acters. Imitation is possible by people just as fallible as ourselves.
The deliverance echoes three other stories.
The Deliverance and the Exodus
1. Both are rescues, forming and keeping the nation from extinction.
2. Both rescues are through miraculous means.
3. Both rescues led by a faithful but flawed man: Moses and
Hezekiah.
4. Both rescues led by a writing prophet of God: Moses and
Isaiah.
5. Both rescues against powerful pagan kings.
6. Both connected to the Passover (Exod.12; 2 Chron. 30).
7. Both focus on the house of God (Exod. 25ff; 2 Chron. 29).
8. Both focus on the priesthood (Exod. 24; 2 Chron. 29–31).
9. Both emphasize natsal which means “save/deliver/rescue”
(Exod. 3:8, 5:23; 6:6; 12:27; 18:4, 8, 9, 10; 2 Kings 17:39; 18:29,
30, 32, 33, 34, 35; 19:11, 12; 20:6; 2 Chron. 32:11, 13, 14, 15, 17).
1.
2.
3.
4.
5.
6.
7.
8.
9.
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The Deliverance and David and Goliath
Israel invaded by a superior army (1 Sam. 17:1; 2 Kings
18:13–14; 2 Chron. 32:1; Isa. 36:1–2).
Both in Judah (1 Sam. 17:1; 2 Kings 18:13–14; 2 Chron. 32:1;
Isa. 36:1–2).
No battle is fought (at first): Standoff vs. Siege (1 Sam. 17:16;
2 Kings 18:17; 2 Chron. 32:10).
Both invading armies have representative speakers (1 Sam.
17:8ff; 2 Kings 18:19ff; 2 Chron. 32:9ff; Isa. 36:4ff).
Both make speeches to the soldiers (1 Sam. 17:8–10; 2 Kings
18:19–35; 2 Chron. 32:18; Isa. 36:11–20).
Both speakers offer bargains, although different ways of ending the standoff (1 Sam. 17:8–10; 2 Kings 18:23–24; Isa. 36:8).
Israel’s armies do not respond (1 Sam. 17:11; 2 Kings 18:36;
Isa. 36:21).
“Deliver” (Heb. natsal) is key (1 Sam. 17:35,37; 2 Kings 18:29,
30, 32, 33, 34, 35; 19:11, 12; 2 Chron.32:11, 13, 14, 15 , 17; Isa.
36:14, 15, 18, 19, 20; 37:11, 12; 38:6).
“Mocked” (Heb. charaph) is key (1 Sam.17:10, 25, 26, 36, 45;
2 Kings 19:4, 16, 22, 23; 2 Chron.32:17; Isa. 37:4, 17, 23, 24).
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10. The king receives outside help; Saul from David and Hezekiah from Isaiah (1 Sam. 17:31ff; 2 Kings 19:2ff; 2 Chron.
32:20; Isa. 37).
11. The battle is won with unconventional means (1 Sam. 17:47–
51; 2 Kings 19:35; 2 Chron. 32:21; Isa.37:36).
12. God is the Victor (1 Sam. 17:45–47; 2 Kings 19:28; 2 Chron.
32:8; Isa. 37:28–29).
13. Victory glorified Israel’s God (1 Sam. 17:46; 2 Kings 19:19:19;
Isa. 37:20).
14. When the armies saw the dead, the armies left/fled (1 Sam.
17:51; 2 Kings 19:35–36; Isa. 37:36–37).
15. Both heroes claim God is the power (1 Sam. 17.45; 2 Kings
19; 19; 2 Chron. 32:8; Isa. 37:18–19).
1.
2.
3.
4.
5.
6.

The Deliverance and Unfaithful Ahaz
In both the Assyrians are a reckoning force (Isa. 7; 36–37).
Isaiah is involved with both kings of Judah (Isa. 7; 36–39).
Each king receives a sign (Isa. 7:10–14; 37:30–32).
Both stories involve a “virgin” (Isa. 7:14; 37:22).
Both stories involve a birth (Isa. 7:14; 37:3).
The geographic location is the same, the Fuller’s Field (Isa.
7:3; 36:2).

All four stories are stories we live. Reality is what destroys faith.
Fear, doubt, insecurity, worry are our enemies. The great threat
against these realities is faith. We can refuse to trust God like
Ahaz, and yet God in his grace still provides the ultimate gift of
“God with us.” We can have the faith of Moses and exit out of spiritual slavery and emotional bondage. We can live the faith of David
and face the giants that are destroying the courage of those fearful.
We can emulate Hezekiah, and flee to the temple to faithfully pray
to our God for deliverance.
Prayer for Recovery from Personal Illness (2 Kings 20:3)
According to the inspired recorders, Hezekiah’s illness happens “in those days” (2 Kings 20:1; 2 Chron. 32:24). Hezekiah
prays and God’s answer of healing includes protection from Assyria (2 Kings 20:6), suggesting the illness happens during the
siege. In “those days” we see Hezekiah’s pride as the result of re-
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covery: “So there was wrath on him, Judah, and Jerusalem” (2
Chron. 32:25). The only textual clue is that wrath was in the Assyrian siege. “Then Hezekiah humbled himself for the pride of
his heart—he and the inhabitants of Jerusalem—so the Lord’s
wrath didn’t come on them during Hezekiah’s lifetime” (2 Chron.
32:26). The wrath coming later is the Babylonian destruction. Is it
possible that Hezekiah’s unrighteousness brings the siege along
with his earlier faithfulness?
Connecting prayer to faithfulness and righteousness, faith is
often challenged the most when we are facing mortality in the
form of terminal illness. Illness drives people both to their knees
and away from God. Contrary to the atonement and deliverance
prayers, this is the most self-centered. And yet ironically the selfcentered petition is based upon Hezekiah’s faithfulness (2 Kings
20:3) as if Hezekiah is implying, “You owe me, God.” Self-centeredness is not my assessment; it is Hezekiah’s: “Indeed, it was for my
own welfare that I had such great bitterness” (Isa. 38:17). And yet,
Hezekiah goes on and says, “but Your love has delivered me from
the Pit of destruction, for You have thrown all my sins behind Your
back” (Isa. 38:17). Hezekiah describes his illness as going to the
gates of Sheol (Isa. 38.10), foreshadowing Jesus saying the gates of
Hades would not overpower him. Both Jesus and Hezekiah are delivered. The illness and the rugged cross is not the end. The sickness and healing of Hezekiah, much like the deliverance of Jerusalem, is a death and resurrection motif. This will help our prayers, if
we die to self and become raised with Christ.
Conclusion
What all three prayers share is God’s righteousness and faithfulness to those who are imperfect, threatened by life’s realities,
and feeling bitter. In each is an impossible God changing reality
because of righteousness and faith in the impossible. Our prayers
are founded on many principles, one of which is a God who interacts and intervenes. Prayer can change individuals, change the
world, and change history. Another principle is that prayer is very
personal. One praying person can change reality. In the deliverance, how did this world-altering historical change come to pass? I
am struck by one overpowering, humbling phrase uttered by Yahweh to Hezekiah: “Because you prayed” (Isa. 37:21).

FC Lectures 2014.indd 181

12/11/2013 4:06:46 PM

182 

Perry Hall

On our knees, sins washed away, stand old rugged sinners; the emblems of suffering and shame. And God loves us old sinners, despite
our worst and best; in all realities, our Savior does reign. Righteous
God cherishes old rugged sinners; His faithful trophies, He’ll not lay
down. I will cling to trusting in my God; Faithful, righteous Jesus
wears the crown.
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Josiah and the Rediscovery of
the Word of God
Jerry Crolius
Josiah (“Jehovah helps”) was the sixteenth king of Judah after
the division of the United Kingdom of Israel. He was truly a remarkable king for a number of reasons:
•
•
•
•
•

He began his reign as king at the extremely early age of eight.
He rejected the idolatrous direction of his father and grandfather before him.
He conducted an unprecedented purge of idolatry not only
in Judah, but also in the old Northern Kingdom.
Upon rediscovering the book of the Law, he instituted a
great restoration of the true worship and service of Jehovah.
His life and reign constituted the last blaze of glory for the
doomed nation of Judah. (McClish 1).

God’s summary statement of the life of Josiah is one of praise
for his wholehearted devotion and obedience: “Before him there
was no king like him who turned to the Lord with all his heart and
with all his soul and with all his might, according to all the law of
Moses; nor did any like him arise after him” (2 Kings 23:25). Many
spiritual lessons present themselves to us in our study of this man
of faith and zeal. First, let’s make an apology (offer a defense) for
the inspiration of God’s Word (2 Pet. 3:15).
Answering the Critics
Critics of the Bible will point out an apparent discrepancy between the parallel accounts of Josiah’s reign in 2 Kings 22–23 and
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2 Chronicles 34–35. Josiah’s reforms as listed in Kings appear to
begin in the eighteenth year of his reign, only after the book of the
Law is discovered (2 Kings 23:1–20). In Chronicles, however, his
reforms are identified as taking place in a series of stages, beginning in the twelfth year of his reign, six years before the book of
the Law is discovered (2 Chron. 34:3–7). Is there a contradiction?
Of course not, and the explanation helps us to see how other historical accounts in the Bible are often structured.
Bible students have long observed that in Kings and Chronicles,
as well as in other historical books such as Samuel and Ezra, the
structure of the narrative sometimes has a thematic design rather
than a strictly chronological order (Washburn 61; Long 502; Ackroyd 200–01; Dockery 1). Observe how Josiah’s greatest achievements are recorded differently in the two accounts. Chronicles
only briefly summarizes Josiah’s extensive reforms (2 Chron.
34:3–7), while much of the narrative describes the Passover celebration (2 Chron. 35:1–19). Chronicles also gives more details on
Josiah’s insistence that the people enter into a covenant with God
to keep the commandments of the Law (2 Chron. 34:29–32). On
the other hand, in Kings only three verses inform us of Josiah’s
renewal of the Passover observance (2 Kings 23:21–23), while
most of the narrative describes his reforms in great detail (2 Kings
23:4–20). The two accounts place a different emphasis on Josiah’s
achievements. The Chronicles account highlights Josiah’s zeal for
God through his strict obedience to the Law; in Kings the emphasis is on Josiah’s zeal for God through his extensive reforms. Thus,
in Kings there is an apparent thematic structure that takes priority
over exact chronology.
To further support this view, observe that in 2 Kings 23:24
more of Josiah’s reforms are identified, but these reforms are given a specific chronology in response to the reading of the book
of the Law. Why isolate these reforms from the other reforms
in verses 4–20 if all of the reforms took place after the reading
of the Law? Why not put them all together? And if chronology
is the point in verses 4–20, why not make it clear with a timerelated phrase such as “Then” or “After these things?” The best
answer to both of those questions is that Kings provides a thematic structure of events, with an intent to highlight Josiah’s
zealous reforms as his crowning life achievement. The weight of
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evidence supports the view that any apparent contradiction between Kings and Chronicles is just that: apparent, not real.
Brief Historical Background
In 722 b.c. God brought Assyria upon the northern ten tribes of
Israel and carried them away into captivity. God spared the southern kingdom of Judah because of Hezekiah’s faithfulness (2 Kings
18–19), but over the next fifty-five years Hezekiah’s son Manasseh
led Judah into extreme idolatry and wickedness. Manasseh’s evil
son Amon ruled for two years and was murdered, upon which
Amon’s son Josiah became king in 640 b.c. at the age of eight (2
Chron. 33:21–34:1).
Josiah began to seek the Lord as a youth of sixteen years (2
Chron. 34:3), and over the next ten years dramatic changes took
place in Judah. Josiah purged the land of idolatry, cleansed Solomon’s temple, rediscovered the book of the Law in the temple, restored the worship of God, and celebrated the Passover in Judah
for the first time in many years. As great as Josiah’s efforts were
to remove Judah’s corruption and idolatry, it would not be enough
to change God’s judgment (2 Kings 23:26–27). God promised to
spare Josiah the pain of witnessing his calamitous punishment of
a nation immersed in covenant disobedience (2 Chron. 34:23–28),
but just three years after Josiah’s death God would begin to give
Judah into the hands of the king of Babylon.
Josiah at Age 16
For in the eighth year of his reign, while he was still young, he began
to seek the God of his father David.... (2 Chron. 34:3)

We are not told why at age sixteen Josiah began to seek the Lord.
Perhaps his mother Jedidah, who descended from Caleb (Josh. 15:9),
taught him about Jehovah. Or maybe it was Josiah’s awareness of
the penitent work of his late grandfather Manasseh as he purged
the land of idolatry at the end of his reign (2 Chron. 33:10–20). Or
perhaps the tragic murder of his wicked father Amon so deeply
moved him that he purposed to honor God. Perhaps all or none of
these reasons apply. But in any case, Josiah made up his mind to
seek the Lord, and to do his will in all things. We can learn at least
two things from Josiah’s life-changing decision at age sixteen.
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1. We can overcome any obstacles that threaten to hinder our
faithful service to God if we seek the Lord with all our heart. True
story, under any circumstances, at any age. Some obstacles are indeed great, as in the case of Josiah: he had a wicked father, a culture
of false religion and rampant idolatry, and the position and power
to indulge his every desire. If anyone was easy prey for the devil it
was Josiah. And we can be sure the devil tried to devour him. But
Josiah resisted and strongly served the Lord, even at a young age.
Why do Christians often succumb to much smaller obstacles
than noted above? The answer is in our text: Josiah “turned to the
Lord with all his heart, with all his soul, and with all his might....”
(2 Kings 23:25). Do you truly believe that when we seek the Lord
with all our heart, he provides the way of escape and the power
to overcome? (1 Cor. 10:13). That he takes every weakness, every
burden, every challenge, and makes us powerful in him? (2 Cor.
12:7–10). Of course the opposite is also true. When we do not seek
the Lord’s will with all our heart, when we seek our own ways and
our own desires and our own priorities, then the obstacles we face
do indeed hinder us, even defeat us, perhaps to the point of falling
away. Why? Because we do not submit to the Lord’s will and call
upon him to support us. “For the eyes of the Lord move to and fro
throughout the earth that He may strongly support those whose
heart is completely His” (2 Chron. 16:9).
We all face difficult choices at times, choices that determine the
course of our life. We face obstacles and temptations that threaten
our faithful service to the Lord. If we are seeking God’s will above
all else, our zealous choices will result in spiritual strength and
success. If we choose the easier path, the self-serving path, instead
of the submissive and obedient path, we will grow spiritually weak.
We will begin to make excuses for our unfaithfulness and disobedience, and believe that our excuses are valid. We will end up saying things like, “If you had to live with my husband you wouldn’t
love him either.” “The people at church are such hypocrites.” “No
one in the church cares for me”; “Pornography victimized me at
an early age, and now I’m not able to resist it.” “I’m not any good at
talking to people about Jesus.” “I can’t forgive my brother for hurting me like that.” “I have to take this job even though it will take
me away from my family and my brethren.” “My closest friends are
non-Christians but I can handle it.” “It’s too hard to be a Christian.”
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We will seek to justify our selfish choices and over time become
foolish and blind. Our brethren will try to help us see more clearly
to prioritize the Lord’s will and wisdom, but because we are not
seeking the Lord’s will above all else, we will resist their spiritual
admonitions. It is indeed a deadly course of life when one has not
“turned to the Lord with all his heart, with all his soul, and with
all his might.” Josiah could have made many excuses for himself
as he dealt with the many obstacles facing him, but he chose to
pursue the Lord’s will above all else.
Through the years I have heard many excuses about why brethren can’t attend all the services of the church: “The circumstances
in my home life prevent me.” “We need to make a living.” “We have
other commitments and responsibilities.” “It costs too much money in gas.” “My relatives only come to visit a few times each year.” “I
can’t help it if they schedule my kids’ sporting events on Sundays.”
“I wasn’t feeling well.” Make no mistake about it: the willful choice
to miss the assembling of ourselves together is an indication that
we are putting self above God, at least in one area of our walk with
God (Heb. 10:24–25; 3:12–13). It is indeed a sign of spiritual weakness. Sometimes it is the one sign elders can readily see.
As God’s people, we will face many important spiritual choices
as the years go by. How will we obtain God’s blessing to make the
difficult choices to do God’s will if we are failing to overcome even
the least of obstacles to attend the services of the church? If elders
are to watchfully shepherd the flock of God, they must heed these
warning signs and exhort brethren unto wholehearted, prioritized
attendance. Those who seek the Lord will submit to the Lord, in
spite of their circumstances. God will give them the strength to
overcome their own desires and comforts, and to prove the will of
God in their lives (Rom. 12:1–2). We walk by faith, and such faith
began with Josiah at age sixteen, which leads us to the next point.
2. Spiritual leadership is not just for older folks. Although he was
a young king, Josiah knew that his influence would be felt across
the land. He had a strong sense of leadership responsibility, and he
chose to use his influence to bring glory to God. Granted, none of
our young people wield the influence of a king, but let’s draw a parallel. Let’s view the local church as “the land.” Most young people
are not aware that their influence is truly felt across the land. It is
always felt, to one degree or another, for good or bad. How edify-
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ing it is when a young person, like Josiah, chooses to use his influence to bring glory to God! When he seeks to purge the land of
impurity and idolatry by exhorting his peers to remove the carnal
entertainment gods of the day. When he upholds the true worship
of God by being at every service of the church. When he exalts
strict obedience to the Law of Christ by learning and upholding
and teaching the authority of God’s Word. When he puts God first
in his choice of work and extracurricular activities. When he conducts himself honorably in matters of dress and morality. When
he devotes time to prayer and Bible study, and encourages his
peers to do the same. When he spreads the gospel to his friends
and neighbors and brings one to the Lord. We thank God daily for
young people who, like Josiah, have chosen to accept their leadership responsibilities, and to wield their influence “to the praise of
the glory of His grace” (Eph. 1:6). Indeed, they do bless “the land.”
Josiah at Age 20
...and in the twelfth year he began to purge Judah and Jerusalem
of the high places, the wooden images, the carved images, and the
molded images. (2 Chron. 34:3)

Some eighty years earlier Hezekiah had attempted to cleanse
the land of idolatry (2 Chron. 31:1), but Josiah’s purge of wickedness was truly unprecedented (2 Kings 23:4–20). His actions were
an exhilarating exhibition of zeal for the Lord, and are worthy of
sober thought and imitation in principle by Christians.
The apostle Paul’s description of repentance in 2 Corinthians
comes to mind: “For observe this very thing, that you sorrowed in
a godly manner: What diligence it produced in you, what clearing
of yourselves, what indignation, what fear, what vehement desire,
what zeal, what vindication! In all things you proved yourselves to
be clear in this matter” (7:11). Josiah purged the land of impurity,
moral corruption, and perverted idolatry, and he did so with great
strength of resolve and without compromise! How can we imitate
Josiah?
1. Christians are to “pursue...holiness, without which no one will
see the Lord” (Heb. 12:17). Let’s stretch our previous analogy of
“the land” and apply it to the home. Like Josiah, husbands and fathers need to show great zeal and self-control in purging “the land”
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(their home) of the impurities and sensuality brought into it by the
TV, the Internet, YouTube, iTunes, Netflix, Hulu, Amazon, etc.
It is my experience that those who call themselves God’s people
are tolerating and condoning ungodliness at a massive level. It’s
pervasive. It’s unprecedented. And we appear to be calloused to
it. We’re so desensitized to audio and visual impurity and ungodliness that we’ve forgotten how to blush (Jer. 8:12). We fill the land
(our home) with profanity and sensuality and blasphemy and fornication. We make a mockery of sin; we laugh at homosexuality;
we take pleasure in lasciviousness; we listen to raucous revelry and
fill our minds with lyrics about adultery, drunkenness, and sensuality. We turn a blind eye to it, we indulge ourselves in it, and
we find ways to justify and defend ourselves. We class those who
speak out against it as self-righteous hypocrites, even Pharisees.
We argue that it’s no big deal; it doesn’t affect us; it doesn’t cause us
to do those things. But we forget that it isn’t first about us anyway—
it’s first about pleasing God (2 Cor. 5:9; Eph. 5:11). But in our lusts
we continue to watch and listen to the carnality; we continue to
entertain ourselves with it; we grow more and more calloused to it
as it increases its pervasive hold on us.
Fathers and mothers need aggressively to rid the land of such
impurities, and be willing to accept the emotional distress brought
on by angry, frustrated children who are often too foolish to understand. Young adults and teens need to be willing to take a stand,
to be different, to reprove their peers for the toleration of ungodliness. Take a stand. Be strong. Act like men (1 Cor. 16:13). Set the
example (Matt. 5:16). Expose the deeds of darkness (Eph. 5:11). Exercise self-control (1 Cor. 9:27). Be holy in all your conduct (1 Pet.
1:15). Be like Josiah!
Let us recall the word of the Lord to Ezekiel. “But the house of
Israel will not listen to you, because they will not listen to Me; for
all the house of Israel are impudent and hard-hearted. Behold, I
have made your face strong against their faces, and your forehead
strong against their foreheads. Like adamant stone, harder than
flint, I have made your forehead; do not be afraid of them, nor be
dismayed at their looks, though they are a rebellious house” (Ezek.
3:7–9). First I must purify my own life, and then I must show my
face, my forehead, to the house of Israel, and speak to them the
word of the Lord.
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Beloved brethren, I fear that we as a whole do not listen to
God’s call to holiness and sanctification. We must heed the passages below and obey their inspired commands and exhortations,
for they will judge us. Repent and obey, brethren. Fathers, mothers,
preachers, elders, young marrieds, teenagers—as God’s children
we must “pursue...holiness, without which no one will see the Lord”
(Heb. 12:17).
Therefore submit to God. Resist the devil and he will flee from you.
Draw near to God and He will draw near to you. Cleanse your hands,
you sinners; and purify your hearts, you double-minded. Lament and
mourn and weep! Let your laughter be turned to mourning and your
joy to gloom. Humble yourselves in the sight of the Lord, and He will
lift you up. (Jas. 4:7–10)
“Come out from among them and be separate,” says the Lord. “Do not
touch what is unclean, and I will receive you. I will be a Father to you,
and you shall be My sons and daughters,” says the Lord Almighty.
Therefore, having these promises, beloved, let us cleanse ourselves
from all filthiness of the flesh and spirit, perfecting holiness in the
fear of God. (2 Cor. 6:17–7:1)
Let no one deceive you with empty words, for because of these things
the wrath of God comes upon the sons of disobedience. Therefore
do not be partakers with them. For you were once darkness, but now
you are light in the Lord. Walk as children of light (for the fruit of the
Spirit is in all goodness, righteousness, and truth), finding out what
is acceptable to the Lord. And have no fellowship with the unfruitful
works of darkness, but rather expose them. For it is shameful even to
speak of those things which are done by them in secret. But all things
are exposed are made manifest by the light, for whatever makes manifest is light. Therefore He says: “Awake, you who sleep, arise from the
dead, and Christ will give you light.” (Eph. 5:6–14)
…as obedient children, not conforming yourselves to the former lusts,
as in your ignorance; but as He who called you is holy, you also be
holy in all your conduct, because it is written, “Be holy, for I am holy.”
And if you call on the Father, who without partiality judges according
to each one’s work, conduct yourselves throughout the time of your
stay here in fear…. (1 Pet. 1:14–17)
For the grace of God that brings salvation has appeared to all men,
teaching us that, denying ungodliness and worldly lusts, we should
live soberly, righteously, and godly in the present age, looking for the
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blessed hope and glorious appearing of our great God and Savior Jesus Christ, who gave Himself for us, that He might redeem us from
every lawless deed and purify for Himself His own special people,
zealous for good works. (Tit. 2:11–14)

2. In pursuing holiness, Christians are to use every means within their reach to purge their lives of impurity. Just as Josiah employed every resource available as he went through the land and
destroyed everything associated with idolatry, so Christians can
use the resources available to us today to protect our souls from
worldly lusts.
Consider a number of practical recommendations:
•

Every Christian who chooses to watch television shows can
filter nearly all profanity by attaching a device called TV
Guardian (tvguardian.com) to the TV.
• If and when one chooses to watch a movie on a DVD, one
can filter out profanity, sensuality, nudity, violence, and
blasphemy by using a Clearplay DVD player with filters
(clearplay.com).
• Every device that one uses to access the Internet can be
protected from sensuality and pornography by using an accountability program such as Covenant Eyes (covenanteyes.
com) or an Internet filter.
• Every movie that one considers attending in the theatre
can first be reviewed for language and sensuality (screenit.
com). If such is present then the Christian should avoid the
movie. If not, why not? How much sensuality, filthy language, and vain use of God’s name will you justify before
God as you enjoy yourself in your recreational activities?
Will you pursue holiness, set your mind on virtuous things
(Phil. 4:8), and provide an example to others (Matt. 5:16),
or are you more concerned with fulfilling your desire for
entertainment?

Brethren, these tools are affordable. Cost is a self-serving excuse. Our souls are at stake. We spend far more money on far less
important things. Granted, these tools are not perfect. And they
do not replace discretion and self-control. Assuredly the teaching
of Jesus trumps all. “If your right eye causes you to sin, pluck it out

FC Lectures 2014.indd 191

12/11/2013 4:06:47 PM

192 

Jerry Crolius

and cast it from you; for it is more profitable for you that one of
your members perish, than for your whole body to be cast into hell.
And if your right hand causes you to sin, cut it off and cast it from
you; for it is more profitable for you that one of your members perish, than for your whole body to be cast into hell” (Matt. 5:29–30).
One way or another, we must make the difficult choices to eliminate the sources of ungodliness and temptation.
Josiah at Age 26
…in the eighteenth year of King Josiah,...Hilkiah the high priest said
to Shaphan the scribe, “I have found the book of the Law in the house
of the Lord.” ...Then the king commanded...”Go, inquire of the Lord
for me, for the people and for all Judah, concerning the words of this
book that has been found; for great is the wrath of the Lord that is
aroused against us, because our fathers have not obeyed the words
of this book, to do according to all that is written concerning us.” (2
Kings 22:3–13)

We come to the part of our story mentioned in the lecture title. There is a variety of views (some are quite fanciful and liberal
speculations) held by Old Testament scholars regarding the identification of the book of the Law discovered during Josiah’s reign.
Robinson does an excellent job identifying and evaluating these
views, and concludes that the book was likely the book of Deuteronomy, or perhaps the entire Pentateuch (1–40). Given the lack of
evidence to the contrary, one can hardly disagree with Malick’s
conclusion that “it seems that the ‘book of the law’ which Hilkiah
found in the temple was not a recently written Deuteronomy for
the purpose of (and as a basis of) Josiah’s reform, but an early Deuteronomy, if not all of the law, written in the second millennium
by Moses. Although there is more work to be done concerning the
thematic arguments of 2 Kings 23 and the real significance of the
treaty forms, it seems as though the burden of proof lies with the
higher critic at this point” (3).
Once Josiah heard the words of the book of God’s Law, he recognized both “the goodness and severity of God” (Rom. 11:22). In
godly fear he tore his clothes and humbled himself before his Creator. He inquired of the Lord through the prophetess Huldah and
received the expected confirmation of impending judgment on
the nation. However, God told Josiah that his tender and humble
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heart would save him from personally experiencing God’s wrath
(2 Chron. 34:26–28). Thus, Josiah did what every faithful spiritual
leader should do. He repented and made a covenant with the Lord
to obey the Lord’s word from that day forward (2Chr. 34:29–31).
This event in our text is rich with lessons for us today. Let us look
at two only.
1. The true people of God always demonstrate a zeal for strict
obedience to his Word. When Josiah made his covenant to obey the
Lord, he commanded the people to join him in his repentance, to
make a covenant to obey the Lord’s commands, to “diligently serve
the Lord their God” (2 Chron. 34:29–33). I am mindful of my own
experiences through the years in observing zealous conversions to
the Lord. But I think also of the American Restoration Movement,
and of today’s fields of evangelism throughout the world. What
happens when a true seeker of God “discovers” what God says to
do? Like Josiah, he has a great zeal for obedience to God’s law, and
he calls upon others to have this same zeal for obedience.
When pioneer preachers in America recognized the sinful division and error being practiced by those who professed to follow
Christ and his law, they called people out of division and error commanded them to “be diligent to preserve the unity of the Spirit in
the bond of peace” (Eph. 4:3–6). They sought to purge the land of
false doctrine, false worship, a false gospel, and a false concept of the
one body, the one church built by Christ. With energy and boldness
they commanded the people to obey God by staying within the authority of his word, to “speak as the oracles of God” (1 Pet. 4:11). The
movement spread as people everywhere responded by calling upon
their friends and neighbors to do the same. It was a time of revival, a
time of restoration, a time of renewal to faithfulness to God.
Likewise, when evangelists take the gospel into far places today,
how do new converts respond? With zeal for obedience, and with
great energy and boldness in telling others about Jesus. Evangelists
often speak of the wonderful blessing from God they experience
as they see such enthusiasm among new Christians for obedience
to the Lord. This blessing from God motivates men to continue to
sacrifice themselves in the work of the Lord, though they would
continue to preach the gospel even without such a reward.
Are there any Josiahs in the local congregation where you attend? Is your preacher a Josiah? Are your elders like Josiah? Are
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you like Josiah? Do you treat the word of God as if you had just discovered it? Or do you say in your disdain for preaching and Bible
study, “O what a weariness!” (Mal. 1:13)? Like Josiah do you tear
your clothes and grieve over the lost condition of the people of the
land, and are you on fire to purge the land of its error? Or do you
profane the table of the Lord with your offering of apathy and indifference (Mal. 1:12) as you “go to church” and “fill the pew”? Like
Josiah do you zealously plead for strict obedience to God’s word?
Or do you secretly (or openly) complain about the emphasis on
authority and obedience in the preacher’s lessons? Like Josiah do
you fear the Lord’s judgments on the practices of false religion? Or
do you make the mistake many make of thinking that enthusiasm
and zeal for the Lord are enough to save without strict obedience
to the Lord’s authority? Do you elevate feelings and emotion over
truth? Do you secretly (or openly) wish that preachers would speak
less on controversial subjects like denominationalism, instrumental music, institutionalism, the social gospel, marriage and divorce,
church discipline, worldliness, materialism, modesty, attendance,
etc.? All of which leads to the next point.
2. Christians (especially preachers and elders) need to speak
God’s commands boldly, with all authority. When the book of the
Law was rediscovered, Josiah “made all who were present in Jerusalem and Benjamin take a stand” for the covenant (2 Chron.
34:32). He was merely God’s messenger, but he spoke God’s commands with authority. The apostle Paul told Titus to do likewise:
“Speak these things, exhort, and rebuke with all authority. Let no
one despise you” (Tit. 2:15). When preachers speak “as the oracles
of God” (1 Pet. 4:11), their authority comes from the Lord (Matt.
28:18). When the Word convicts people of “sin, and of righteousness, and of judgment” (John 16:8; Eph. 6:17), people may resist
obedience, and they may even despise the one who speaks. Like
Josiah, however, one must continue to speak the judgments and
commands of God with all authority.
Preachers are under pressure today from our postmodern
culture to soften the message of the gospel, to avoid words like
“wrong,” “sin,” “error,” “false,” “repent” “judgment” and “hell.” Often brethren are indoctrinated with this culture of toleration and
compromise, even unknowingly, and may to some degree “despise”
the gospel call to repentance and obedience. This same culture
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may put elders under pressure not to discipline brethren when
they are in sin. After all, who are they to judge?
Many preachers and elders have succumbed to these cultural
pressures, which come even from within the church. But like Josiah, God’s messengers are to speak his Word with all authority.
It is not a matter of opinion for one to boldly command obedience to God’s Law. God has delivered the truth (John 17:17), we
can know the truth (John 8:31–32), and we must boldly speak the
truth, with all of the authority that resides within it. Many in the
Lord’s church will heap to themselves teachers after their own desires, so we are to “reprove, rebuke, exhort, with great patience and
instruction” (2 Tim. 4:2). We are to speak the truth in love (Eph.
4:15) as we call upon people to submit to the authority of God (2
Cor. 10:4–6). Our culture will vigorously oppose such authority,
and our brethren may even oppose such authority, but it is not our
authority that people are opposing; it is God’s. Let us “be watchful
in all things, endure afflictions, do the work of an evangelist, fulfill
(our) ministry” (2 Tim. 4:5).
Josiah’s Death
Surely I will gather you to your fathers, and you shall be gathered to
your grave in peace; and your eyes shall not see all the calamity which
I will bring on this place and its inhabitants. (2 Chron. 34:28)

Because Josiah’s heart was tender and he humbled himself
before God when he heard of God’s coming judgments, God
planned for Josiah to die in peace before he brought Judah into
destruction and captivity (2 Chron. 34:23–28). However, the
Chronicles account makes it clear that Josiah refused to heed
the words of God warning him not to go out to battle with Pharaoh Necho of Egypt. “Nevertheless Josiah would not turn his
face from him, but disguised himself so that he might fight with
him, and did not heed the words of Necho from the mouth of
God. So he came to fight in the Valley of Megiddo” (2 Chron.
35:22). Thus, it appears that because of Josiah’s refusal to listen to
God regarding this battle, Josiah did not go to his grave in peace
but rather in war. He was killed by Necho in the great valley of
God’s judgment below the city of Megiddo (Har-Mageddon, Rev.
16:16), where some of Israel’s bloodiest battles had been previous-
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ly fought (Judg. 4:15; 7:1ff; 1Sam. 31:8). A number of important
lessons come to mind from this section of the text.
1. Self-will is at the heart of all error. Even if Josiah did not believe Necho, he could have confirmed the truth of Necho’s claim
by inquiring of God through Jeremiah or Zephaniah or Huldah.
Instead, for unspecified reasons, he was determined to do what he
wanted to do. It cost him dearly.
Often men will continue in error because they are self-willed.
Instead of sincerely inquiring of God’s Word to validate or invalidate their view, they may twist God’s Word to justify their
view, or may not inquire at all. “Beloved, do not believe every
spirit, but test the spirits, whether they are of God; because many
false prophets have gone out into the world” (1 John 4:1). “Do
not quench the Spirit. Do not despise prophecies. Test all things;
hold fast what is good. Abstain from every form of evil” (1 Thess.
5:19–22). We can know the truth only when we abide in God’s
Word, and only the truth will set us free from sin (John 8:31–32).
Knowing the truth is a matter of submission. Those who persist
in error “do not serve our Lord Jesus Christ, but their own belly”
(Rom. 16:17–18).
2. God wants to bless us, but we may stand in his way. God
wanted Josiah to go to his grave in peace. Instead, Josiah died
a tragic, painful death at the hands of the Egyptians. God even
warned Josiah about his unwise decision, and in so doing tried to
prevent Josiah from suffering such consequences.
How often do you suppose that God has had good things in
mind for us, but our choices have stood in the way of his blessings? And how often has God warned us through his Word, as we
read it and hear it preached? God has the ideal mate in mind for us
(Prov. 31:10–31), but we ignore his counsel and choose a mate for
the wrong reasons. Then our marriage fails. God wants to bless us
with a fellowship of strong brethren (Heb. 3:12–13; 10:24–25), but
we chase the money of a new job in a distant land where the church
is weak. Then our children fall away. And on and on can we go in
considering some of the unwise and even disobedient decisions
brethren (and we ourselves) have made.
As God did with Josiah, he may allow us to suffer from our unwise choices, but he continues to be eager to bless us. After all,
God did spare Josiah from the calamity he brought upon Judah.
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Therefore, let us like Josiah turn to him with a tender heart. He will
bless us with forgiveness (1 John 1:9); he will bless us with wisdom
to endure (Jas. 1:5–8); he may even bless us with good gifts in this
life (Job 42:12–17). “For I know the thoughts that I think toward
you, says the Lord, thoughts of peace and not of evil, to give you
a future and a hope” (Jer. 29:11). Let us listen to God; let us “acknowledge Him in all our ways” (Prov. 3:5); let us receive all of the
blessings God has in store for us.
3. Even righteous men at times will make the mistake of not listening to God, but we can be forgiven through the blood of Jesus.
Are we not like Josiah at times? Do we not hear the counsel of God
and choose our way over God’s way? Are we not often wise in our
own eyes? Are we not too eager to satisfy our own desires when
God tells us “No”? Brethren, it is those important times when we
realize who we really are, that we turn to God and cry out with
the apostle Paul, “O wretched man that I am! Who will deliver me
from this body of death? I thank God—through Jesus Christ our
Lord!” (Rom. 7:24–25).
Beloved, let us rejoice with the apostle John, who said, “My
little children, these things I write to you, so that you may not
sin. And if anyone sins, we have an Advocate with the Father, Jesus Christ the righteous.” Thanks be to God for his indescribable
gift! (2 Cor. 9:15).
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Dean of the College.
Nathan Ward, 8206 Natchez Street,
Tampa, FL 33637. Nathan was born
on May 8, 1979 in Greenville, S.C.
He and his wife Brooke have two
sons, Silas and Judah. After attending
Florida College for two years (A.A.,
1999), Nathan received a B.A. in mass
communication at the University of
South Florida in 2001 and a B.A. in
biblical studies at Florida College in
2006. He holds the M.A. in religion
from Liberty University (2009). He is
currently pursuing his doctorate in theological exegesis at Knox
Theological Seminary. Nathan began teaching Bible at FC on an
adjunct basis in 2002 while working in the college’s publications
office. He became a full-time member of the faculty in 2009.
Mr. Ward is the author of Daybreak: A Guide to Overcoming
Temptation and The Growth of the Seed: Notes on the Book of
Genesis. He is editor of Leaving a Mark: The Lectures of Phil
Roberts and co-editor of Beneath the Cross: Essays and Reflections
on the Lord’s Supper. In addition to his teaching he serves as the
director of the Florida College Press.
Wilemon, Gary Michael, 8019 Brien Green Way, Temple Terrace,
FL 33637. Gary was born in Oneonta, Ala. on May 5, 1953. He and
his wife Jan have two children, a daughter, Miranda (Nerland),
and Alan. He received his formal education in chemistry at the
University of Montevallo (B.S.) and the University of Alabama
(Ph.D.). Dr. Wilemon joined the Florida College faculty to teach
chemistry in 2011, and currently holds the Rachel and Maury
Dare Endowed Professorship in Chemistry. He has published
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numerous articles in chemistry
and mining-related journals, and
he co-authored The Spectrum
Chemistry, a textbook for high
schoolers. He holds membership in
the American Chemistry Society.
Brother Wilemon has also
preached the gospel for the past
eighteen years, working with the
Ruby church of Christ; the Sun
Valley church of Christ; the Decker
Prairie church of Christ; the
Lilburn church of Christ; and the
Antioch church of Christ.
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